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PREFACE

The present work contains a reproduction of photographs in
color of the manuscript of the Anmtarvyapti (-samarthana) by
Ratnakara$anti, preserved in the National Archives, Kathmandu,
Nepal, its transliteration in Roman script, a list of rewritten portions
of the manuscript, a new edition of the Sanskrit text, juxtaposed with
a collated text of the Tibetan versions, an English translation, and
other relevant materials. In the introduction I have focused mainly
on the development of Buddhist proofs of the momentariness of all
things from Dharmakirti to Ratnakaraganti.

Although I have been interested for many years in the theory
of internal or intrinsic pervasion that Ratnakaraanti formally
propounded for the first ime in the field of Buddhistlogic, I had not
been able to finish my study of it largely due to the numerous
differences between the Sanskrit text of the Antarvyiptisamarthana
edited by Haraprasad Shastri in 1910 and the Tibetan translation of
the same text. Not long ago Mrs. Sani Maiya Rana, Chief of the
National Archives, Kathmandu, kindly granted me permission to
reproduce the photographs of the manuscript of the Antarvyapti.
This prompted me to reexamine the text and to publish, at last, the
present work. Although I may not have found explanations to all the
perplexing differences between the texts in question, I hope this
exposition clarifies the theory expounded by Ratnakarasanti and
regenerates interest in his views that are indeed central to Buddhist
logic.

In 1962 1 had the good fortune to study with the late Prof.
Erich Frauwallner in Vienna. Though my stay there was short, I was
able to work very closely with the great scholar, and also make the
acquaintance of Prof. Ernst Steinkellner, the then assistant of the
Indologisches Institut and the present Director of the Institut fiir
Tibetologie und Buddhismuskunde der Universitit Wien. The latter
came to Kyoto University as a visiting professor in 1982, during
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which term he read a Buddhist text on logic to both students and
staff. In return, I went to Vienna in 1985 to conduct a seminar on
the Antarvyapti at the Institut fiir Tibetologie und Buddhismuskunde;
to this day I have not forgot the cooperation and the informative
support that I received from the staff and those attending the seminar.

Many years ago, Prof. Esho Mikogami of Rytkoku University,
Kyoto, gave me a black and white film of the Antarvyapti which he
brought back from the Institute for Advanced Studies of World
Religions, New York. In 1989 as a member of the Tachikawa group
dispatched by the Centre for the East Asian Cultural Studies for
UNESCO, Tokyo, Mr.Takamichi Fukita, lecturer of Bukkyo
University, Kyoto, went to Kathmandu. During his visit there he
took many pictures among which were the very clear photographs of
the manuscript of the Antarvyapts; and the latter of which he later
entrusted to me for studies. Around 1990 Mr. Toru Funayama,
presently an associate professor at Kyisht University, Japan, went
through my study of the Antarvyapti in draft and helped with further
revision of the text. Shortly into 1998, Mr. Noriyuki Kudo, lecturer
of Bukkyé University, Kyoto, started the arduous task of inputting
my entire manuscript of this work on a computer. He did so with
excellence, making astute observations incorporated here that led to
the refinement of this publication. In the Sanskrit manuscript he
spotted portions which seemed to have been rewritten at a later
period most likely by a hand other than the original scribe.

Without the cooperation and generous contributions of the
above-mentioned scholars and free access to writings of numerous
individuals not included here, I could not have brought this work to
its present form. With much appreciation for the benefits reaped, I
express my heartfelt gratitude.
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INTRODUCTION

1. The Life of Ratmakarasanti

At the time of Dipamkaraérijiana (Atisa, 982-1054), Acirya
Dharmapala was renowned throughout the Buddhist world.
Ratnakarasanti, one of the eighty four siddbas who had earned the
title of kalikidlasarvajiia (omniscient being of the Kali Age),
Jiiana$rimitra, and Ratnakirti were Dharmapala’s disciples. Dipamkara
(AtiSa) met Dharmapala at Vikrama$ila and no doubt learnt a lot
from the disciples of Dharmapala. Around 1030 when the Tibetan
delegates came to see Dipamkara with the prime purpose of inviting
him to Tibet, he was already 57 or 58 years old. Upon receiving
their invitation, he consulted Ratnakaradanti, the Chief Abbot of
Vikramasila Vihara about the matter of going toTibet. Ratnakarasanti
was reluctant to let him go. After overcoming numerous obstacles,
however, Dipamkara entered Tibet in 1042 and worked there until
1054 — the reported year of his death in the land of snow.'

The Blue Anmals enumerates the six gate-keeper panditas of
Vikramasila: at the eastern (gate) Sﬁnti—pa (= Ratnakaraganti); at the
southern gate Nag-gi dban-phyug grags-pa (Vagisvarakirti); at the
western gate Ses-rab ’byun-gnas blo-gros (Prajiiakaramati); at the
northern gate Na-ro pan-chen; in the centre, Rin-chen rdo-rje
(Ratnavajra), and Jfianaéri(-mitra). A more detailed description of
the six door-keeper scholars at Vikramas$ila is found in the Taranatha’s
History of Buddhism in India, although it prefers to place Vagiévarakirti
at the western gate and Prajiiakaramati at the southern gate.’

The Blue Anmals also relates that Na-ro-pa was the guardian
from whom both the Acirya Santi-pa (Ratnakaraéanti = Santipada)
and the Venerable Maitri-pa heard the Tantra; and in turn, the

'Rahul Sankrityayan[1964],. 202-209.

Roerich[1949), 206; Taranatha 1970,.294-315.
1
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Venerable Master (Atiéa) heard it from Santi-pa.’ The same book,
describing the spiritual lineage of Vajramala, mentions the names of
Ratnakarasanti, Padmavajra, and Ratnakirti, among others, in this
order.*

From the description made by Rahula Sankrityayan on the basis
of Tibetan history, and from the narrations in the Blue Annals and
Tiranitha’s History, we may gather that Ratnakara$anti, Jianaérimitra,
and Ratnakirti were all contemporaries and that the three were the
teachers of Dipamkarasrijiiana (Ati§a) who lived between 982-1054.
Although it is generally recognized that Ratnakarasanti was the oldest,
and Jfianaérimitra was senior to Ratnakirti, there seems to have been
very little difference in age among the three.

Rahul Sankrityayan mentions, however, that Tibetan delegates,
when scholars congregated at Vikaramasila, were able to see the
scholars, especially Ratnakirti, Tathagataraksita and others, who
worked under Atisa.” As Mimaki points out, dPag bsam ljon bzang
says that Ratnakara$anti learnt Buddhism, exoteric and esoteric, under
Ratnakirti and others.® Thus, we cannot say that the seniors in age
always taught the juniors. In fact, the more details we learn of
Tibetan traditions, the more confused we become about the order of
the three scholars.

Setting aside these Tibetan traditions, a modern critical view
about the date of Ratnakirti was first expressed by Satkari Mookerjee
in the Buddhist Philosophy of Untversal Flux, published in 1935. Basing
his argument only on a few texts by Ratnakirti and Ratnakara$anti
published in the Six Buddbist Nyaya Tracts in Sanskrit, edited by
Haraprasad Shastri in 1910, he writes:

Ratnakirti has criticised Nyayabbisana, Sankara, probably the

JRoerich[1949], 380.
“Ibid., 800-801.
*Rahul Sankrityayan([1964], 206.

Mimaki[1984], 220; PSJZ 1908 (Repr. Kyoto, 1984), 117.
2
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same as &$ankarasvamin the Naiydyika, quoted in the
Tattvasamgraba and the Nyayamaiijari, Trilocana and Vacaspati
Misra, but not Udayana. Had Ratmakirti lived after Udayana,
he could not have criticized him. We shall not, therefore, be
wrong if we place Ratnakirti before Udayana. M.M. Hara
Prasad Sastri thinks Ratmakirti to be a younger contemporary
of Vacaspati Miéra, which is very probable. But the date of
Vacaspati cannot be 898 Saka era, as that learned antiquarian
holds, since that will make him a contemporary of Udayana,
who wrote his Laksanivali in the Saka year 905. So we should
think it to be in Samvat and this will remove Vacaspati
fromUdayana by 142 years, and Ratnakirti being his junior
contemporary will be separated from Udayana by almost a
century. This tallies with the tradition current among the
Pandits that Udayana gave the last blow to the Buddhists, and
we do not hear much of any Buddhist philosopher after the
tenth century.’

At the same time, however, Mookerjee thought that
Ratnakarasanti was Ratnakirt’s disciple, saying, “Later on Ratnakirti
and his worthy disciple, Ratnakarasanti, more fully than the former,
adopted this doctrine (i.e., the theory of antarvyapti) and incorporated
it into the corpus of Buddhist logic.” Mookerjee regarded prasarga
and prasangaviparyaya used by Ratnakirti as the same in essence as
antarvyapti adopted by Ratnakarasanti.®

As Mookerjee argued as early as 1935, the clue to determine the
dates of Ratnakirti [and Jhianaérimitra] lies in the dates of
Vacaspatimi§ra who was criticized by the former two and Udayana
who in turn criticized Jfianaérimitra and Ratakirti in the
Atmatattvaviveka. Recent scholars, however, disagree with Mookerjee
about the dates of Vacaspati and Udayana. P.Hacker, D.Bhattacharya,

"Mookerjee{1935], 33, n2.
*bid. 399 and n.1.
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A Thakurand others, unlike Mookerjee, place Vacaspati’s composition
of the Nydyasicinibandbha in 976, construing 898, the date given in
the manuscripts of his NyZyasicinibandha, not as of Samvat but as of
Saka. As to Udayana, his date is given as 906 Saka with a clear
reference to the era in a manuscript of the Laksanivali. But
Bhattacharya and Thakur are of the opinion that the date, which is
written only in a single manuscript dated so late as 1708 Samvat,
should be reconsidered just as the date of Vacaspati had been. And
Bhattacharya actually proposes 1025-1100 for Udayana’s life.’

After mentioning that Vicaspati wrote his Nyaya works including
the Nyayasicinibandha before his Tatrvakaumudi, Tattvavaisaradi, and
Bhamati, Thakur says:

Thus it is not at all improbable that Jiiana$rimitra in his young
age could see Vacaspatimira in his full glory. Now
Jianasrimitra along with his pupil Ratnakirti has been refuted
in the Atmatattvaviveka of Udayanacarya. We have shown
that Ratnakirti prepared easy summaries of the works of his
preceptor, Jiiana$rimitra. Udayana therefore can be a younger
contemporary to both of them... Most probably the literary
career of Jiianaérimitra falls in the first half of the eleventh
century.'’

In his Introduction to the Ratnakiirtinibandbavali, Thakur also
dates Ratnakirti in the first half of the eleventh century."

Thakur compared the works of Ratmakirti with those of
Jiianasrimitra, and says:

Almost all the verses attributed to his guru by Ratnakirti have
been traced in the available works of Jfianaéri... A close scrutiny

%Kajiyama[1998], 6-11 (= Kajiyama[1989a], 196-201).
WINA, Introduction, 3.
URNA, Introduction, 5.
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reveals that Ratnakirti has summarised the works of his guru
in many cases and the debt has also been eloquently
acknowledged.

Thakur’s arguments as to the relation between Jfianasrimitra
and Ratnakirti demonstrated in his Introduction to the above work
are persuasive enough, though I omit citing them here. It is certain
that Jiianaérimitra was a teacher of Ratnakirti, and was senior in age
to the latter. I myself suggested an assessment that Jiiana$rimitra
had been active between 980 to 1030 and Ratnakirti between 1000 to
1050 in the introduction to my former work, and I refer the readers
to it for a detailed discussion on the chronology of Ratnakaradanti,
Jfianasrimitra, and Ratnakirti.'? Although lacking substantial evidence,
from descriptions in Tibetan traditions, we infer Ratnakarasanti seems
to have been older than Jiianaérimitra and Ratnakirti.

2. Chronology of the Works of the Three Logicians

The order in age of the three scholars, Ratnakarasant,
Jhanadrimitra, and Ratnakirti, however, does not necessarily mean
the order of their works. We have seen before that Mookerjee
regarded Ratnakaradant as a disciple of Ratnakirti. It is only because
Mookerjee thought that the theory of intrinsic (or internal) pervasion
(or concomitance. antarvyapti) introduced by Ratnakarasanti was a
natural and last development of the traditional Buddhist theory of
external pervasion (babirvydpti) to which Ratnakirti had still been
attached. In factsome contemporaryscholars think that Ratnakarasanti
wrote his Antarvyaptisamarthana after the works by Jiana$rimitra
and Ratmakirtd had been completed, and others believe that
Ratnakaradanti wrote it before some works of Jiianasrimitra and
Ratnakirti. Following Mookerjee, I myself was of the former opinion,
believing that Ratnakarasanti wrote the Antarvyaptisamarthana after
Ratnakirti had written the Ksanabbangasiddbi. 1 now think, however,

K ajiyama[1998]. 6-10 (= Kajiyama[1989a}, 196-200).
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that the problem of the sequence of the works in logic by the three
logicians should be reconsidered, even if at present we are unable to
provide a definite solution to it.

In 1976 K. Mimaki expressed an opinion to the following effect:
With regard to the Tantric studies, one can establish the chronological
order of the three logicians:
Ratnakarasanti—Jfiana$rimitra—Ratnakirti. In terms of logical
studies, the order reverses and differs visibly. It was Jiana$rimitra
who completed the Buddhist logic of the later period, and under his
direction it was Ratnakirti who developed certain theories typical of
the later Buddhist logic such as that of the conceptual exclusion
(apoba) and that of the inclusion (vydpti). On the other hand, the
Antarvyaptisamarthana, the only logical treatise of Ratnakarasanti
which we know, clearly took account of the Ksanabbangasiddhi of
Ratnakirti. Consequently, we can establish the chronological order
of progress of logical studies:
Jiianaérimitra—Ratnakirti—Ratmakarasanti.”

Mimaki keeps to the same view toward the problem in a Japanese
paper published in 1984 (reprinted in 1996), refuting criticisms made
by Seyfort Ruegg and K.Bhattacharya against his book."

Recently Tadashi Tani asserts, quite contrary to the hitherto
maintained  chronology, that  Jhana$rimitra =~ wrote  his
Ksanabbangidbyiya with the purpose of criticizing the
Antarvyiptisamarthana by Ratmakarasanti, and that accordingly
Ramakarasanti’s theory of amtarvyapti chronologically preceded
Jiianasrimitra’s theory of babirvyapti, which Tani calls a ‘new theory
of external concomitance.’” In support of this new chronology Tani
ennumerates a great deal of evidence from which I mention here
only those with historical bases: (1) Jiiana$rimitra criticizes a logician
or logicians for using a syllogism annulling [the probans] in the

BMimaki[1976], 3.
YMimaki[ 1984 = 1996), 219-220.
BTani[1996), 152ff.,[1966a], etc.
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contrary [of the probandum which the proponent intends to prove]
(viparyayabidhakapraminavidin)'’; according to Tani, the logician or
logicians so called are none other than Ratnakarasanti and his group.
(2) Ratnakarasanti’s argument on the theory of knowledge without
images such as blue (nir@karajiignavada) asserted in his
Prajiiaparamitopadesa is cited and criticized in Jfianasrimitra’s
Séakarasiddbi. ‘This is a historical fact which has been proven in my
former work, and is now clearly attested when we compare Umino’s
Japanese translation of the Prajiigparamitopadesa with the Sakarasiddbi
in Sanskrit, although it does not necessarily mean that all the works
of Ratnakarasanti, including the Antarvyiptisamarthana, preceded in
time Jfianasrimitra’s works."” According to Tani, however, the above
fact suggests that Jfianasrimitra, who propounded the theory of
knowledge endowed with images (szkirajiianavada), may also have
criticized Ratnakarasanti from a standpoint of logic.

‘The Szkara- and Nirdkiraiianavida here refer to the two rival
sub-schools of the Vijiianavada school. The former says that when a
person is emancipated his knowledge is endowed with images such as
blue, etc., though they are devoid of conceptual constructions. On
the basis of this theory of knowledge endowed with images
Jhana$rimitra could use factual corroborative examples in his syllogistic
arguments. On the contrary, Ratnakarasanti belongs to the school
asserting the theory of knowledge without images; and he, recognizing
only the illumination (prakasamitra) of knowledge as real, regarded
images (#kara) as unreal and false (#/ika). Accordingly Ratnakarasanti
may have thought that examples illustrating the concomitance of a
probans and a probandum are absolutely unnecessary, because they
represent merely unreal images. We may think, however, that the
problem as to whether true knowlege consists of pure illumination
alone or isendowed also with images is concerned with an emancipated
person’s consciousness, but not with logic which after all belongs to

YINA, 60,17; 62,19
"Kajiyama[1989a], 397-400; Umino[1991], No.42, 8-9.
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human thinking in the conventional world.

Although Tani in numerous works, including a book, discusses
many more logical arguments which distinguish Jiiana$rimitra from
Ratnakarasanti, I refrain from going into detailed accounts of his
theories, until publication of his dissertation in the near future.

3. Dharmakirti (c. 600-660)

The teaching of the Buddha that all produced things are
impermanent was understood by Buddhist philosophers to mean that
all produced things (semskara) are momentary (ksanika), i.e., that all
things which are originated as results of causes and conditions exist
only for a moment, disappearing by their nature in the same moment.
Theoretically, the produced things are classified only under the
momentary and the non-momentary or permanent, the third
alternative being inexistent.

We see that all things such as a jar, etc. are destroyed by
conjunction with a hammer, etc. If the essential nature (svabbava),
by which the jar in its last moment perishes, is existent in the jar
when it is just produced, then it should perish immediately after its
production because of that essential nature. Therefore all things are
evidently momentary. This is an inference based on the nature of
spontaneous destruction, without depending on external things
(vinasitvanumana, see below). It may be contended that a thing is
given by its own causes such an essential nature that it perishes after
staying for a certain period of time. But it is not reasonable, because
if so, a thing would not perish even when it is hit by a hammer, but
continue to exist again for the given period of time, since such is its
essential nature; again this may be the case when it receives another
shock of the hammer, and thus it follows that it would not perish.
Therefore, if a thing were produced so as to stay for two moments, it
would, at the second moment just as at the first, stay for another two
moments due to its being durable for two moments. In this way it
would not cease to exist at the third moment because even then, it
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still has the same nature.

I have taken the above argument from the Tarkabbisi of
Moksakaragupta (c.1050-1202)." The same argument, however,
appears in the Ksenabbangasiddhi of Dharmottara (¢.740-800") which
Frauwallner translated into German in 1935 and Tani into Japanese
with detailed comments in 1997.%° The Tarkabhdisi continues:

Another opponent may contend: “A thing is so made by
its own cause as to be durable; but it may be forcibly destroyed
by an incompatible thing such as a hammer and the rest.”
This is not correct. How is it reasonable that the destruction
of a thing is caused by an incompatible power, while the same
thing does not perish because of its being permanent. For
this is as unreasonble as to say that Devadatta is dead while he
is still living. In other words, if a thing perishes, how can you
say that it is produced by its causes so as to be imperishable?
..Wehold: A thing is produced by its own cause to be perishable,
because perishing can by no means be connected with an
imperishable thing, while the disappearance of a thing is
actually experienced. Thus, it perishes at the very moment of
its birth. In this way the theory of momentary destruction of
every thing (ksenaksayitva) has been proved. We may formulate
the discussion made above into the following syllogism:

Whatever is by nature perishable perishes immediately [after
its birth as e.g. a jar at the last moment of its existence];
Material objects etc. are by nature perishable at the time
of their birth;

[Therefore, material objects etc. perish immediately after

their birth.]

18Kajiyama[1998], 87 (= Kajiyama[1989a], 274); for the date of Moksakara see ibid. 11(201).
For the date of Dharmottara see Krasser[1989= 1992], 157; Ono[1996], 157.
PFrauwallner[1935], II 2 b, Kleine Sehriften 559-560; Tani{1997], 53.
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Dharmakirti developed a new inference called sattvanumaina
which became the strongest weapon to prove the momentariness of
all existent things. Though I cannot cover the entire system of his
logic, I will briefly explain his new logical theories which he created
in the comparatively later stage of his academic life, and that became
presuppositions for the proof of the momentariness of all things on
the grounds of ‘existence’ (sattva).

No one can exhaust all the cases of real things or events in all
worlds and in all the three times; and one cognizes only a limited
number of them by either perceptions or inferences. Thus, it is
impossible for us to rely only on induction when we build a systematic
view of the world. Dharmakirt always pursued fundamental and a
priori principles by which we can subsume the entire human
experiences throughout all worlds and all times. Buddhist logico-
epistemological tradition classified our conceptual or inferential
cognitions under the principles of identity (tédatmya, svabbava) and
causality (tadutparti, kdrya). Dharmakirti, however, says, “A probans
(betw. middle term) in inference makes a probandum (s@dbyadbarma.
major term) understood only by means of the essential relation
(svabbavapratibandba). And the essential relation is twofold, that
characterized by identity and that characterized by causality. It (the
essential relation) is the same as inseparable relation (evinabbava)...”*'

The inseparable relation, or the twofold relation of identity and
causality is expressed by pervasion or concomitance (vyapti). The
pervasion is also of two kinds, the pervasion in agreement (anvaya)
and that in difference (vyatireka). The former is in the form of
“whatever is A is B” in the case of identity, and “where there is A,
there is B” in the case of causality; for example, “a simsapa is a tree,”
and “where there is smoke, there is fire.” The latter, the pervasion
in difference, is in the form of “whatever is not B is not A” in the

ApVSV 17, 12-14: svabbavapratibandhad eva beub sadbyam gemayati, sa ca tadbbavalaksana b
tadutpatrilaksano vd, sa evavinabbavo...; Funayama[1989] 18 with n. 46; do.[1988], (17).
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case of identity, and “where there is no B, there is no A” in the case
of causality; for example, “whatever is not a tree is not a simsapa,”
and “where there is no fire, there is no smoke.” The pervasion in
agreement and that in difference, together with paksadbarmata
(probans being a property of the subject [sédhyadbarmin] of an
inference), form the three necessary conditions of a probans.

In his Praminaviniscaya, Dharmakirti says to the effect that if
one of the two kinds of pervasions is established the other is understood
by presumption (arthapatti), and it is enough if we state only one of
them in a syllogism.” His words mean that the pervasion in difference
is the contraposition of the pervasion in agreement, and, vice versa,
the latter is that of the former.

In his Hetubindu, Dharmakirti clearly says that either the
pervasion in agreement or that in difference (4nvaya-vyatireka) shows
‘all-inclusive concomitance’ (sarvopasambira vyaptib). The term ‘all-
inclusive concomitance’ means the pervasion or concomitance used
in a syllogism can subsume all the concerned cases, and thus, it is a
universal proposition.”

In the above I have briefly explained three principles illustrating
Dharmakirti’s originality: (1) the essential relation (svabbiva-
pratibandha) of a probans and a probandum; (2) equality in meaning
of the pervasion in agreement (#nvaya) and the pervasion in difference
(vyatireka); and (3) the all-inclusive concomitance or pervasion. These
three principles underlie the formulation by Dharmakirti of his proof
of momentariness (ksanikatva) of all things by means of ‘existence’
(sattva) as the probans. The proof is usually called ‘inference by
means of existence’ (sattvanumana).

As early as 1935 Frauwallner” enumerated three Buddhist proofs
of momentariness of all things: (1) Things are impermanent by their
own nature, without depending on external causes (Frauwallner named

2PVin T, Steinkellner[1973], Text, 7,7-12; do.[1979], Ubersetzung, 37, 14-21.
BHBTI, Text, 5* Bhattacharya[1991], 1-2.

#Frauwallner[1935]; Kleine Schriften No.25, 530.
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this inference vinasitvanumana); this kind of inference had already
been found in Vasubandhu’s Abbidbarmakosa, and Dharmakirti also
developed it, using new reasons. (2) “The inference by means of
existence’ (sattvanumina) was created by Dharmakirti, and, in the
following times, it came to the fore more and more, driving the
vinasitvanumana to the background. Many important Buddhist
philosophers after Dharmakirti contributed to the development of
this inference, until Ratnakarasanti introduced the theory of intrinsic
or internal pervasion (entarvyapti), applying it to this syllogism. (3)
Proof of momentariness of things by means of sense perception, has
become unpopular; and it is now less important in the field of logic,
though Tani, in his studies of Jiana$rimitra’s philosophy, appreciates
its epistemological and ontological values.

Steinkellner located exact places of the satrvanumaina in the works
of Dharmakirti and translated the passages of the texts. Dharmakirti
defines ‘existence’ as capability of effective action (erthakriyi-
samarthya). In the Pramanaviniscaya Dharmakirti first states the
following meanings: non-momentary things cannot exist at all because
they do not exist in making effective action (arthakriya), the criterion
of what is really existent. The non-momentary produces effective
action neither successessively (kramena) nor simultaneously
(akramena). First, the permanent does not make effective action in
succession, because it, being a subject that produces an effective
action by its mere existence, without depending on other things, has
no reason to delay its work. Also what was not the subject producing
the effective action at a preceding time is unable to become the
subject at a later time, because there is no change in its own being or
essential nature (svabbava). The permanent does not make the effective
action simultaneously, because it is impossible that its essential nature
which is workable becomes non-workable later on. Therefore, the
permanent which lacks all capability of effective action transgresses
the definition of the existent.”

5PVin I, Teil I, 29* (78); Teil 11, 93; Akamatsu[1984], 207-208.
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Although in the Pramdipaviniscaya Dharmakirti does not name
the above argument, he, in his Hetubindu, calls the inference “valid
proof annulling the probans in the contrary of the probandum [which
the proponent wants to establish]” (s@dbyaviparyaye betor
badhakapramanam; Steinkellner’s tr.: Erkenntnismittel, das den Grund
im Gegenteil des zu Beweisenden aufhebt).”

The most systematic formulation of the proof of momentariness
of all things, however, is described in the Vadanyaya*’, Dharmakirti’s
last work, in which he first proposes the inference of momentariness
of sound as follows:

(anvaya:) yat sat kytakam va, tat sarvam anityam, yathi ghatadib;
(paksadbarmatva:) san kytako va Sabda iti.

(Concomitance) Whatever is existent or produced, is all
impermanent, e.g., a jar,etc.;

(Probans being a property of the subject:) Sound is existent or
produced;

[ (Conclusion:) Therefore, sound is impermanent.]

According to Dharmakirti, a syllogistic formulation consists of only
the statement of the pervasion in agreement or pervasion in difference
(or a major premise) and that of a probans being a property of the
subject of the syllogism (or minor premise), the conclusion being
omitted as it is self-evident, though I add it here in my translation
for the sake of convenience.

Then, Dharmakirti produces a proof annulling the probans in
the contrary of the probandum (b@dbakam praminam or more exactly
sadbanasya sadbyaviparyaye badbakapraminam) in order to establish
the positive concomitance of the above syllogism:

(vyatireka:) yatva kramayaugapadyiyogah, na tasya kvacit

%HB, Teil I, 4 (36and 37); Teil II, 37.
ZYN, Teil 1, 1,13-14; Teil II, 3,11-4,1.
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samarthyam,

(paksadharmatva:) asti caksanike sa iti.

(Concomitance in difference:) That which is incapable of
[effective action in] succession or simultaneity, is not capable
[of any action];

(Probans being a property of the subject:) That [incapability
in succession or simultaneity ] is found in a non-momentary
thing.

[(Conclusion:) Therefore, the non-momentary (or permanent)
is incapable of any action, i.e., it is inexistent.]**

4. Examination of Viparyaya-badbakapramina

The proof annulling the probans in the contrary of the
probandum (viparyaye badhakapramanam = viparyaya-badbakapramina)
formulated by Dharmakirti has been restated by his successors in
various ways, but has not been changed in essence. For example,
Ratnakirti reformulates it as follows:”

yasya kramakramau na vidyete na tasyarthakriyasamarthyam,
yatha sasavisinasya;

na vidyete caksanikasya kyamdakramau.

(Whatever does not possess [effective action in] succession or
simultaneity is not capable of effective action, as e.g., a rabbit’s
horn;

What is not momentary [permanent] does not possess
succession or simultaneity;

[Therefore, it is not capable of effective action, i.e., notexistent.]

The Naiyayikas and other realists attacked this Buddhist
inference, raising many problems. Here I mention three logical
difficulties and briefly discuss each of them.

Bbid. Teil I, 2,13-14; Teil, IT, 5, 12-15.
PRNA, 83,12-14.
14
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(1) The first difficulty is that the subject of the inference, ‘what
is not momentary,” or a permanent thing, is not recognized as real
according to Buddhist doctrine, and therefore the inference may
have a fallacy of an unreal subject (technically called Zs¥ayasiddbabetu,).
Even among Buddhist logicians the reality of the permanent was
often made a subject of controversy, as Moksakaragupta said,”® “[what
is not momentary] is not definite as to its reality, and is regarded as
real when considered to be established by self-cognition (svasamvedana)
and as unreal when considered to be just imaginary.” The problem
is dealt with in detail by Mookerjee,”' and we will come back to it in
this Introduction. In any case the unreal subject does not satisfy the
first condition of a probans, laid down by Dignaga (c.480-540) and
recognized by Dharmakirti in his earlier works, which says that the
probans of an inference should be a property of a real subject. If the
subjectis unreal its property has no locus and thus becomes necessarily
unreal. In the above badhakapramina syllogisms formulated by
Dharmakirti and Ratnakirti the subject is ‘what is non-momentary
(aksanika) . But it is unreal to all Buddhists.

(2) According to Dignaga and even to Dharmakirti in his early
stage, a probans, though it should be a real property of the subject of
an inference, should not be a property of the subject alone, being
common neither to similar things which share the same probandum
with the subject, nor to dissimilar things which do not share the
probandum. The uncommon probans is considered to be inconclusive
(asadbarana-hetu). For example, an inference that sound is eternal,
becauseit is audible, has the fallacy of inconclusive reason, as audibility
is a property of sound alone, nothing else sharing it. In early Buddhist
logic, concomitance or pervasion, ‘what is audible is eternal,’ in this
particular case, should be perceived in an example having a subject
other than ‘sound’; but we know nothing audible except sound. As a
result, the above inference only means that sound is eternal because

3% ajiyama[1998], 112 (= Kajiyama[1989a), 299).
31Mookerjee[l93 5],244t.; Kajiyama[1998],112 (=Kajiyama[1989a],299,n.304).
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it is sound; and thus we are not certain if sound is eternal or not.
Inference is made in two steps: first, we remember the pervasion
between a probans and a probandum (2 major premise) which has
been grasped outside the subject of our concern, the subject itself
still remaining undetermined if it belongs to the class of the probandum
or not; next, we come to confirm that the subject certainly shares the
probans as its property with other things (a minor premise); and
then, combining these two steps we derive the conclusion that the
subject belongs to the class of the probandum.

In our present case, ‘having neither succession nor simultaneity’
belongs only to the non-momentary thing, because Buddhists divide
all things into the momentary and the non-momentary; and the former
alone has succession or/and simultaneity, and the latter, which is in
fact non-existent, has neither succession nor simultaneity. There is
no third class. Thus, the probans in the syllogism badhakapramina
of which the subjectis a non-momentry thing, is certainly inconclusive,
because the reason, ‘incapability of [effective action in} succession or
simultaneity’ is a property belonging only to the non-momentary
thing.

(3) Dharmakirti does not state any examples in his badhaka-
pramipa, though Ratmakirti mentions as one ‘a rabbit’s horn,” which
is merely an imaginary, hypothetical object. In fact, even Dignaga
mentioned ‘space’ (#k#sz) which is not real to Buddhists including
himself, with the exception of the Sarvastivadins, as a negative example
in an inference using the pervasion in difference (vyatireka); and
Dharmakirti said that in an inference by means of the pervasion in
difference no example is necessary.”” In the present inference for
proving no effective action of non-momentary things, using the
pervasion in difference, “a thing which is fit neither [for effective
action] in succession nor in simultaneity is not capable of any action,”
Dharmakirti does not have to mention a negative example according
to Buddhist idea. But the Naiyayikas and other realistic opponents

pVSV,v.26.
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do not allow the Buddhist practice, because if there is no negative
example, there is no locus wherein to confirm the negative pervasion.
Moreover, we have to give thought to the fact that Jfiana§rimitra and
Ratnakirti again used negative examples in the same badbakapramina
many centuries after Dharmakirti.

The above problems with regard to bidbhakapramina occur due
to the fact that Indian logic, including the early stage of Buddhist
logic, was firmly based on realistic epistemology and ontology; i.e.,
concomitance or pervasion had to be induced from perceptions of
factual examples, neglecting the extension of concepts; the subject
and the probans as well as the probandum had to be real things,
validity of a hypothesis being totally rejected. As enumerated in
Section 3 above, Dharmakirti tried to reform such realistic and
inductive tendency that had still remained in Dignaga’s logic, and
actually performed a historic turnabout by introducing appreciation
for the values of deduction and conceptual extension into Buddhist
logic. The problems suggest that the inference called badbakapramana
may be understood as, or at least closely related to, a hypothetical
inference, which in Buddhist logic and Indian logic in general was
not considered to be a valid, independent inference; and the suggestion
leads us to an examination of the development of hypothetical
inferences, i.e., prasanga (reductio ad absurdum), prasanga-viparyaya
(prasangareduced into an independent inference), and also the relation
of the above two to badhakapramana.

Mimaki points out that the most striking remark about
badbakapramana was made by Kamalasila (c.740-795%) in his
commentary on the Tattvasamgraba of Santaraksita (c. 725-788),
vv.392-394. In these verses Santaraksita cites both the sattvanumana
and badhakapramana. And Kamalasila, while commenting on the
latter inference, says to the effect that Buddhists do not formulate
this syllogism [badhakapramina] as an independently valid proof

33Funayama[l995], 58.
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(svatantryena pramanatayi), but as a reductio ad absurdum
(prasangapidana = prasariga-sidbana) against an opponent. If the
opponent asserts that space, time, God and so forth have permanent
natures of their own, then he should not admit their capability of
effective action because permanent things are fit neither for succession,
nor for simultaneity. From the absence of the capability of effective
action the absence of existence is derived.”* Kamalagila’s words show
that even important Buddhist philosophers like him regarded
badhakapramana as a hypothetical inference.

5. Prasanga and Prasangaviparyaya

Mimaki enumerates three ideas which contributed to the
accomplishment of Buddhist theory of the momentariness of all things:
(1) introduction of the theory of internal concomitance (entarvyapti);
(2) proof of the pervasion in agreement (#nvayz) of Dharmakirti’s
sattvanumana by means of reductio ad absurdum (prasanga) and its
inversion into a normal, independent inference (prasangaviparyaya);
(3) Buddhist theory permitting the use of an unreal concept as the

subject of badhakapramina which establishes the pervasion in difference
(vyatireka).” In the following I will discuss the three points in the
order of (2), (3) and (1).

As to prasariga Dharmakirti said: Prasanga is applied to show
that when two terms are necessarily connected, the absence of one of
them [or the pervader]”® implies the negation of the other [or the
pervaded]. This half-verse means that when universal concomitance
between a probans [or the pervaded] and a probandum [or the pervader]
is recognized, if the pervader is not cognized [in a certain locus], the
existence of the pervaded is not allowed there either. Dharmakirti’s
original logical theories explained in Section 3 of this Introduction

%*Mimakif1976], 61, with n. 239.
3 Mimaki[1976], 50-51.
3PV iv, 12cd.
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stronglysuggest that he must have highly evaluated the role of prasanga,
though we are not sure if he regarded it as a valid inference. Buddhist
philosophers after Dharmakirti tended to recognize the prasanga as a
legitimate inference, albeit it is in essence hypothetical. From 8th
century on, words such as prasanga-anumana, prasanga-sidhana, etc.
began to appear; and these words indicate that Buddhists deemed
prasanga to be a kind of valid inference.

Moksakaragupta defines prasanga as reasoning for bringing out
an absurd conclusion which is undesirable to the opponent by means
of a statement based on pervasion established by proof (pramana-
prasiddba-vyaptikena vakyena parasyanistapadaniya prasaiijanam).”’

Prasanga (reductio ad absurdum) or a destructive hypothetical
syllogism was a popular method of argumentation used in ancient
India and many examples of it are found in Pali Nikayas as well as
literatures of anti-traditional Indian thinkers before the Christian
era. Jayatilleke collected abundant materials of praseriga arguments.*®
It is also well known that Nagarjuna (c.150-250), the founder of the
Madhyamaka school of Buddhism, was skillful in using arguments by
prasanga. Buddhapalita (c.470-540), while commenting on
Nagarjuna’s verses in the Madbyamakakariki, reformed tetralemmas
and dilemmas of the latter into four and two prasangas. Because of
this method, Buddhapalita and his followers came to be called
Prasangikas, meaning those who use prassriga argumentation for
interpeting the philosophy of emptiness. On the other hand,
Bhavaviveka (c.500-570) criticized Buddhapilita for his addiction to
prasaniga. Considering it to be defective argumentation, Bhavaviveka
invented a new type of syllogism that he regarded as independent
and categorical (svatantra-anumana); and hence, he and his followers
came to be called Svatantrikas. The new syllogism created by Bhava-
viveka is actually the same as the syllogistic form of prasanga-viparyaya
of later times. I will discuss Bhavaviveka’s syllogism in due course.

"TBh 48, 13-14; Kajiyama[1998], 114 (= Kajiyama[1989a], 301).
*ayatilleke[1963], 103ff. (Sec. 134 ££.); 409-415 (693-710).
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The Nyayasiitra and related treatises included prasanga, which
the Naiyayikas called tarka (reasoning). They classified it under
erroneous knowledge, because prasanga or tarka was hypothetical
reasoning and did not satisfy the conditions of their syllogism.

Here I illustrate a simple prasanga: When you, observing smoke
rising from a mountain and recollecting the concomitance that where
there is smoke there is fire, maintain that there is fire on the mountain,
your opponent may object that there is no fire on the mountain.
You can bring him into difficulty by (1) using the same concomitance
“where there is smoke there is fire” or its contraposition “where
there is no fire there is no smoke” as a major premise, (2) hyothetically
adopting the opponent’s assertion or conclusion “there is no fire on
that mountain” as a minor premise, (3) and deriving from the above
two premises an absurd conclusion “there must not be smoke on the
mountain” which is contradictory to the fact that youand the opponent
alike are perceiving the smoke. To sum, in praserga (i) a minor
premise is not a fact, but a hypothesis, or the opponent’s opinion
which you do not believe yourself; (i) a conclusion derived is always
false knowledge.

Setting aside Jianasrimitra’s argumentation, I here introduce
the prasanga-sadbana and prasanga-viparyaya formulated by Ratnakirti
in the first section (Anvayatmika) of his Ksanabhangasiddbi 5 Atthe
beginning of the work, Ratnakirti displays Dharmakirti’s syllogism
proving the momentariness of all things in a slightly altered version:
yat sat tat ksapikam, yathd ghatab; santas cami vivaddspadibhitah
padarthabh (Whatever is existent is momentary, as e.g., a jar; these
things which are made the subjects of controversy are existent). Then
he formulates prasanga-sidbana and prasanga-viparyaya in order to
prove the pervasion in Dharmakirti’s syllogism. Ratnakirti’s prasasga
runs as follows:

yad yadi yaj jananavyavabirayogyam tat tadi taj janayaty eva,

PRNA, 67
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yathi antyi kiranasimagri svakaryam;
atitandgataksanabbivikiryajananavyavabarayogyas ciyam ghato
vartamanaksanabhiavikiryakaranakile  sakalakriyatikramakaile
piti svabbavabetuprasangah.

“A” which is fit for the expression that it produces “B” at a
given moment definitely produces “B” at that time, as e.g. the
totality of causes at its last [moment] produces its own effect;
This jar, [if it were not momentary, or if it did not change its
own nature of constantly producing its effect, as the opponent
says], would be fit for the expression that it produces effects
belonging to past and future times at the time when it makes
an effect belonging to the present moment and even at the
time when it has passed over all actions.

[Conclusion: The absurdity would follow that this jar produces
past and future effects even at the time when it makes an
effect belonging to the present moment and even at the time
when it has passed over all actions].”

Ratnakirti says that the above prasanga is based on the logical
mark (or the probans) of essential identity (svabbidvabetu-prasariga).
The relation of the totality of causes at its last moment to its effect is
that of identity, and not that of causality. When two things are
causally related, we can only infer the cause from the effect, as in the
case of fire being inferred from smoke. In the above case, however,
the totality of causes, such as a rice seed, soil, water, sunshine, etc. at
its Jast moment is by its own nature fit for the expression that it goes
on to produce its effect, ie., a rice sprout. On the contrary, the
totality of a seed of millet and other causes, even at the final moment,
is not fit for the expression that it produces a rice sprout. The word
vyavabara-yogya that I have rendered ‘expression’ actually means
practical utilities, or pragmatic values, one of which isverbal expression.
I'will discuss this word again later.

YRNA, 68, 17-20; Mimaki[1976], 56.
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Next, Ratnakirti demonstrates the ‘inversion of prasariga into
normal inference’ (prasanga-viparyaya):

yad yada yan na karoti na tat tada tatra samarthavyavaharayogyam,
yatba Salyankuram akurvan kodravab Salyankure;

na karoti caisa ghato vartamanaksanabbavikaryakaranakile
sakalakriyatikramakale catitanagataksanabbiavi karyam iti.

“A” which does not produce “B” at a time is not fit for the
expression that it is capable of [producing] “B” at that time, as
e.g. millet which does not produce a rice sprout [is not fit for
producing] a rice sprout;

This jar, at the time when it produces an effect belonging to
the present moment and at the time when it passes over all
actions, does not produce effects belonging to past and future
moments.

[Conclusion: Therefore, this jar is not capable of producing
past and future effects at the present moment and after it is
destructed, i.e., it is not non-momentary (not permanent)].*!

Dharmakirti in the Vadanyaya formulated neither prasanga nor
prasanga-viparyaya in order to prove the pervasion in agreement in
his sattvanuména, but directly used the bddhakapramana which played
the role of demonstrating the pervasion in difference that what is not
fit [for effective action] either in succession or in simultaneity is not
capable of any effective action. Ratnakirti as well as Jianaérimitra,
however, believed that prasarga and prasanga-viparyaya with a concrete
subject such as a jar are necessary to substantiate the pervasion in
agreement (4nvaya) of Dharmakirt’s sattvanumana, that whatever is
existentis momentary. In other words, they thought that all-inclusive,
universal pervasion in agreement (sarvopasambdiravati vyaptib) should
be grasped in a real example, say a jar. To grasp a pervasion or
concomitance in an example is the attitude of those who stand on the

HRNA, 69, 11-13; Mimaki[1976), 57.
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theory of external pervasion (babirvyaptividin). Ramakirti says, “In
this way momentariness is established in a jar as an example by
means of two reasons, i.e., prasanga and prasanga-viparyaya, (prasanga-
prasangaviparyayabetudvayabalato  ghate  dystante  ksanabhangab
siddhab).** Both Jianaérimitra and Ratnakirti used bidbakapramina
only to disprove the contradictory of the conclusion.
Moksakaragupta clarifies that the pervasion between ‘existence’
and ‘momentariness’ is grasped by two proofs, prasanga and
prasangaviparyaya or by the proof which refutes [the probans in] the
opposite of the assertion to be proved and which is aimed at excluding
[action in] succession and simultaneity (szdbyaviparyayabadbaka-
pramanena kramayaugapadyanivrttilaksapena).PFrom these words we
come to know that in 11th century there were two groups of logicians,
Jianasrimitra and Ratnakirti, on the one hand, who thought that
prasarga and prasanga-viparyaya were necessary to establish the
pervasion in agreement of Dharmakirti’s proof of the momentariness
of all things and, on the other hand, Ratnikarasanti who thought
only one proof, badbakapramana was enough for the same purpose.
Summing up the theories of Dhamottara, Jiana$rimitra and
Ratnakirti, Moksakaragupta describes a twofold object of valid
cognition: An opponent (or Trilocana, the Naiyayika), criticizing the
Buddhist theory of direct perception, asks a question, “If only the
particular (svalaksana) can be the object of indeterminate knowledge
(pratyaksa), and not the universal (sémanya), how then can you grasp
by indeterminate knowledge the pervasion between the two universals
of smoke and fire?” To this question Buddhist logicians reply:
“There is no fault of this kind, because what we mean is that
the particular is really one of the objects of that [indeterminate
knowledge) (svalaksanam tasya visaya eva), the non-connection [of the
particular with the object] being excluded (#yogavyavaccheda), and not
that the particular alone is its object (svalaksapam eva tasya visayab),

“RNA 69, 28.
BTBh 47, 9-11; Kajiyama[1998], 112 (= Kajiyama[1989a], 299).
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all other [than the particular] being excluded (anyayogavyavaccheda).
What then follows is that the universal can be its object as well. The
object of valid cognition is indeed twofold, the directly apprehended
(grabya) and the indirectly determined (adbyavaseya). Of these, the
directly apprehended object of indeterminate knowledge (pratyaksa)
is the single moment of the individual characteristic that is seen. The
indirectly determined [or envisaged] object is the universal which is
manifested when the determining factor (vikalpa) occurs following
indeterminate cognition.”*

“This universal is again twofold: the concept of an individual
(wrdbvatalaksanam, lit., vertical universal) and the concept of a class
(tiryaglaksanam, lit., horizontal universal). Of these, the universal of
an individual is constructed through the accumulation of a series of
moments of an individual object, say a jar, which is distinguished
from the others of the same class; and this universal is the object of
the perception ascertaining [an object] (sédbanapratyaksa). The
universal of a class comprises [as the members] all the individuals
[belonging to one class] which are distinguished from [those of] other
classes; this universal is the object of the perception grasping pervasion
(vyaptigrabakapratyaksa).  [The opposite process is taken by]
determinate knowledge, to which the universal (s@zanya) is the directly
apprehended object (gr@hya) and the indirectly apprehended object
(adbyavaseya) is the particular (svalaksapa).””

Ratnakirt says: “A jar is composed of a collection of color,
taste, smell and touch; but grasping only the specific color, we confirm
by perception the existence of the totality of the jar, depending on
empirically [or pragmatically] valid cognition (s@zmvysvabarika-
pramana). In the same way, grasping only one thing which is
discriminated from the dissimilar things (ekasyatadripaparivrita) we
can possibly grasp pervasion between two universals (concepts) of a

T'Bh 21,13-18; Kajiyama[1998], 56-58 (= Kajiyama[1989a], 243-245), with notes 131-133.
(RNA 102, 8-13; see 2nd ed. 109,13-18).

TBh 22, 2-7; Kajiyama[1998], 58-59 (= Kajiyama[1989a], 245-246), with notes 135,137
(RNA 136, 2-3; see 2nd ed., 143,13-14).
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probans and a probandum, which are consisting of mere realities
discriminated from the dissimilar forms, and which have become the
two [conceptual] objects through the exclusion of non-connection
(ayogavyavaccheda).”*

The above passages of Ratnakirti and Moksakaragupta show
that Indian Buddhist logicians in the latest stage believed in the
reality of concepts. Direct perception grasps amoment of a particular
object, but it immediately produces a concept of that individual object
and that of its class including all its members. By virtue of such
conceptualization we are able to confirm the relation between two
concepts, i.e., pervasion or concomitance. The fact also enables us to
understand in an example, say a jar, the all-inclusive, universal
pervasion between existence and momentariness. On the other hand,
a concept makes us envisage a corresponding object which is given a

kind of reality.

As is well known, Nagarjuna said in the Madbhyamakakirika, 1,
v.1 that neither from self, nor from others, nor from both [self and
others], nor without cause, is anything produced, anytime; anywhere.
Buddhapalita, commenting on this verse, reduced each of the four
alternatives of Nagarjuna into a prasarigs. Buddhapalita’s prasanga of
“things not produced from themselves,” is as follows: Things are not
produced from themselves, because their production will be useless,
and because endless production will follow (anavastha-prasangat).
Bhavaviveka criticized Buddhapalita’s argumentation, saying that it is
unreasonable, as he states neither a reason nor an example, nor does
he refute objections raised by opponents. Moreover, as the argument
is merely reductio ad absurdum (prasanga-vakya), an assertion and reason
which are contradictory to the doctrine established by Nagarjuna
will appear, i.e., the assertion that things are produced from others,
and the reason that the production is useful, or that the production
comes to an end. These are against the Madhyamaka doctrine [that

*“RNA(2nd ed.), 109,18-21.
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things are not born from the four kinds of causes 1.

Bhavaviveka himself created a new syllogistic form to ascertain
Nagarjuna’s theory of emptiness. He regarded it as an independent,
categorical syllogism. As to ‘anything not being produced from self ’
his syllogism runs: In the highest truth (paramarthatas), the inner
seats (@dbyatmikany Gyatanini, five senses and mind) are not produced
from themselves; because of already existing; as e. g. Caitanya (soul
in the Samkhya philosophy).” As Bhavaviveka formulated the
syllogism according to the style of Dignaga, I here rephrase it in the
syllogistic form used since the days of Dharmakirti:

Whatever is already existing is not produced from itself, as
e.g., Caitanya,

The inner seats are already existing;

Therefore, they are not produced from themselves.

At once we notice that this syllogism of Bhavaviveka is none other
than a prasanga-viparyaya.
Bhavaviveka did not forget to add to hissyllogism four conditions:
(1) The words ‘in the highest truth’ is stated in all his syllogisms
except those which are not concerned with the truth of
emptiness.*
(2) The negation in the conclusion should be considered to
be the negation of a proposition (prasajya-pratisedba), and not
the negation of a term (paryudisa).”® This condition prohibits
to obvert ‘not from self’ into ‘from others, etc.’
(3) No statement of the reason (probans) being excluded from
the contrary to that which is to be proved (asapakse ca asattvam)

Kajiyama[1963), 50 (= Kajiyama[1989a], 430).
*®Kajiyama([1963], 49 (= Kajiyama[1989a], 429).
49Kajiyama[l 963], 51 (=Kajiyama[1989a}, 431), with Sanskrit passage in the note.
$%Kajiyama[1963], 48(= Kajiyama[1989a}, 428). See also n.11.
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is necessary;’' an incompatible example is not to be mentioned
either.

(4) The fallacy of inconclusive reason (asédbarana-anaikantika)
is discarded.”?

As the philosophy of emptiness of the Madhyamaka school
recogizes no own being (svabhava), nothing has a substance which is
self-dependent, unchangeable and eternal; any and every thing in
this world has no reality in the strict sense of the word. Nagarjuna
himself did not have any proposition to assert himself, but devoted
himself to denying all theories maintained by others. This is why
Buddhapilitarelied only on prasanga argument which is fit for negating
others’ doctrines. Bhavaviveka, though recognizing the value of logic
in discussions with other scholars, had to keep his syllogism within
the limits of the special conditions enumerated above, since he followed
Nagarjuna’s views. These four conditions are paradoxical, although
they give us a strong impression that his syllogism is very similar to
prasanga-viparyaya and bidhakapramina of the Buddhist logic in the
latest stage.

The phrase ‘in the highest truth’ is enigmatic. If this phrase,
though it appears in the conclusion of his syllogism, covers all the
statements of his whole syllogism, the reason ‘being already present’
(vidyamanatva) cannot be established, because all things, including
the inner seats as the subject, of which the reason is a property, are
empty of own beings, and cannot be existent. If, on the contrary,
Bhavaviveka talks about ‘being already existent’ not in the highest
truth, but in the conventional sense (sazzvrtitas), he commits an error
of using one and the same term for two different meanings within a
syllogism.

Apart from formal logic, however, distinction between the world
of the highest truth or the world of emptiness and that of convention

$1Kajiyama[1963], 49 (= Kajiyama[1989a], 429).
$%Kajiyama[1963],51-52 (= Kajiyama[1989a], 431-432).
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(samvrti) is unavoidable in the Madhyamaka philosophy. Bhavaviveka
must have meant that the reason ‘being already existent’ is merely a
conventional expression, which should be negated in the highest
truth. Then, the pervasion (major premise) may mean that those
things which are conventionally called ‘already existing’ are not
produced from themselves in the highest truth; combining the major
premise with the reason (minor premise) that what are called ‘inner
seats’ are already existing, we derive the conclusion that in the highest
truth they are not produced from themselves. The example, Caitanya,
of course, does not exist from the standpoint of the Madhyamaka.
Understoodin this way, Bhavaviveka’s attitude is similar to Ratnakirti,
who added a restriction ‘fit for the expression’ to the terms of his
syllogism.

Buddhist philosophers were well aware of the usage and merits
of the twofold negation: prasajya-pratisedba (negation of a proposition,
or absolute negation) and paryudisa (negation of a term, or actually
the affirmation of the obverse of the negated term). Madhyamaka
philosophers usually used the former negation, as they held that
nothing is really existent, and that all things are unreal as in a dream
or magic. Buddhist logicians also used unreal examples such as a
rabbit’s horn, space, etc. in order to illustrate pervasion in difference.
Ratnakirti and other logicians of the latest stage believed that even a
non-momentary thing, etc., though not actually existing, have a kind
of reality, and they are established by the negation of a term, not by
the negation of a proposition. We will see their arguments later.

The third of the three conditions of a reason (betu) prescribed
by Dignaga says that a probans must be absent in the dissimilar
things or the contrary of the probandum. The pervasion that where
there is smoke there is fire may be illustrated by a kitchen, and its
contraposition that where there is no fire there is no smoke may be
illustrated by a lake. But Dignaga who first fixed the three conditions
of a reason (probans) used ‘space’ which is non-existent to him as a
dissimilar example, and Dharmakirti said that no example is neccessary
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for the pervasion in difference.

Regarding the alternative ‘not from others,’ Bhavaviveka
formulates a syllogism that the inner seats (@dhyatmikayatana) are not
produced from their causes which are other [than themselves], because
[the inner seats are] other [than the causes], as e.g., ajar. An opponent
raises an objection that the reason ‘being other’ is a part of the
subject of inference ‘the inner seats’ which are thought to be other
than the causes; thus the inference commits the fallacy of inconclusive
reason (asddbarana-betu). Bhavaviveka says that even a part of the
denotation of the subject of an inference can serve as a probans. The
fallacy is usually illustrated by an inference, “sound is impermanent,
becauseit is audible.” Thereason ‘audibility’is said to be inconclusive,
as it is a property belonging only to sound. Bhavaviveka, however,
objects: when we say, “the sound of a hymn is impermanent, because
itis sound, as e.g., the sound of a drum,” the reason is well established;
and there is nothing to be criticized in the inference. The same
argument as that of Bhavaviveka appears in the Antarvyapti of
Ratnakarasanti, although we are not sure if the latter owes his
justification to the former or not.

6. Viparyaye badhakapraminam

We are now in a position to deal with the badhakapramina,
which is the subject of Ratnakara$anti’s Antarvyaptisamarthana. Here
I cite the Badbakapramana formulated by Ratnakirti(RINA 83,13-14):

yasya kramaikramau na vidyete na tasyarthakriyasamarthyam,
yatha sasavisinasya;

na vidyete caksanikasya kramakramav iti vyapakanupalambhab.
That to which [operation in] succession and simultaneity do
not belong is not capable of effective action, as e.g. a rabbit’s
homn;

[Operation in] succession and simultaneity do not belong to
the non-momentary [things];
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[Therefore, the non-momentary is not capable of effective
action, i.e., it does not exist].

This is an inference based on the [absence of the pervaded
derived from] non-cognition of the pervader.

In Section 4 of this Introduction I enumerated three difficulties
in the viparyaye badhaka-praminam formulated by Dharmakirti and
Ratnakirti. Of these, (2) the difficulty of inconclusive reason
(asadbarana-hetu) has been partly answered by Bhavaviveka; also as
we will see, the problem is discussed fully in the Antarvyapti by
Ratnakarasanti who eliminates the fallacy from later Buddhit logic;
and (3) the difficulty of Buddhist use of fictitious, unsubstantial
examples such as space, a rabbit’s horn, etc. in a negative pervasion,
has also been dealt with. Digniaga and Bhavaviveka allowed an
imaginary example to serve in the pervasion in difference; Dharmakirti
even said that no example is necessary for the pervasion in difference.
Thus, only the first problem (1) is left to be discussed here.

Mookerjee in 1935 gave excellent interpretations of the later
Buddhist logicians’ ideas about imaginary subjects and negation that
appear in the works of Santaraksita and Ratnakirti. Having nothing
to add in this regard, I refer directly to his work, The Buddhist Philosophy
of Universal Flux, and cite here some of the important Sanskrit texts
with Mookerjee’s interpretations:

tasmad vaidbarmyadystante nesto’vasyam ihisrayab, tadabbive ca
tan neti vacanad api tadgatih. (PV, 1,v.25= TSP, p. 182)

[In reply to the elaborate criticism of the Naiyayikas] the
Buddhist points out that an imaginary, unsubstantial datum
(avastu) is as much serviceable as a real fact. Besides in negative
inference, a reference to the substratum or locus (@¥ayz) is
not at all necessary — what is needed is to show that the
negation of the more general concept necessarily implies the
negation of the less general, which is included in the denotation
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of the former. The non-existence of the tree necessarily
connotes the non-existence of the si7sapa, a particular species
of the former, on the general maxim that the exclusion of the
container involves the exclusion of the contained, without any
reference whatsoever to the place where such non-existence
may be cognized.”

yenaiva  hi  vacanenavastuno  dbarmitvam  pratisidhyate,
tenaivavastuno  dbarmitvabbavena  dbarmena  dbarmitvam
abbyupagatam. paras tu pratisidbyata iti vyaktam idam
isvaracestitam. (RINA 88, 9-11)

(M.H.Shastri emended a part of the manuscript when he edited
the textin 1910. Mookerjee further amended Shastri’s emended
reading. The above is the same passage as it is edited by
Thakur. Mookerjee’s emendation shows no difference in
meaning from Thakur’s edition).

And if negation be supposed to contain a necessary reference
to a substratum or locus, an imaginary substratum or locus
will answer the purpose. Because the subject-predicate relation
is found to be used as much in connection with a real entity as
with animaginary fiction. Thus, for instance, such propositions,
as ‘there is nosharpness in a rabbit’s horn,’ ‘there is no fragrance
in a sky-lotus’ ... are as much allowable as the propositions,
‘there is bovine nature in a cow,” ‘there is whiteness in the
cloth,’” and the like. Moreover, your assertion that ‘an unreal
fiction cannot be a subject’ does not militate against our
position, if you mean that it cannot be the subject of a real
predicate. But if your implication is that the unreal cannot be
the subject even of an unreal predicate, you contradict yourself,
because by denyingall predication respecting anunreal fiction,
you yourself make it the subject of your denial. Certainly it is
sheer autocracy to forbid others from doing what you yourself

$Mookerjee [1935], 28-29.
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dO 54

tatas catrapi kvamiakramabbivasya sidbanatve sattvabbiavasya ca
sadbyatve sandigdbavastubbivasyavastvatmano vad ksanikasya
dbarmitvam kena pratisidbyate. (RNA 88, 27-29)

It is established, therefore, that a syllogism, having the non-
momentary, whether an unreality or doubtful reality, as the
minor term and absence of succession and simultaneity as the
middle term and non-existence as the major term, is a perfectly
logical syllogism.”’

na by abbavah kascid vigrabavin yab siksatkartavyo ‘pi tu
vyavahartavyab. sa ca vyavabaro vikalpid api sidbyaty eva. (RINA
89, 12-14)

Certainly negation is no concrete reality, with a distinctive
shape and form, that can be envisaged. But it is a concept
which has a pragmatic value and this pragmatic value can be
possessed by a purely subjective concept, visualized by pure
imagination.”®

The pragmatic value of negation or absence is stressed by
Moksakaragupta who says as follows:

But [the logical mark of] non-cognition is aimed at establishing
practical activities concerning absence (abbzva-vyavabara) [in
order to convince] a stupefied person [of the absence of a
certain thing]. For example, it is well known in the Samkhya

Mookerjee[1935], 29. Discussing the probans in a prasmigaviparyays syllogism,
Dharmottara maintains, exactly in the same way as Ratakirt, that we cannot predicate a subject
which is not actually existing of an affirmative, real property, but we can possibly predicate it of the
absence of a property. According to Dharmottara, the absence in this case mustbe praszjya-pratisedba.
For detailed argument see Iwata[1993], 54-55.

$SMookerjee[1935],  30. kramdikramabbivasya in  RNA is corrected into
kramakramabhavasys. See SBNT, 64, 11.

*Mookerjee[1935], 31.
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[thought] that the three primodial qualities beginning with
rajas are [permanently] existent; a certain follower [of the
school] actually makes ordinary activities concerning the
absence of things owing to their non-cognition; he, however,
is so much inculcated in the doctrine of his own school
proclaiming the existence of every thing at every place that he
confusedly does not now judge the absence [of a jar] in one
particular place or another even though the jar is not actually
perceived. To this man three kinds of convincing activities
(vyavahbara) are to be demonstrated by means of non-cognition:
the physical activity consists in moving about the place without
hesitation; the verbal activity consists in [the statement] that
there is no jar; the mental activity is the internal thought
(antarjalpa) of the same judgment.”’

Moksakaragupta seems to have written the above passage
following Dharmottara who says in the NyZyabindutika: abbivasya
vyavaharab nastity evamakaram jiianam, sabdas caivamaikarab, ni bsankam
gamandagamanalaksani ca pravyitih kayiko abbzivavyavabzimb.ss This
passage has been translated by Steinkellner into German along with
additional comments.”

As introduced above, Ratnakirti says:

“Your assertion that ‘an unreal fiction cannot be a subject’
does not militate against our position, if you mean that it
cannot be thesubject of a real predicate. But if your implication
is that the unreal cannot be the subject even of an unreal
predicate, you contradict yourself, because by denying all
predication respecting an unreal fiction, you yourself make it

7TBh 30, 2-9; Kajiyama[1998], 78-79 (= Kajiyama[1989a], 265-266), with n. 204 & n.
205.

NBT 174,28-30 = Dharmottara-pradipa, ed. by D .Malvania, 122,1-2.
YHB Teil II, 156,
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the subject of your denial...”

Although I am not ready to discuss the contemporary logic
here, I cannot resist the temptation to cite a passage from Bertrand
Russell who says:

Thus ‘the present King of France is bald’ is certainly false;
and ‘the present King of France is not bald’ is false if it means
“There is an entity which is now King of France and is not
bald,” but is true if it means ‘It is false that there is an entity
which is now King of France and is bald.” ®

Russell’s negation ‘It is false that ... is the negation of a proposition,
which is called ‘prasajya-pratisedba’ in Indian philosophical
terminology.

7. The Theory of Internal Pervasion (antarvyapti)

Moksakaragupta says: Regarding the vyapti between ‘existence’
the probans as essential nature (svabbdvabetu) and ‘momentariness’
some logicians are of the opinion that it is to be grasped in the
subject of inference (sadhyadharmin) itself; they maintain the theory
of intrinsic pervasion (antarvyapti). Others hold that the same vyapti
is to be grasped in the subject of an example (drstantadbarmin), say, a
jar, by means of reasoning to an undesired conclusion (prasanga) and
its reduction into a normal syllogism (prasanga-viparyaya), they
maintain the theory of extrinsic pervasion (babirvyapti).*'

The theory of antarvyapti (intrinsic pervasion, internal
concomitance) was created by the Jainalogicians. Siddhasena Divakara
(6-7th c.), a Jaina logician, said in the Nyzyavatira, v.20: “Logicians
know that as a probandum is proved only by antarvyipti, an example

Bertrand Russell, Logic and Knowledge, Essays 1901-1950, 53 (On Denoting). This
opinion of Russell is quoted in Tani[1996], 176. In answer to my request Tani kindly sent me
Russell's book and other materials, for which I am deeply indebted.

S'TBh 47, 3-6; Kajiyama[1998], 111-112 (=Kajiyama[1989a], 298-299).
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outside [the subject of inference] will be useless, and that the same
[uselessness of the example] will be pointed out when the [#ntarvyapti]
is not availabe].”® The Jainas maintain that the quintessence of the
relation between a probans and a probandum is the logical
incompatibility of the contradictory supposition (#nyathanupa-
pannatva), and that when it is found, the threefold characteristic of
reason or logical mark (lirigasya trairipyam) held by Buddhists is
useless.

The theory of antarvyapti turned out to be extremely effective
for the Buddhist proof of the momentariness of all existent things,
because the sattvanumana and badhakapramina are syllogisms
formulated on the basis of anyathanupapannatva, without depending
on examples external to the subject of inference. In fact Dharmakirti
and many logicians in the later stage of Buddhist logic utilized the
theory of antarvyapti, although they did not expressly call themselves
exponents of amtarvyapti. Only Ratndkarasanti, however, openly
adopted the theory of intrinsic concomitance and incorporated it
into the corpus of Buddhist logic.

Interpretations of the Jaina theory of antarvyapti and its adoption
by Ratnakarasanti into Buddhist logic are found in many previous
studies, among which are Mookerjee’s detailed expositions of the
controversy in the Tattvasamgraba between Patrasvamin, a Jaina
logician, and Santaraksita, and Mimaki’s succinct, precise, history of
antarvyipti.”

Mookerjee says that Ratnakirti has not expressly advocated the
claims of antarvyapts, but he has adopted the exact principle on which
it is based and along the same line of argument as found in
Ratnakarasanti’s monograph.”* He cites two passages from Ratnakirti’s
Ksanabbangasiddbi. 1 agree with his opinion that Ratnakirti actually

$2NA V.20 (p. 51): antarvyaptyaiva sadbyasya siddber babir udabrtib / vyartha syit tadasadbhiave
"ty evam nyayavido vidub //; Mimaki[1976], 51-52, with n.194.

“Mookerjee[1935], 378-398; Mimaki [1976], 51-54 with notes.

“Mookerjee[1935], 399 with n. 1.
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used the principle of antarvyapti, although he remained an exponent
of babirvyapti. 1provide here further comments on the two passages
quoted by Mookerjee.

As to the sattvinumana displayed at the very beginning of
Ratnakirti’s Ksanabbarigasiddbi (anvayatmiki), an opponent criticizes,
saying that momentariness is not proved in a jar, as a similar example,
because we do not know by perception that the jar is momentary.
Ratnakirti, admitting the fact that it is not perceived as momentary,
proposes prasanga and prasanga-viparyaya as separate valid inferences
proving the momentariness of a jar.® He is aware that there is no
perceptive external example for showing that all existent things are
momentary.  His awareness is none other than that of an
antarvyaptivadin.

When an opponent says that there must be some proof of
momentariness in the subject itself of the inference, viz., things which
have become topics of controversy (vivadispadibbhitib padarthib), by
means of prasanga and prasanga-viparyaya, Ratnakirti replies: it is
possible, provided the arguer has the energy to apply the prasanga
(yad yada yaj jananavyavabirayogyam tat tada taj janayatityadikam) to
each of the things included in the subject step by step. His reply,
like that of Bhavaviveka and Ratnakara$anti, is actually the eradication
of the fallacy of uncommon, inconclusive reason, which is typical to
an antarvyaptividin.*

Ratnakirti proved the anvaya of the sattvanumana “whatever is
existent is momentary” by prasanga and prasanga-viparyaya, of which
the subject is a jar, grasped by perception. When an opponent
requests him to show also the vyatireka of the sattvanumaina, Ratmakirti
replies, saying: There is no difference in meaning between the two
kinds of pervasions; and when one is understood the other is definitely
indicated. Therefore, when the pervasion in the form of anvaya has

SRNA 67, 20- 25: nanu katham asya sapaksarvam, paksavad arrapi ksamabbangasiddbeb, na
by asya pratyaksatab ksanabhangasiddhip, tathatvendniscayat... ucyate, anumanintaram eva prasanga-
prasangaviparyayatmakam ghatasya ksanabbangaprasidbakam pramanantaram asti.

$RNA 70, 1-6.
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been established by the power of the double reasoning, prasanga and
prasanga-viparyaya, even if we do not state ‘the proof annulling the
reason in the contrary of what is to be proved’ (viparyaya-bidhaka-
pramana) [to prove the vyatireka of the sattvanumanal, there remains
no uncertainty about the probans ‘sztfva.” Thus, the momentariness
has been faultlessly established.®’

These words suggest that Ratnakirti as well as Jiana$rimitra
gives priority to prasanga and prasaviga-viparyaya, which can prove
the anvaya of the sattvanumaina, over viparyaye bidbakapramanam,
though he states the latter in the second section (vyatirekatmika) of
the Ksanabbangasiddbi. Ratmakara$anti, on the other hand, does not
give importance to prasanga and prasanga-viparyaya, and relied only
on the wviparyaye bidhakapraminam, following the example of
Dharmakairti.

The viparyaye badbhakapramanam formulated by Dharmakirti,
Ratnakarasanti, Jianas$rimitra, Ratnakirti, etc., are in logical form the
same as prasanga-viparyaya, which is a reduction of prasanga into an
independent syllogism. I think that Kamalsila was quite right when
he identified viparyaye badbakapraminam with a prasanga. The minor
premise of the former, “Succession and simultaneity do not belong
to the non-momentary things” means that the non-momentary has
no change in its nature, ‘succession and simultaneity’ being none
other than change; and the conclusion which is omitted in the formula
is that the non-momentary is not capable of effective action or not
existent. We find that the minor premise is actually an opponent’s
opinion, which is here hypothetically adopted; and the conclusion
derived is undesirable to the opponent. These two are the
characteristics of a prasangs. With Kamalasila, I also regard
badbakapramina as prasanga in essence.

I do not think that it is necessary here to go into detail of
Ratnakarasanti’s argument of internal pervasion, because it is all clear
in my translation of the Antarvyaptisamarthana included in the present

¢’RNA 70, 19-28.
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work.

8. The Texts

In 1910 Mahamahopadhyaya Haraprasad Shastri edited and
published the Six Buddbist Nyaya Tracts in Sanskrit, as Bibliotheca
Indica, New Series, No.1226, Calcutta, which included, among others,
the Ksanabbangasiddbi (Anvaydtmika and Viyatirekatmika) of Ratakirti,
and the Antarvyiptisamarthana of Ratndkaraéanti. The copy of the
latter text used for the edition was made by Pandita Asutosa Tarkatirtha
of the manuscript No.III 364B in the Durbar Library under H.Shastri’s
supervision. Some mistakes and misprints seemed to have crept into
that publication, but basically it is the same as the manuscript No. III
364, now kept in the National Archives, Kathmandu, which I have
used in the present work. All different readings between H.Shastri’s
edition and the Kathmandu manuscript are written down in the
footnotes of our new editions of the Sanskrit and Tibetan Texts. As
mentioned in the preface, access to the microfiche of the
Antarvyiaptisamarthana, brought from the Institute for Advanced
Studies of World Religions, New York, and particularly the
photographs in color of the same manuscript taken at the National
Archives, Kathmandu eased my task considerably for the present
work.

Portions of the manuscript used by Haraprasad Shastri for his
edition had been rewritten long before his time; thus there is little
difference between the edited text and the Kathmandu manuscript,
but to a great extent, the latter helped me in double-checking
emendations of the former.

On the other hand, the Tibetan translation of our text shows
great and often essential differences from the Sanskrit text. To
mention a conspicuous example, the last half of the verse at the end
of Sec. XVI of the Text, rendered into Tibetan imparts the very
opposite meaning to the Sanskrit. All variant readings of the Tibetan
version are includeded in the footnotes of ‘the Sanskrit and Tibetan
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texts,” and some in the footnotes of my English translation. I remain
rather curious as to the source of the Tibetan text. It may have been
a translation of a Sanskrit manuscript that differed from the extant
one or the translators of the Tibetan work may have written itaccording
to their own understanding. It is a joint work of Kumarakalasa and
Sakya ’od (Sakyaprabha). The name of Sikya ’od or Sikyaprabha
appears in the Blue Annals, Taranatha’s History® and others. But I
am neither able to determine his exact date nor his roots, i.e., whether
he was of Tibetan or Indian tradition.

I have made a critical text of the Tibetan translation of the
Antarvyapti (-samarthana) by collating the versions of Peking, Derge,
Narthang, and Cone; and juxtaposing it with the Sanskrit text. My
English translation of the Antarvyapti(-samarthana) is based on the
Sanskrit text; wherever I have resorted to meanings in the Tibetan
version corresponding remarks are made in the footnotes. Other
information about the Sanskrit and Tibetan texts has been included
to the section of Abbreviations and Bibliography.

$Taranitha mentions an Indian scholar named Sakyaprabha, who has been active during
the period of King Gopala (8th century ? See 258, n4; 259, n.8. There are, however, three kings
called Gopala). Another Sakya ’od appears in the Blue Annals, 1, 155, who seems to have been
active around 15th century.
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TRANSLITERATION OF THE MANUSCRIPT

Symbols:

)
]

@O * — N

restored aksara

damaged aksara

virama

punch hole

Decorative mark in the colophon

Rewritten portions are indicated in the notes of this Transliteration.
For details see the section of Remarks on the Kathmandu Manuscript.

Folio 1 Reverse (=M 1)

1

[om] namo buddhaya // iha satvam arthakriyakaritvam
taditarasatvalaksanayogat* / tac ca kramayaugapadyabhyam
vyaptam* /  parasparavyavacchedalaksanatvad  anayoh
prakarantarena karanasa[m]bha[va]-

t* / kramayaugapadye caksanikatve na stah / purvvaparakalayor
avicalitaikasvabhavasya karttrtvakarttrtva
viruddhadharmadvayayogat* / tatra na tavat* kramah kraminam
ekaikam prati parvvapa-

rakalayoh karttrtvakarttrtvapatteh / evam sarvvakramia O
bhavat* kevalam sakalakaryayaugapadyam avasisyate / tatra ca
sphutatarah purvaparakalayoh karttrtvakarttr-

tvaprasangah / viruddhe ca karttrtvakarttrtve ekadharmini na
O sambhavatah / ekasvabhava$ ca tavatkalam aksanika itisiddha
etasmin* kramayaugapadyayor ayogah / tad evam aksa-

nike vyapakanupalabdhya nisiddham satvam ksanika evavati
O sthata iti ksanikatvena vyaptam* / tat tena vyaptam yat*
yatra dharmini sidhyati tatra ksanikatvam prasadhayati / idam
i-

danim vicaryate / kveyam vyaptir grahitavya drstantadharmini
sadhyadharmini va / kecid ahuh / drstantadharminy eva
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dhumavat® / anyatha sadhanavaiphalyam syat* /
ubhayadharmasiddhinantariyaka-

tvat* vyaptisiddheh /na hi mahanasasiddhayam agnidhtmayor
vyaptau punar agnisiddhaye dhimalingam anvisyata iti / tatha
hi // drstante grhyate vyaptir ddharmayos tatra drstayoh /
hetumatrasya dr-

Folio 2 Obverse (=M 2)

1

stasya vyaptih pakse tu gamyate // si ca sarvvopasamharat”
samanyam avalambate / tasya dharmini vrtts tu
pratiyetanumanatah // pratyaksadrstayor vahnidhimayoh
karyakaranabhavasi-

ddhau tayor vyaptisiddhir iti pratyaksasiddhe vahnau yuktam
anumanavaiphalyam* / naivam vyaptisiddheh  prak*
pramanantarasiddham dharmini ksanikatvam* /
sadhanadharmam eva tu kevalam anupasyanta

viparyaye badhakapramana balit tasya ksanikatvena O vyaptim
pratimah / tat kutah sadhanavaiphalyam* / vaiphalyam eva
ksanikatvavyaptasya satvasya tathatvena dharmini prati-

tau ksanikatvasyapi pratiter iti cet* / na / sarvwopa O
samharavad hi vyaptih sadhyasiddher angam* / tad iyam
anapeksitadharmiviSesam sadhanadharmamatram avalambate
/ ta-

d yatha / yatra dhtimas tatragnir iti / na punar yatra mahanase
dhtt O mas tatragnir iti / evam ihapi yat* sat* tat* ksanikam
iti vyaptipratitau sadhanadharmasyapi dharmini sattvam
nantarbha'vati /

kim punah sadhyadharmasya / tasmat* satvasamanyasya
sadhanadharmasya paksadharmatvam  vyapti§ caika$ah
pratipadya tadubhayasamarthyat sidhyadharmasya dharmini
vrttih pratiyata iti ku-

to ’numanavaiphalyam* / yady evam vyaptipratitav asati

'Rewritten: 7i sattvam nantarbba
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dharmini paramar$e sadhyadharmini vyaptigrahanam iti /
kutah / tatra drstasya satvasya vyaptipratiteh / yatha
mahanasadrsta-

Folio 2 Reverse (=M 3)

1

gnidhiimayor vyaptigrahe drstantadharmini vyaptigrahanam
ucyate / na hi vyaptigrahane mahanasaparamarso stity uktam’
/ nanu vyaptipaksadharmatvayor ekaSah pratitav api yasyaiva
paksadharmatvam ava-

gatan tasyaiva sadhyena vyaptir avasiteti samarthyat
sadhyagatau’ kathanam avaiyarthyam siadhanasya / nanu na
paksadharmatvagatih sadhyagatih sadhyadharmasamsparsat* /
napi vyaptipratitir eva sa-

dhyasiddhil / samanyalambanataya dharmivi§esena dharmayo
O r anavacchedat* / anyatha viesayor vyaptiprasangat* / tad
ayam vyastavisayah samarthyad iti hetunirdesah / atha

hetos trairipyaparicchedasamarthyat* sadhyapratitir utpa O
dyata ity ucyate / na tarhidanim vyartho hetuh /
svar@ipaniécayena sadhyani§cayopajananat**/ na hi kvacid iyato
’dhikam lingasya kartta-

vyam astiti / api ca / grhite paksadharmatve sambandhe ca
smr O te 'numanam bhavadbhir isyate’ / tadvad antarvyaptav
apisyatam™ / na hi bahirvyaptivadinam api vismrtayam vyaptav
anumanapravr-

ttir asti / tatra yasyaiva paksadharmatvam avagatam tasyaiva
sadhyadharmena vyaptismrteh kin na
sarvanumanavaiyarthyam® / sadhyadharmino ’paramar§ena
vyapteh smaranad iti cet* / sadhyadharmini drsta-

Rewritten: nasaparamarso stity uktam
JRewritten: -yat sidhyagatau

*Rewritten: sverapanifcayena sadbyaniscayopajananat. The last syllable 2t seems to be

indicated by a peculier sign.

SRewritten: bhavadbhir isyate
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syasiva vyaptismarane katham sadhyadharmino ’paramarSah
samanyalambanatvad vyapteh sadhyadharmino ’navacchedad
iti cet* / nanu tatra drstasya katham tenanavacchedal /
tenavacchinnasya va ’sadha-

Folio 3 Obverse (= M 4)

1

ranatvat* katham vyaptih / ayogavyavacchedena viSesanan
nasadhiranateti cet* / tathapikin nasadhyadharmi paramrsyate
/ yatra yatra parvvate dhiimas tatra tatragnir yatha mahanasa
iti sama-

nyalambanayam vyaptau dharmivi§esaparamar$asyanangatvad
iti cet*/ yuktam etat* / sadhyadharmina hy ayogavyavacchedah
sadhanadharmasya rupantaram eva paksadharmatvakhyam* /
na

tv ayam vyapter angam* / tam antarendpi vyapteh sama O
nyalambanayah paricchedaparisamapteh katham anyatha
drstantadhar®mini vyaptigrahanavarttapi tad idanim paksa-
dharmatvayogat* / paksadharmatvagrahanat* / paksadha O
rmatvagrahane va tadaiva sadhyam api samarthyad asiddham
siddha’m it sarvvanumanavaiyarthyaprasangah ~ /
pascatkalabhavi-

lingajfianam api ca na smrtir eva syat* na pramanam* / O
tasmat® vyapter anangatvat paksadharmatvam vyaptigrahane
sad api nantarbhavatid prthaggrhitasmrtayoh paksadharma-
tvavyaptyoh samarthyad anumeyagatir utpadyata iti / evam
avaiyartham sadhananam esitavyam iti manaphalatvat* / tadvat
prthagbhutayoh paksadharmatvavyaptyoh samarthyad anu-
manotpattir antarvyaptav api kin nesyate / tadistau va katham
sadhanavaiyarthyam™ / trairipyagatisaimarthyad anumeyagatir
iti hi tadu®padanasaktir eva simarthyam ucyate / na tu trairi-

SRewritten: stantadba
"Rewritten: szmarth yad asiddbam siddbam .
SRewritten: bi tadu
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Folio 3 Reverse (=M 5)

1

pyapratiter antarbhava iti sarvvam samanam® / na sarvvam
samanam”* / antarvyaptau hi vyaptim prati gataiva
paksadharmatvam avagatam® / anavagate paksadharmatve
vyapter apy anavagateh’ / tato vyaptip@-

rvvake sadhanavakye paksadharmavacanam anarthakam
antarvyaptau / naivam bahirvyaptau bahir eva vyaptigrahanat*
/ atraha // yena tena kramenatra prayukte sadhane sati / avetya
paksa-

dharmatvam pa$cad vyaptih pratiyate // tvatpaksa iva drsta O
nte tatra sety anyatha katham® / dvau drstva vidma iti ced
vyapteh prak* dvayadrk katham* // vyaptipaksadharmatve hi
svava-

kyabhyam yena tena kramena prayuktabhyam sucyete / O na
tu saksat pratiyete/ vicah svayam apramanatvat* / yad aha //
§aktasya sticakam hetur vaco ’$aktam api sva-

yam iti // stcitayos tu tayoh satve hetau prathama O tara
paksadharmatvavisayam eva pramanam adhimukhibhavatu /
tena pramanena dharmini siddhasya satvasya pascad vyapti-
pramanantarena grhyata iti kasya vaiyarthyam iti / tvatpakse
pi drstantadharmini prathamam hetur grhyate / pascad vyaptir
ity esa eva kramah / anyatha drstantadharmini vyaptir grhitety
e-

tad eva na syat® / drstantadharminy adrstasyaiva hetor
vyaptigrahanat* / yady evam  sadhyadharmo  pi
vyaptigrahanadhikarane dharmini grahitavya eva yatha
vahnidhtimayor iti cet* /

Folio 4 Obverse (=M 6)

1

na / tatra drstasya hetor vipakse badhakavrttimatrad eva
vyaptisiddheh / ata§ caivam na khalu vyaptigrahapat* prak*

*Rewritten: anavagate paksadbarmatve vyapter apy anavagate p
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ksanikasya kvacid api siddhir asti tasyanumeyatvat* /
asiddhayai ca vya-

ptav anumanapravrtteh / sadhanantarasya ca tadartham
ananusaranat* / anusarane py anavastha syat” / avasthane tavat”
prayasasya vaiyarthyat* / viparyaye vyaptibalad eva vyaptisi-
ddher avighatat* / vahnidhiimayos tu nadrstayoh karya O
karanabhavasiddhih / tatsiddhau na vipakse badhakavrttir iti
dvayadar$anasavyapeksa vahnidhimayor vyaptisiddhih /
satvaksanikatvayos tu naivam* / yathoktanyayena vya O
ptyasiddheh / tasmat satvamatrasya tatra dharmini siddhasya
badhakavasad vyaptih sidhyatity esitavyam* / tadva'°d antarvya-
ptav api / te ime vyaptipaksadharmatve svasvapramina O
vyavacchedya siadhanavakyena tu kevalam sicayitavye / na
canyataravakyena §akyam ubhayam sticayitum iti kuto
‘nyataravakyavaiyarthyam® // ekasyaiva hi dharmasya kramat
trairlipyaniScayah / vismrtav anuma bhavat tat kim
vyarthanumakhileti sangrahaslokah // api ca // badhakat
sadhyasiddhi§ ced vyartho hetvantaragrahah / badhakat
tadasiddhi(?)''-

§ ced vyartho dharmyantaragrahah / yadi hi dharmini vyaptih
sidhyanty eva sadhyasiddhim antarbhavayati / nanu labha
evaisa'’ labdhah"” / vyaptiprasadhakid eva pramanat*
sadhyasiddheh satvahetvapasraya-

Folio 4 Reverse (=M 7)

naprayasasya nirasanat® / na hi vyasanam evaital
lingantaranusaranam nama / atha na'* vyaptisadhakat

10R ewritten: tadva-

URewritten: tat kim vyarthanumakhila // iti samgrabasiokah // api ca // badhakar sadbyasiddbis

ced vyartho hetvantaragrabab / badbakar tadasidhi

Rewritten: evaisa. Original reading is evausa.
BCancellation sign on this Jsbdhab.

¥Rewritten: atha na . Original reading is atha.
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sadhyasiddhih / na tarhy antarvyaptau hetuvaiyarthyam iti kim
akandakatarataya bahutaram ayasa-

m 2aviSasi / dvayam hi bhavatah sadhyam drstantadharmini
vrttih sadhyadharmini ca / yathakramam
vyaptipaksadharmatvayoh siddhyartham* / nanu yada
pratiniyate dharmini vivadah / tadbahirbhute ca dharmini
vyaptigrahanam tadanim bhaved vaiyarthyam* / yada tu
vastumatre O vivadah / tada sarvvavastusu hetor vrttis tvayapi
sadhya mayapi ceti katamasmin dharmini hetor vrttisadhanam
mama vyartha’m bhavi-

syati / katham idanim bahirvyaptir vivadadhikaranabhuta
evanya O tamasmin* vyaptisidhanat* / tavanmatralaksanatvac
ca sadhyadha *rminah / badhakam pramanam pravarttamanam
antarggatam api dharminam

bahiskarotiti cet* / etad eva katham bhavatu badhakena pra
O varttamanenaiva  tasmin*  sadhyasadhanat*  /
sadhyasamsayapagame sadhyadharmini laksanapagamad iti cet
/ ayukta-

m etat* / badhakamatran na sadhyasiddhir ity asmin* pakse
dharmyantaraparigrahavaiyarthyabhidhanat* /  badhakat
sadhyasiddhir ity asmims tu pakse sadhanavaiyarthyam
apaditam / tasmad badhakamatre-

nasadhyasiddhau na kvacit* samdeha nivrttih /sandeha nivrttau
na bahiskaranam abahiskrtas ca sadhyadharmy eveti tatra
vyaptir antarvyaptir eva nedanim bahirvyapter varttapi / tad
iyam bahirvyaptir amu-

Folio 5 Obverse (=M 8)

1

smin* pakse katham bhavati / yadi pratiniyate dharmini vivadah
/tadaba '"hir bhate ca dharmini vyaptigrahanam bhavati / tatra

BRewritten: vysrtha
1Rewritten: sadbyadba-

YRewritten: tadaba
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ca duruddha'®ro dharmyantaraparigrahavaiyarthyadosah /
badhakamatrena tu sadhyasiddhau hetvantara-

m eva vyartham* / api ca / satvahetor viSesena na
bahirvyaptisambhavah /  asiddhe  dharminah  satve
vivadanavataratah // tatra siddhasya ca vyaptigrahane
sadhyadharmini / vyaptigrahah katham na syad drstante pi na
va bha-

vet* / yatra hi dharmini drstasya hetor vyaptih pratiyate ta O
tra tasya vyaptigrahanam akhyayate / drstaii ca sadhyadharmini
satvam anyatha vimatyayogad iti katham nantarvyaptih /
tathapi sadha-

na vaiyarthyanisedhaya bahir eva grhnima iti cet* / tat kim i
O danim tvadicchinurodhad dharmini hetor dasanam
adarSanam  astu /  darSanaviSese va  bahir eva
vyaptigrahanavyavasthastu / u-

bhayatra drstasya vya'’ptigrahane py asti bahirvyaptibhaga iti
cet* / O nanu kim artham iyan* bhago yatnena samraksyate /
ma bhad dhetu vaiyarthyam iti cet* / nanu yadi
badhakavrttimatrena vyaptigra-

hanadhikarane dharmini sidhyasiddheh / sadhanavaiyarthyam
antarvyaptau tad eva tad bahirvyaptav api tulyam* / tasmad
vyasanamatram bahirvyaptigrahane viSesena satva hetau
kevalam jadadhiyam eva

niyamena drstantasapeksah sadhanaprayogah paritosaya
jayate / tesam evanugrahartham acaryodrstantam upadatte /
yat sat tat ksanikam yatha ghata iti / patumatayas tu naivam
drstanta-

Folio 5 Reverse (=M 9)

m apeksante // tasmad drstantaraktebhyo ghatam drstantam

18Rewritten: ruddba
YRewritten: bhayatra dystasya vya
“Rewritten: jz-
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abravit* / tathamanisv avaiyarthyad antarvyaptav apisyatam*
// ity antara$lokah // katham idanim anumeye satvam eva
sapaksa eva satvam asapakse vasa-

2 tvam eva ni§citam iti hetos trairipyam avagantavyam®* // matau
sapaksasapaksau sadhyadharmayutayutau / satvasatve tatra
hetos te grahye yatra tatra va // sadhyadharmayuktah sarvvah
samanyena sapaksah

3 atadyukta$ casapaksa iti / tasmin sapaksa eva satvam asa O
pakse casatvam eva yathakramam anvayavyatirekau / tau punar
yatra tatra va dharmini grahitavyau yatra §akyau grahitum* /
ta-

4 d iha satvasya sarvvato ’ksanikid vyavrttau badhakabalat si O
ddhayam yat sat tat ksanikam eved / anvayah sadhyadharminy
eva grhyate / tatra drstasya hetor vyaptigrahanat* / dharmya-

5 ntarasambhavat* / sambhave pi tadanusaranavaiyarthyat* / ya
O dy evam asadhdrano nama katham anaikantika uktah //
asadharanatam hetudosam mudhavyapeksaya / abravid agra-

6 had vyapter naivam sarvopasamhrtau // uktam etaj jadadhiyo
dharmyantara eva  vyaptigrahanam  pratipannah /
tadabhimanapeksaya ’sadharanam  a’’naikantikam  3ha
§ravanatvam drstantabhavat® / sa-

7 dhyadharmini ca vyapter anister agrhitayam vyaptau
samdigdhobhayataya ’ni§cayakaratvat* / atha va /
asadharanataiva §ravanatvasya midhabhimanopakalpita /
drstaiva hi $abdavyaktir?? ddha-

Folio 6 Obverse (=M 10)

1 rmini vivadadhikaranat* / anyatha dharmyasiddhiprasangac ca
/ drstadrstaSabdavyaktisadharanafi ca $ravanatvam hetuh /
dhamasamanyavat* / tatah sarvvopasamharavatya vyapteh

sambhavat* (/) sa-

URewritten: ranam a

2Rewritten: Sabdavyaktir
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tvidivad adu”stam eva sadhanam éravanatvakhyam* /
kramayaugapadyanupalambha eva catra badhakam pramanam*
/ $rotrajianajanakatvam eva hi §ravapnatvam* / tasman mi
dhavyapeksaya ’sadhara-

patvat* / asadharanasya sarvopasamharayoga O t* /
sadhyadharmini ~ vyaptipratitav. ~ eva  sadhyapratiteh
sadhanavaiphalyam syad eva / tan ma bhad vaiphalyam iti
naiva

vyaptir grahitavya / tasyam agrhitayam sandigdhobhaya O
taya syad anaikantikatvam* / sarvopasamharena tu
vyaptigrahane yathoktanyayena sadhanavaiphalyabhavat* /
adu-

stam satvadisadhanam eved veditavyam®* / tad evam ubhayatha
O mudhajana ’peksaya ’sadharanam anaikintikam uktam* /
samanaii caitad bahirvyaptivadinam api/ yadi hi midhamatape-
ksa na syat* / syad eva $ravanatvam adusto hetuh / satvadivan
niyata§abdesu hi vivade S$abdantaram syat* / drstantah
sarvva$abdesu vimatau badhakam pramanam
pravartta’*manam* / adrstanta-

m api tatraikam drstantayatiti katham asadharanam
anaikantikatvam veti // @ Antarvyaptisamarthanam samaptam
iti // © // krtir iyam Ramakarasantipadanim iti // © //

BRewritten: ved adu

MRewritten: vartta
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REMARKS ON THE KATHMANDU MANUSCRIPT

I. Orthographical Peculiarities

‘The manuscript is written by the script of, according to Sastri’s
catalogue (II, p. 43) Newari and Gupta mixed. It has peculiarities in
spellings such as the following:

(1) consonant duplication after-r, e.g., sarvva-, plrvv-a, karttr-,
-rdd(h)-, -rgg-, but it is not kept in the case of dharma-.

(2) -tv- for -ttv-,as in the case of sattva-.

(3) avagraha is sometimes missing, though other times not.

(4) nasal assimilation, e.g., -m ca> -fi ca, -mg-> -ng-.

II. Rewritten Portions in the Manuscript

While reading the photographs in color of the manuscript, we
notice that many portions in it are revised by a hand different from
the original scribe. Sometimes too many words are rewritten and
inserted into a short space originally meant for fewer words, and
other times, vice versa, only a few words are found, having a gap.
Comparing the manuscript with the Sanskrit edition by Haraprasad
Shastri, however, we come to know that the manuscript had already
been revised before Shastri edited the Sanskrit text. After all, we are
not able to read the original Sanskrit text itself prior to the revision,
because the Kathmandu manuscript is the only extant one. Mr.
Kudo, my collaborator, has made a remark in the footnote of the
Transliteration of the Manuscript, wherever he found a rewritten
portion. The following is a collection of all rewritten portions in the
manuscript, probably revised by a hand later than the original scribe.
[Headline of the rewritten portions shows the section number of the
Sanskrit Text, the number and the line of the Manuscript and the
page of Shastri’s text.]
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V.M2.5;S 105
dbarmini sattvam nantarbbavati
This portion has 6 rewritten letters in originally 5 letters’ space.

VI. M 3.1-2; S 105
na bi vyaptigrabane mabdnasaparamarso stity uktam / nanu
vyaptipaksadbarmatvayor  ekasab  pratitav api  yasyaiva
paksadbarmatvam ava(M 3.2) gatam tasyaiva sadbyena vyaptir avasiteti
samarthyat sidbyagatib katham' avaiyarthyam sadhanasya” /
In this long sentence, first portion contains 9 rewritten letters in 8
letters’ space and the second 5 in the space for 5.

VIL. M 3.4; S 105
na (S 106) tarbidanim vyartho hetub / svaripaniscayena
sadbyaniscayopajananat / na hi kvacid iyattadbikam lingasya karta(M
3.5wyam astiti /
This portion has 16 rewritten letters in 12 letters’ space. -

VIIa.M 3.5; S 106
api ca / grbite paksadbarmatve sambandbe ca smyte ‘numinam
bbavadbbir isyate, tadvad antarvyaptav apisyatam /
7 letters in 6 letters’ space.
The word bhavadbbir is found only in SM, but not in T. This
word is rewritten in the space of two letters.

VIIL. M 4.3; S 107
katham anyathd dystantadbarmini vyaptigrabanavarttap tadanim’
paksa (M 4.4) dbarmatvayogat /paksadbarmatvagrabanat /
3 letters in 2 letters’ space.

VIII. M 4.4, S 107

1S sadbyasatrakathanam.

%S tadedinim, M tad idinim (But aksara -di- in tad idinim has a cancelling sign on it.)
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tadaiva  sidbyam  api  sémarthyid __ asiddbam__ siddbam  iti
sarvvanumanavaiyarthyaprasangab /

8 letters in 6 letters’ space.

This rewritten portion inserts the word asiddbam which is only
found in SM, butnot in T.

IX.M 4.7; S 107
trairipyagatisamarthyiad anumeyagativ iti bi_tadupidanasaktiv eva
samarthyam ucyate
3 letters in 4 letters’ space. In the margin we found an indication
of this rewriting.

X.M5.1;S 107
anavagate paksadbarmatve vyapter apy ana vagatep
In both portions, 2 letters are rewritten each in one letter’s space.

XII. M 6.4; S 109
tadvad antarvya(M 6.5) ptav api /
2 letters for one letter’s space.

XII-XTII. M 6.6-7; S 109
ekasyaiva bhi dbavmasya kramat traivipyaniscayabh / vismrtav
anumabbiavit tat kim vyarthanumakhila // iti samgrabaslokab // api
g3 // badbakat sadbyasiddbis ced vyartho hetvantaragrabah / bidbakat
tadasiddhi'(M 6.7)§ ced vyartho dbarmyantaragrabab /
This long passage (51 letters) is rewritten in the space of 37 letters.

XTII. M 6.7; S 109
nanu labba evaisa labdbab /
The portion evaisa is originally evausa. The word labdbab has a

3S api ca sapgrabasiokap
*In the right margin of this line, aksara -ddbi-(?) or dva-(?) is found. Though not specified,
itseems to be added to the last word si-.
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cancelling sign on it.

Ibid. M 7.1;S 110
atha na vyaptisidbakat sadbyasiddbip
3 letters in two letters’ space. Original writing is atha.

XIV.M 7.3; S110
yadd tu vastumdtve vividab / tadid sarvavastusu betor vrttis tvayapi
sadhya mayapi ceti katamasmin dbarmini betor vrttisadbanam mama
vyartham bhavi(M 7.4) syati /
In the lower margin, an indication of rewriting for vyartha is found.

XIVM74;S110
tavanmatralaksapatvac ca sadhyadharminab

Ibid. M 8.1;S 111
yadi pratiniyate dbarmini vividab / tadababivbbite ca dbarmini
vyaptigrabanam bhavati / tatra ca duruddbaro
dbarmyantaraparigrabavaiyarthyadosab /
The first portion has 3 letters in two letters’ space.

XVI. M 8.5; S111
“u(M 8.5 )bbayatra_dystasya vyaptigrabane ’py asti babirvyaptibhiga”
it1 cet.
8 letters in 6 letters’ space.

Ibid. M 8.7; S 112
sadbanaprayogab paritosiya jayate /
The rewritten letters are given in the lower margin.

XVIIL. M 9.6; S 113

tadabbimandpeksayi ’sadbivanam_anaikantikam dha Srdvanatvam,
drstantabbavat

54



PDF Version: BPPB 11 (1999)

3 letters in 2 letters’ space. We found a rewrite-indication in the
lower margin.

Ibid. M 9.7; S 113

The aksara sa- is apparently in devandgari script and there is one
letter’s gap between szbda- and -vyakti.

Ibid. M 10.2; S113
tatap sarvopasamhiaravatyd vyapteh sambbaviat sa(M 10.2)rvidivad
ﬂ_wjtam6 eva sadbanam sravanatvikbyam /
3 letters in 2 letters’ space.

Ibid. M 10.6; S114
sarvasabdesu vimatau” badbakam pramanam pravarttamanam /
2 letters in one letter’s space.

5S vyakti-
S adrstam, T adustam

’S vigatau, T vigatau
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Omitwords in ( ).
Add words in [ ].

Antarvyaptisamarthanam'
(M 1.1; S 103) om namo buddhaya //

I iha sattvam arthakriyakaritvam taditarasattvalaksanayogat /
tac ca kramayaugapadyabhyam vyaptam /
parasparavyavacchedalaksanatvad anayoh prakarantarena
karanasambhava(M 1.2)t" / kramayaugapadye® caksanikatve na stah /
puarvaparakalayor avicalitaikasvabhavasya kartrtvakartrtva®-
viruddhadharmadvayayogat / tatra na tavat kramah kraminam
(kraminam  ?)°  ekaikam  prati = parvapaM  1.3)rakalayoh
kartrtvakartrtvapatteh /

'SM Antarvyaptisamarthanam, T Antarvyiptib

*T prakarantariasambbavit

*T rim dang cig car gyi don byed pamed do (= kramayaugapadyarthakriye).
*S _zkartrtve viruddba-, MT -akartytvaviruddba-.

’S kramanam, T rim pa dang beas pa.
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Nang gi khyab pa

C 303b3; D 309b4; N 338b6; P 329b7

I ’dir yod pa don bya ba byed pa yin te / de® las gzhan yod pa’i
mtshan nyid du mi “* rigs pa’i phyir ro // de yang rim dang ™ cig car
dag "***! gis khyab pa yin te / de dag phan tshun mam par ** gcod
pa’i mtshan nyid yin pa nyid kyis na mam pa gzhan mi srid pa’i phyir
ro // skad cig ma ma yin pa la rim’ dang cig car gyi don byed pa med
do // dus snga phyir ™ ’gyur ba med® pa’i rang bzhin © gcig pa ni
byed pa po nyid dang byed pa po ma yin pa ™! nyid ’gal ba’i ™
chos gnyis mi rigs pa yin no // de la re zhig rim gyis ma yin te / rim’
pa dang bcas pa re re dus snga phyi la byed pa po dang byed pa po
ma yin ™ pa nyid du thal bar *gyur ba’ i phyir ro //

NP omit de
"N 7im pa
*P mad
°N rims ? Tllegible.
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evam sarvakramabhavat kevalam sakalakaryayaugapadyam avasisyate'®
/ tatra ca sphutatarah  purvaparakilayoh kartrtvakartrm
14)tvaprasangah / viruddhe ca kartrtvakartrtva ekadharmini na
sambhavatah/ ekasvabhavas ca tavatkalam aksanikaiti siddhah, etasmin
kramayaugapadyayor ayogah / tad evam aksaM 1.5)nike
vyapakanupalabdhya nisiddham sattvam ksanika evavatisthata iti
ksanikatvena vyaptam / tat tena vyaptam yad yatra dharmini sidhyati
tatra ksanikatvam prasadhayati /

T sakalokaryam yugapad vartamine “vasisyate (?)
60



PDF Version: BPPB 11 (1999)

2 de Ita bas na thams cad du rim pa med pa’i “° phyir bya ba thams
cad la cig car ’ba’ zhig tu da Itar bar gnas pa yin te / " de la dus snga
phyir byed pa po nyid dang byed pa po nyid ma yin par shin du'' ’gal
N* bar thal bar ’gyur ro // * byed pa po nyid dang byed pa po nyid
ma yin pa ’gal bas'? chos can gcig la mi srid pa’i phyir ro // ngo bo
gcig pa yang @ dus de srid kyi bar du skad cig ma [ma]"’ yin pa’i
phyir ’di la rim dang cig car ’brel ®*'®! ba med par ™ ’grub po // de'*
Itar na ** skad cig ma ma" yin pa la khyab par byed pa mi dmigs
pa[s]' yod pa nyid bkag pas skad cig ma nyid du gnas pa’i phyir skad
cig ma nyid kyis khyab pa yin te / de la des khyab “** par chos can
gang la grub pa der skad ™ cig [ma] " nyid du grub par byed do //

NP tu
NP ba
BCDNP omit [a4).
14P dd
NP omit.
“CDNP pa
YCDNP omit [4).
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I idam eveM 1.6)danim'® S 104) vicaryate / kveyam19 vyaptir
grahitavya drstantadharmini sadhyadharmini va ? kecid ahuh /
“drstantadharminy eva dhamavat / anyatha sadhanavaiphalyam syat /
ubhayadharmasiddhinantariyakaM 1.7)tvat® vyaptisiddheh / na hi
mahanasasiddhayam agnidhiimayor vyaptav [agnehsiddhatvat]* punar
agnisiddhaye dhimalingam® anvisyata” iti /

MT omit eva(i.e., idam idanim).

M kveyam. S gives both readings: keyam (kveyam), T' gang las *dir (= kveba).
S siddbi(ddbe)r anantariyakatvat, M siddbinatariyakatvat.

T alone has me grub pa na (= agneb siddbarvat ).

2T dbamalingajanumanam
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I %5 da ni ’di ™ dpyad par bya ste / dpe’ i chos can nam bsgrub
par bya ba’ i chos can gang las ’dir khyab pa ’dzhin zhes” na /** kha
cig ni dpe’ i chos can las du ba bzhin no zhes zer ro // gzhan du na
sgrub par " byed pa don med “ pa’i phyir ¥ dang / khyab pa grub
pas chos gnyis grub pa med na mi ’byung ba’i phyir /*° gang gi phyir
tshang bang ™ du me dang du ba’i khyab pa grub pa na me grub pa
na /*® yang me grub pa’i phyir rtags du ba las skyes pa’i rjes” su dpag
pa tshol bar mi ™** byed*®’ do //

BCD zbe
“CDNP omit.
NP omit.
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I [visadréopanyasah,]*® tatha hi //

drstante grhyate vyaptir dharmayos tatra drstayoh /

hetumatrasya dr(M 2.1)stasya vyaptih pakse tu gamyate //

sa ca sarvopasamharat simanyam avalambate /

tasya dharmini vrttis tu pratiyetainumanatah //
pratyaksadrstayor vahnidhtimayoh karyakaranabhavasiM 2.2)ddhau
tayor vyaptisiddhir iti pratyaksasiddhe vahnau yuktam®
anumanavaiphalyam / naivam vyaptisiddheh prak
pramanantarasiddham dharmini ksanikatvam / *° sadhanadharmam
eva tu kevalam anupasyanto®' (M 2.3) viparyaye badhakapramana *’balat
tasya ksanikatvena vyaptim pratimah / tat kutah®’ sadhanavaiphalyam
/

T alone has i dra bar bkod pa yin te (= visadrsopanyisab).

BT me dang ldan par (= vabniyukte).

T adds 'dir (= iba).

"M anupasyanti. In the right margin, at the end of this line, a sort of correction
sign is seen, but no corrected form is found.

T omits pramana.

VS 1at tatah. T de la gang gis na (= tarra kutap).
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I mi ’dra bar bkod™ pa yin te ’di Itar /

/¥ de la chos gnyis < mthong ba yis /

/* dpe la khyab pa ’dzin pa yin /*’

/*® gtan tshigs tsam ni mthong ba yis /

/* phyogs P* la khyab pa ’dzin pa yin /

/ de yang thams cad nyer bsdus pas* /

/" ® spyi nyid la ni ™ dmigs pa ste /

/ de ni chos can la’jug pas /

/ rjes su dpag pas rtogs pa yin //
mngon sum gyis* thong® ba  dag gis me dang du ba rgyu dang
’bras bu’i ngo bor grub na de gnyis kyi"' khyab pa ’grub ste / mngon
sum "®"P gvis me dang ldan par ’grub pa® ni rjes su ™’ dpag pa
’bras bu med pa yin no // khyab pa grub pa’i snga rol du* tshad ma
gzhan gyi[s]"’ chos can la skad cig ma nyid du grub pa ma yin te / ’dir
sgrub © par byed pa’i chos ’di kho na ’ba’ *? zhig mthong bas bzlog
na gnod pa can gyi stobs kyis de la skad ™ cig ma [nyid]* kyis ™
khyab par rtogs so // de la gang gis na sgrub par byed pa de don med

payin/

*C bgod

¥N omits /. C/
P omits /
NP omit /
NP omit /

¥P omits /

“CDN mthong
N kyis
“CD *grub pa, NP grub
*N tu
CDNP gyi
®CDNP gnyis
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IV vaiphalyam eva ksanikatvavyaptasya sattvasya tathatvena
dharmini pratigM 2.4)tau ksanikatvasyapi pratiter iti cet/

A% na / sarvopasamharavati hi vyaptih sadhyasiddher angam / tad
iyam anapeksitadharmiviSesam sadhanadharmamatram avalambate /
taM 2.5)dyatha, (S 105) yatra dhtmas tatragnir iti / na punar yatra
mahanase dhimas tatragnir iti / evam ihapi yat sat tat ksanikam iti
vyaptipratitau sadhanadharmasyapi dharmini sattvam nantarbhavati /
M 2.6) kim punah sadhyadharmasya / tasmat sattvasamanyasya
sidhanadharmasya paksadharmatvam vyapti§ caika$ah pratipadya®
tadubhayasamarthyat sadhyadharmasya dharmini vrttih pratiyata iti
kuM 2.7)to ‘numanavaiphalyam /

S pratipadya, MT pratipadya
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IV don med pa nyid yin te /° skad cig ma nyid kyis khyab © pa
yod pa de bzhin du chos can la “° rtogs na skad cig ma®' nyid du yang
rtogs so zhes zer na /

\% ™ ma yin te / thams cad bsdus pa dang ldan pa’i khyab pa ni
bsgrub’? par bya ba ’grub pa’i * yan lag yin la / de bas na ’di ni chos
P can gyi khyad par la ltos”® pa med par sgrub par byed pa’i chos
tsam dmigs pa ste / gang na du ba yod pa <" de na me yod do ™ zhes
bya ba bzhin no // yang gang na® tshang bang’’ gi du ba yod pa de
na me yod do zhes bya ba ni ma yin no // ¥ de bzhin du ’dir yang
gang yod pa de ni skad cig ma »*'® yin no zhes bya bas khyap pa
rtogs na sgrub par byed pa’i chos kyang chos can la yod ™ pa’i nang
du mi ’du na bsgrub par bya ba’i “** chos lta ci smos / de Ita bas na
yod pa’i spyi sgrub * par byed pa’i chos phyogs kyi chos nyid [dang]*®
khyab pa so sor rtogs nas de gnyis kyi’' nus pas bsgrub par bya ba’i
chos can la ’jug pa’i phyir ™ gang gis na ™** rjes su dpag pa ’bras bu
med pa yin’® /

**CD omit /
"N ba
NP sgrub
NP blros
NP yang na gang
PN dang(?). tshang bang = tshang mang.
*CDNP omit [dang].
TN kyis
®CD yinte
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VI “yady evam vyaptipratitav asati dharmini paramarse
(sadhyadharmini)’’ vyaptigrahanam iti / kutah / tatra drstasya sattvasya
vy:'iptipratiteh60 /  yathi mahanasadrstaM 3.1)gnidhimayor
vyaptigrahe®’ drstantadharmini vyaptigrahanam ucyate® / na hi
vyaptigrahane  mahanasaparamar§o ’stity uktam / nanu
vyaptipaksadharmatvayor =~ ekaSah  pratitav.  api  yasyaiva
paksadharmatvam ava(M 3.2)gatam tasyaiva sadhyena vyaptir avasiteti
samarthyat sadhyagatih katham® avaiyarthyam sadhanasya” /

T omits sadbyadbarmini. Read as T.

“SM vyapripratiteb; T de la mrhong ba’i yod pa’i kbyab pa gang du rtogs te= kutra
tatra dystasya vyaptiparatitib.

T adds na after vyaptigrahe (kbyab pa gzung ba ma yin no).

ST zbes zer na ma yin no (= it ced / na /).

S sadbyasartakathanam, M sadhyagatau kathanam
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VI  galte delta bui khyab pa rtogs *’ na chos can la mchog tu
’dzin pa “® med pas khyab pa ’dzin na de la mthong ba’i yod pa’i
khyab pa gang du rtogs te / dper na tshang bang ™ du mthong bas
me dang du ba’i khyab pa gzung bas dpe’i chos can la khyab pa
gzung ba (ma)® yin no ™ zhes *® zer na ma yin te / khyab par ’dzin
pa ni® tshang bang la mchog tu ’dzin pa med do zhes bstan to //
khyab pa dang phyogs < kyi chos gnyis so sor ™ rtogs pas kyang®
gang la phyogs kyi chos nyid rtogs pa de nyid la bsgrub par bya bas®
khyab par **'*! rtogs pa’i phyir shugs kyis bsgrub par bya ba rtogs pa
ma yin ** nam / ji Itar bsgrub® par byed pa don med pa ma yin /

*CDNP have m4. To be omitted.
NP omit pani.
“CD/
NP ba, but N illegible.
*CD sgrub
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VII nanu® na paksadharmatvagatih sadhyagatih
sadhyadharmasamsparsat’® / napi vyaptipratitir eva sa(M
3.3)dhyasiddhih / samanyalambanataya dharmiviSesena dharmayor
anavacchedat / anyatha viSesayor vyaptiprasangat / tad’' ayam
vyastanvisayah samarthyad iti” hetunirdesah / atha (M 3.4) hetos
trairipyaparicchedasamarthyat sadhyapratitir utpadyata ity ucyate’" /

na (S 106) tarhidanim vyartho hetuh” / svariipaniécayena
sadhyani§cayopajananit / na hi kvacid iyattadhikam’® lingasya karta(m
3.5 'vyam astiti /

VlIIa apica/
grhite paksadharmatve sambandhe ca smrte 'numa(nam) [/]
bhavadbhir’ isyate tadvad antarvyaptav apisyatam’® /
na hi bahirvyaptivadinam api vismrtdyam vyaptav anumanapravrM
3.6)ttr asti /

T *on kyang (= api tu ?).

"°SM sadbyadbarmasamsparsat, T bsgrub par bya ba’i chos la ma reg pa’i phyir 1o (=
sadhyadbarmasamsparsit). Read as T.

T de lta bas na (= tena, tasmat ).

""SM vyasta-, T khyab pa’i yul (= vyapti-).

PSM have iti.

"*This sentence “atha ... ity ucyate” is read in T as “gal te ... zbes zer na.”

T de Ita na kbyod kyi yang gran tshigs don med pa yin te (= tathd sati tvayapi vyartho
betub).

"M iyato *dbikam

"At the begining of this line of M, there is a correction sign, but no indication
of what is to be corrected.

"T yjes su dpag pa byed 'na (no word for bbavadbbir).

PIn'T grbite ... isyatam s in verse. ’numanamis hypermetrical; read 'numa.
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VII ’on kyang phyogs kyi ™ chos nyid rtogs pas bsgrub par bya
ba rtogs pa “* ma yin te /% bsgrub * par bya ba’i chos la ma reg pa’i
phyir ro // khyab pa rtogs pa nyid kyang bsgrub par bya ba grub pa
ni ma yin te / spyi la dmigs pa nyid kyi[s]"' chos can gyi*’ khyad par
gyils]® ™ chos ™ dag yongs su mi gcod pa’i phyir ro // gzhan du na
P khyad par gyi chos dag gi(s)* khyab par thal bar *gyur ba’i phyir ro
// © de lta bas na khyab pa’i yul ’dis shugs kyis [zhes]® gtan tshigs
bstan to // gal te gtan tshigs kyi tshul ™ gsum yongs su bcad pa’i
shugs kyis bsgrub ™ par bya ba rtogs pa ™ ’byung ngo zhes zer na /
de Ita na khyod kyi yang gtan tshigs don med pa yin te / rang gi ngo
bo nges pas bsgrub par bya ba nges pa bskyed pa’i phyir “° ro // de
tsam las rtags ™’ kyi bya ba ’ga’ yang med do //

VIla  gzhan ¥ yang/

phyogs kyi chos nyid gzung ba las /

/’brel pa yang® ni dran pa yis /

/ rjes su ™’ dpag pa byed ’dod na /

/ de bzhin nang khyab® kyang ’dod kyis //
phy?’i khyab pa smra ba la yang khyab pa “** brjed® pas rjes su
dpag pas ’jug " pa med do //

“NP omit.
“'CDNP kyi
NP gyis
YCDP gyi, N gyis
“CDNP gis
$CDNP omit zhes.
“NP yi
NP kbyab pa for nang khyab.
®CNP brjod
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VIII “tatra yasyaiva paksadharmatvam avagatam tasyaiva
sadhyadharmena vyaptismrteh kim na® sarvanumanavaiyarthyam /

sadhyadharmino ’paramaréena vyapteh smaranad iti cet /
sadhyadharmini  drstaM 3.7)syaiva  vyaptismarane  katham
sadhyadharmino 'paramaréah [/]

samanyalambanatvad vyapteh sadhyadharmino 'navacchedad
iti cet/ nanu tatra drstasya katham tenanavacchedah ? tenavacchinnasya
vasadhaM 4.1)ranatvat katham vyaptih ? /

ayogavyavacchedena viSesanan nasadharanateti cet / tathapi
kim na sadhyadharmi paramréyate ? yatra yatra parvate dhfimas tatra
tatragnir yatha mahanasa iti /

T o’ phyir
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VIII de la gang gyi”™ phyogs kyi chos ’ nyid rtogs”' pas de la
bsgrub®’ par bya ba’i chos kyi[s]”’ khyab pa dran pa’i phyir /** ci’i
phyir rjes su dpag pa thams cad don med pa **''*' ma yin /

bsgrub par bya ba’i chos can ™ la mchog tu mi ’dzin pas ©
khyab pa dran pa’i phyir ro zhes zer na / bsgrub par” bya ba’i chos
can la mthong ba nyid kyis khyab pa dran pa’i phyir ji <% ltar
bsgrub par bya ba’i chos can la mchog tu mi ’dzin pa yin /

khyab pa spyi la dmigs ™’ pa yin pa’i ™ phyir bsgrub par **
bya ba’i” chos can yongs su mi gcod do zhes zer na / de la mthong
bas ma yin nam ji ltar des yongs” su mi gcod /** des yongs™ su gcod
na yang thun mong ma “ yin pa’i phyir ji ltar khyab /

ma ’brel ba rnam par gcod ™ pa’i khyad par yin pa’i
phyir thun mong ma yin pa ma yin no zhes zer > na/ de Itar na yang
[ci'i phyir] bsgrub par bya ba’i chos can la mchog tu mi ’dzin //'®
gang dang gang na'” ri’i du ba yod pa de dang de na me yod do'”
/' dper na tshang bang bzhin no zhes bya ba ™ Ita bu’o //

7

P331bl

P gi
D rtag
"N sgrub
PCDP kyi, N kyis
*NP omit.
¥C pa’i
*NP bya’i for bya ba’i, but N illegible.
N yong
NP omit.
®N yong
'“CDN /. CDNP lack c?’i phyir.
OINP i
'NP de
“CD //
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samaM 4.2)nyalambanayam vyaptau
dharmividesaparamar$asyanangatvad iti cet, yuktam etat /
sadhyadharmina  hy  ayogavyavacchedah  sadhanadharmasya
ripantaram eva paksadharmatvakhyam, na (M 4.3) tv ayam vyapter
angam / tam antarenapi vyapteh samanyalambanayah pari@
107)cchedaparisamapteh / katham anyatha drstantadharmini
vyaptigrahanavarttapi tadanim'® (paksaM 44)dharmatvayogat)'® /
paksadharmatvagrahanat /

paksadharmatvagrahane va tadaiva sadhyam api samarthyad
asiddham  siddham'® iti  sarvanumanavaiyarthyaprasangah /
pascatkalabhaviM 4.5)lingi'”jianam api ca'® smrtir eva syat, na
pramanam / tasmad vyapter anangatvat paksadharmatvam
vyaptigrahane [sad api]'” nantarbhavatiti prthaggrhitasmrtayoh
paksadharmaM 4.6)tvavyaptyoh samarthyad anumeyagatir utpadyata
iti / evam avaiyarthyam sadhananam esitavyam, anumanasya
phalavattvat” ''%

'S tadedanim, M tad idanim (But aksara -di- in tad idanim has cancelling sign on
it).

'T omits paksadbarmatvayogat.

"%SM samarthyid asiddbam siddbam (This protion of M is rewritten.) T omits
asiddbam.

""T rtags can (= lingin). Read as T.

"M 1z after api ca, but has a cancelling sign on the aksara na.

'®SM add sadapi. T omits. cf. English Translation, VIIL,a.15.

"SM iti manaphalatvat, T rjes su dpag pa *bras bu beas pa’i phyir o (= anumanasya
phalavattvat). Read as T.
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®2 spyi la © ’dzin pa’i khyab pa yod na chos can gyi khyad
par la mchog tu ’dzin pa’i yan lag ma yin pa’i'' phyir zhes zer na /
’di ®* ni rigs te'"? bsgrub pa[r bya ba]'i'"’ chos can dang ma ’brel pa
rnam par gcod pa dang /sgrub par byed pa’i chos kyi ngo bo “**’gzhan
nyid phyogs kyi chos nyid du bshad"* pa yin gyi / de la khyab pa’i <
yan lag ma yin te / de med pas kyang spyi la dmigs pa’i khyab pa
yongs'" su gcod pa grub pa’i phyir ro // gzhan du na dpe’i ™ chos
can la khyab pa ’dzin ** pa’i gtam''® du"” ™ ji ltar gyur te de’i tshe
phyogs kyi chos nyid mi ’dzin pa’i phyir ro //

phyogs kyi chos nyid ’dzin na yang de nyid kyi tshe bsgrub
< par bya ba yang shugs kyis grub pa’i phyir rjes'’® su dpag pa thams
cad don med par thal ™ bar ’gyur ro // dus phyis byung ba’i ***'*
rtags can gyi'~ “° shes pa yang dran pa nyid yin gyi tshad ma ni ma
yin no // de bas na khyab pa’i yan lag ma yin pa’i phyir phyogs kyi
chos nyid khyab'® par ’dzin pa’i nang du “’du bar mi ’gyur ba’i **
phyir tha dad par ’dzin ™ pa dang / dran pa’i phyogs kyi chos nyid
dang khyab pa dag gi(s)'”' shugs kyis rjes'?> su dpag par bya ba’i ™’
shes pa ’byung ngo // de Ita bas na sgrub par byed pa rnams don med
par ’dod par'® mi bya ste / rjes'** su dpag pa 'bras bu bcas pa’i phyir
ro //

"'NP omit.
"N rigs ste; P rig ste for rigs te.
"SCDNP pa’i. Read palrbya bal’i.
"*NP bead
SN yong
"5CD gran
"
LEN] s
19 gis
'°CD kbyab, P kbyad, N illegible.
ICDNP gis
2N e
BCD pa
] e
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IX tadvat prthaggrhitasmrtayoh'” paksadharmatvavyaptyoh'?®
samarthyad anu(M 4.7)manotpattir antarvyaptav api kim ne'“syate /
tadistau va katham sadhanavaiyarthyam / trairipyagatisamarthyad
anumeyagatir iti hi'”® tadu[t]padana'”éaktir eva samarthyam ucyate,
na tu trair(M s.1)pya[pratitau sadhya) ’pratiter antarbhava iti sarvam
samanam /

X “na sarvamsamanam / antarvyaptau hi vyaptim prati gatyaiva""’
paksadharmatvam avagatam / anavagate paksadharmatve vyapter apy
anavagateh / tato  vyaptpuM s.2)vake siadhanavakye'’’
paksadharmavacanam  anarthakam antar133vy§ptau /  naivam
bahirvyaptau bahir eva vyaptigrahanat” /

'YSM prrhaghbitayoh, T prehaggrhitayob.

T -smyib

YT omits 7.

5SM ki, T ced

"YSM tadupiadina-, T de bskyed (= tadutpidana-). Read as T.

YSMomit pratitau sidbya-.

"M gataiva

2§ _vahye (Misprint).

S anantavyaptau, M antarvyaptau =T nang gi kbyab pa la. Read as MT.
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IX ™ de bzhin du tha “’ dad par ’dzin pa dang / dran pa’i phyogs
kyi”* chos nyid dang / [khyab]"” pa’i shugs kyis rjes su dpag pa
’byung ba nang gi khyab pa la yang ci’i phyir [mi]*** ®*'"™ *dod //**’
yang de ’dod na sgrub par byed *® pa ji Itar don med pa yin / tshul ™
gsum rtogs pa’i shugs kyis rjes'*® su dpag par bya ba rtogs she'”” na /
de bskyed* pa’i “***" nus pa nyid las shugs zhes bshad do // tshul
gsum pa'* rtogs pa’i nang du bsgrub par byaba rtogs pa "**' *du ba
ma yin no zhes bya bar thams > cad ™ mtshungs so //

X mtshungs pa ma yin te / nang gi khyab pa la / khyab pa
rtogs pa nyid kyis phyogs kyi chos nyid rtogs'** pa yin te / phyogs kyi
chos nyid “* ma rtogs na'*’ khyab pa *” yang mi rtogs pa’i phyir ro //
de bas na nang gi khyab ™ pa la khyab pa [sngon]"* du ’gro ba’i
sgrub par byed pa’i tshig la phyogs kyi chos ™ don med pa yin gyi
spyi’i'” khyab pa ni de Ita ma yin te / phyi rol nyid kyi khyab pa
’dzin pa’i phyir ro zhe na /

PN kyis
">CDNP dran. Read khyab.
PCDNP omit. Added by the editor.
BICD /
BN e
NP zbe
"CDN skyed
"INP omit.
"IN stog par, P rtog
P omits 770gs na
"*CDNP nang. Read sngon.
145D Pby”l
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X1 atraha //
yena tena kramenatra prayukte sadhane sati /
(S 108) avetya paksa(M 53)dharmatvam pascad vyaptih
pratiyate // :
tvatpaksa iva 16 drstante tatra sety anyatha katham /
dvau drstva vidma iti ced vyapteh prak dvayadrk katham
//
vyaptipaksadharmatve hi svavaM 5.4)kyabhyam yena tena kramena'?’
prayuktabhyam sticyete / na tu saksat pratiyete, vacah svayam
apramanatvat /

S pratyaksa iva, M tvatpaksa iva = T kbyad phyogs bzbin du. Read as MT. See
fn.158.

'S omits kramena, MT (yena tena kramena = rim pa gang yang rung bas) have.
Read as MT.
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X1 "dir * smras pa /

rim pa gang yang rung bas ’dir /

/N7 sgrub byed rab © tu sbyor gyur na /

/ phyogs kyi chos nyid shes pa yis /

/ phyis ni khyab pa rtogs par ’gyur /

/ khyod phyogs bzhin du dpe la ni /

/™ de las de gzhan ji lta bu /

/ ** gnyis mthong nas ni shes she na /

/ khyab sngon gnyis mthong ji **"™ ltar yin //
khyab pa dang phyogs kyi chos rim'*® pa gang yang rung bas rab tu
sbyor ba’i'® “* rang gi tshig dag gis bstan gyi"”° /"' de dag"’ mngon
du rtogs pa ni ma yin *’ te tshig gi bdag nyid ni tshad ma [ma] " yin
pa’i phyir ro /

8P rims

P ba yis

NP gyis //

ISIP //

"’NP omit de dag.

'CDNP omit. Read tshad ma ma yin ...
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yad aha //
$aktasya sticakam hetuvaco'* *$aktam api sva(M 5.5)yam
iti // <PV 1V, 17; PVin III, 5cd, 198>
sicitayos ~ tu'”  tayoh  sattve  hetau  prathamataram"®
paksadharmatvavisayam eva pramanam abhimukhibhavatu / tena
pramanena dharmini siddhasya sattvasya pascad vyaptih"®’ M 5.6)
praminantarena grhyata iti kasya vaiyarthyam iti /
tvatpakse ’pi'*® drstantadharmini prathamam hetur grhyate,
pascad vyaptir ity esa eva kramah / anyatha drstantadharmini vyaptir
grhitety eM 5.7)tad eva na syat, drstantadharminy adrstasyaiva hetor
vyaptigrahanat /

*SM betur vaco, but PV IV, 17cd reads betuvaco.
538 sticitayo 'stu, but MT read sicitayos tu. Read as MTT.
1SM -tara-, T dang po. Corrected by the editor.
M vyapti-
%S pratyakse 'pi, but MT (kbyod kyi phyogs la yang) read tvatpakse 'pi. See also
fn.146.
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/ rang nyid ® nus pa med na yang /

/ gtan ™ tshigs kyis ni nus pa ston //**
zhes gsungs pa yin no // de dag brjod pas kyang dang po yod pa’i
gtan tshigs la ' phyogs kyi chos kyi ¢ yul can nyid kyi tshad ma
mngon du ’gyur ba yin te / tshad ma des chos can la yod pa grub na
phyis khyab pa ™ tshad ma gzhan gyis ’dzin to ™ zhes gang gis na
don med pa yin / khyod kyi phyogs la yang / dpe’i chos can la dang
po gtan 7 tshigs 'dzin cing phyis ni khyab pa’o zhes bya ba’i rim pa
’di ® yin no // gzhan du dpe’i chos can las ™ khyab pa ’dzin to //**'
zhes bya ba der mi ’gyur te / dpe’i chos can ma mthong [ba’i]'* gtan
tshigs kyis'® khyab pa ’dzin ™ pa’i phyir ro //

NP omit //. This verse is PV IV, 17cd (= PVin I, Scd): / gtan tshigs brjod pa
rang nyid la // nus pa med kyang nus ston byed /
'°Cadds //, D /
''CD omit.
2CD bas, NP omit bas. Read ba'i.
'“CD kyi
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XII  “yady evam sadhyadharmo ’pi vyaptigrahanadhikarane
dharmini grahitavya eva, yatha vahnidhimayor” iti cet / (M 6.1) na /
tatra drstasya hetor vipakse badhakavrttimatrad eva vyﬁptisiddheh164
/ atas caivam'® na khalu vyaptigrahanat prik ksanika[tva]sya'® kvacid
api siddhir asti tasyanumeyatvat / asiddhayam ca vyaM 6.2)ptav
anumanapravrtteh'® / sadhanantarasya ca tadartham'® ananu(s
109)saranat, anusarane 'py anavastha syat / avasthane tavat prayasasya
vaiyarthyat / viparyaye [badhaka]'®balad eva vyaptisiM 6.3)ddher

avighatat /
vahnidhimayos tu nadrstayoh karyakaranabhavasiddhih'’®/
tatsiddhau na'”’ [viparyaye]'”? badhakavrttir iti'”?

dvayadarsanavyapeksa'’* vahnidhimayor vyaptisiddhih /

M 64) sattvaksanikatvayos tu naivam, yathoktanyayena
vyaptyasiddheh'” / tasmat sattvamatrasya tatra dharmini siddhasya
badhakavasad vyaptih'’® sidhyatity'”’ esitavyam /

164 L . . L
M has a correction-sign on this aksara -ddheh but no alternative reading is
given.

'S jiatas casvam , M Gtas casvam for which T has de bas na yang (atas ca). See fn.
18 of the English Translation.

'SM ksanikasya

1 . -
T seems to have -asiddbatvat .
18T omits artham.

'SM vyapti- instead of badbaka-, but T has bzlog na gnod pa can gyi stobs nyid (=
bidhaka-). Read as T.

7% siddbeb, MT siddbib
T omits 7a.
'’SM vipakse, T viparyaye. Tis a usual form, but SM is also correct in meaning.
T omits iti.
'S darsanavyapeksd, M - darsanasavyapeksi
'S vyaptisiddbeb, M vyaptyasiddbeb, T omits vyapti.
VST kbyab pa grub pa’i stobs kyis (= vyaptisiddhivasid) for badbakavasad vyaptib.
'7"S setsyatity, M sidbyati
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XII ¥ gal te de Itar na khyab pa ’dzin pa’i rten chos can ’dzin na
/ bsgrub par bya ba’i chos kyang ’dzin pa nyid de / ™ me dang du®’
ba bzhin no zhes zer na /"”* ma yin te / de la mthong ba’i gtan tshigs
mi mthun pa’i phyogs la gnod pa can **' zhugs pa tsam nyid kyis
khyab pa grub pa’i phyir ro // de bas na ®*'*! yang khyab pa ’dzin
pa’i sngon du skad cig ma nyid du nam yang ™ grub pa med de / de
rjes su dpag par bya ba’i phyir dang / ©***' khyab pa ma grub na rjes
su dpag par mi ’grub ©? pa’i phyir dang / sgrub par byed pa gzhan
yang de’i rjes su mi 'brang ba’i phyir dang / rjes su ’brang na yang
thug pa med par'” thal ™ bar ™ ’gyur ba’i phyir dang / thug pa yod
na yang de tsam gyis rtsol ba don med pa’i phyir dang /*** “** bzlog
na gnod pa can gyi stobs nyid kyis khyab pa grub pa' la gnod pa
med pa’i phyir ro //

me dang du ba ma mthong bar yang rgyu dang ’bras bu’i
ngo bo grub "***! pa' med do // de grub pas bzlog na gnod pa can
jug pa [med pa’i phyir]'®’ gnyis ®* mthong ba la Itos'® pa ** me dang
du ba’i khyab pa grub bo //

yod pa dang skad cig ma < gnyis ni de ltar ma yin te / ji
skad du bstan pa’i rigs pas'® ™ grub pa’i phyir ro // de bas na yod pa
tsam chos can de la grub pas [gnod pa’i stob kyis khyab pa grub
par]'*’dod par ** bya’o //

178N omits.
D por
NP //

181

NP omit grub pa.

NP par

'"“CDNP omit. Read med pa’i phyir.

8NP bitos

"N rig par, P rigs par

%CD kbyab pa grub pa’i stobs kyis grub par; NP kbyab pa’i stobs kyis grub par. Read
gnod pa’i stobs kyis kbyab pa grub par.
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tadvad  antarvyaM 6S)ptav  api  / ta  ime'”

vyaptipaksadharmatve'®® svasvapramanavyavacchedya'**sadhana-

vakyena'” (tu)'* kevalam sticayitavye'”” /na canyataravakyena sakyam

ubhayam sticayitum iti kuto (M 6.6) ‘nyataravakyavaiyarthyam //
ekasyaiva hi dharmasya kramat trairipyani§cayah /
vismrtav anumabhavat tat kim vyarthanumakhila //

iti samgrahaslokah'”* //

YT tatrapi for ta ime.

"*T construes -zve as locative (khyab pa dang phyogs kyi chos de la yang).

T _paricchedya- instead of vyavacchedya.

%S vakye na; M has a punctuation mark after -vikye, i.c.; -vikye, na. T sgrub par
byed pa’i .

PISM insert tu. To be omitted.

T ngag gis nges pa ’ba’ zhig bstan par bya ba yin no (kevalam niscayahp sicayitavyap
?).

S #ti, M iti samgrabaslokap // =T zbes bya ba mi bsdu ba’i tshigs su bead pa’o //
Read as MT.
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de bzhin du nang gi khyab pa la yang ™ yin no // khyab pa

dang phyogs kyi chos de la yang / rang rang gi tshad mas “*™’
yongs'™ su gcod par byed pa’i sgrub'” par byed pa’i ngag gis nges pa
"ba’ zhig bstan par bya ba yin no // *® ngag gcig gis gnyi ga bstan par
mi nus pas / gang gis na ngag gzhan don med pa yin /

gcig nyid kyis *° ni gang ™ phyir chos /

/' rim'”’ bzhin tshul gsum nges pa yis /

/ brjed'” pas rjes <’ dpag med pa’i phyir /

/ de cis'” ¥’ rjes dpag don med yin //
zhes bya ba ni bsdu ba’i tshigs su bcad pa’o //

"N yong
NP bsgrub
19N omits.
Y'NIP rims
198P b7_70 d
NP cas
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X1 api ca™ //
badhakat sadhyasiddhi$ ced vyartho hetvantaragrahah /
badhakat tadasiddhiM  6.7)§ ced vyartho
dharmy”*'antaragrahah /
yadi hi dharmini vyapth sidhyanty eva sadhyasiddhim®*
antarbhavayati, nanu Iabha evaisa(labdha)h™ / vyaptiprasadhakad eva
pramanat sadhyasiddheh sattvahetvapasraya(M 7.1)naprayasasya (S 110)
nirasanat/ na hi vyasanam evaital liligﬁntarﬁmnusaranam nama /
atha na vyaptisadhakat sadhyasiddhih, na tarhy antarvyaptau
hetuvaiyarthyam iti kim akandakatarataya’” bahutaram ayasa(M 7.2)m
aviasi /

*0S api ca samgrabasiokap

2ISM dbarmyantara-, T dharméintara- (chos gzban).

T omits siddhim.

208 esab, omitting labdhab; MT have it, but M has cancelling sign on the word
labdhab.

“*T omits antara.

5T sdang ba (= dvesa) for sdar (= katarati).
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X1 gzhan yang /*%

gnod pas bsgrub®” bya ™ grub ce”® na/

/*® gtan tshigs gzhan gzung don med yin /

/ gnod pas de ma ™ grub ce?’na /

/ chos gzhan gzung ba ** don med yin //
gal te chos can la khyab “® pa grub pa nyid kyis bsgrub par bya ba
nang du ’du bar ’gyur’'' na / ryed ™ pa thob pa ma yin nam //*
khyab pa sgrubs® par byed pa nyid kyi tshad ma las bsgrub bya grub
pa’i phyir dang / yod pa’i ©**' gtan tshigs kyi rten gyi ’bad pa sel ”’
ba’i phyir ro // gang gi phyir rtags kyi rjes su ’brang ba zhes bya ba
N7 zhen pa ni ma < yin no //

‘on te khyab pa sgrub par byed pa las bsgrub bya ma grub na

/ de’i tshe nang gi khyab pa’i * gtan tshigs don med pa ma yin pas
skabs ma yin pa la sdang ba nyid kyi[s]** shin tu sdug bsngal ba
mang po la N342bl 90 phyir jug /"

28N //, P omit
e sgrub
2BNIP 2be
2N omits.
20D 3
211

N gyub
ZIZCD /
*’CD sgrub, P bsgrub, N illegible.
“*CDNP kyi
215D / /
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X1V dvayam hi bhavatah sadhyam drstantadharmini vrttih
sadhyadharmini ca / yathakramam vyaptipaksadharmatvayoh
siddhyartham / nanu yada®® pratiniyate dharmini vivadah
tadbahirbhite ca dharmini (M 7.3) vyaptigrahanam, tadanim bhaved
vaiyarthyam / yadi tu vastumatre vivadah, tada sarvavastusu hetor
vrttis tvayapi sadhya mayapi ced katamasmin dharmini hetor
vrttisadhanam mama vyartham®" bhavi(M 7.4)syati / katham idanim
bahirvyiptir, vivadadhikaranabhtta®"® evanyatamasmin vyaptisadhanat

/ **tavanmatralaksanatvac ca sadhyadharminah /

5T adds kbyod (= tava).
T adds anyatamasmin (instead of katamasmin) ... katham.

8S _karamam bbita-, M - karanabbita-. M has a small spot on -p4-, but it is not
likely to be anusvara.

29T adds -
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XIV  khyed kyi ®*'* bsgrub par bya ba gnyis yin te / dpe’i chos
can la ’jug pa “**™ dang / bsgrub par bya ba’i chos can®® ** Ia ’jug
pa’®' ste / rim pa ji Ita ba bzhin du khyab pa dang / phyogs kyi chos
nyid dag grub pa’i phyir ro // yang khyod la so sor ™ nges pa’i chos
can la rtsod pa de las phyi rol du gyur pa’i yang chos can la khyab ™
pa ’dzin pa ni*”’ de’i tshe don med ** par ’gyur ro // gang gi tshe
yang dngos po <’ tsam la rtsod pa de’i tshe / dngos po thams cad la
gtan tshigs ’jug pa ni khyod dang ™ bdag gis kyang bsgrub par bya
ba’i phyir chos can ’ga’ zhig la gtan tshigs ’jug pa sgrub®® par byed
pa [bldag” * la don med par ji ltar®™ ’gyur /% re zhig ™ ji ltar
phyi’i khyab pa yin (zhe na)*”’ / rtsod pa’i gzhir gyur pa nyid las
(gzhan)™®® gang yang “™* rung ba la*® khyab pa sgrub par byed pa’i
phyir /% [bsgrub par bya ba’i]*’' chos can de tsam gyi(s)”*’ mtshan

233 _ - 234

nyid (ma)™ yin pa’i phyir [/]

NP omit but N illegible.

NP omit but N illegible.

22\ ng

NP bsgrub

**CDNP dag. Read bdag.

*CDNP ji kar inrelation to *ga’ zhig la above.
NP omit.

2ICDNP have zbe na. To be omitted.
*®CDNP gzhan

P azhan gang yang rung ba la stands for anyatamasmin.

ZNP omit.
PICDNP sgrub par byed pa’i. Read bsgrub par bya ba'i.
P?CDNP gyis. Read gyi.
*CDNP ma4. To be omitted.
#*CDNP omit /
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“badhakam pramanam pravartamanam antargatam api
dharminam (M 7.5) bahiskarotiti” cet/

etad eva katham bhavatu badhakena pravartamanenaiva
tasmin””’ sadhyasadhanit /

“sadhyasaméayapagame’*® sadhyadharmini
laksanapagamad®™ iti cet /

ayuktagM7.6)m etat/ badhakamatran na sadhyasiddhir ity asmin
pakse dharmy”’antaraparigrahavaiyarthyabhidhanat / badhakat
sadhyasiddhir ity asmims tu pakse sadhanantara®’vaiyarthyam
apaditam / tasmad badhakamatreM 7.7)na sadhyasiddhau™ na kvacit
samdeha™ nivrttih / samde 111)ha**nivrttau na bahiskaranam
abahiskrta§ ca sadhyadharmy®” eveti tatra vyaptir antarvyaptir eva
nedanim bahirvyapter varttapi / tad iyam bahirvyaptir amuM
8.1)smin”* pakse katham bhavati /

B5T chos can de la (tasmin dbarmini).

B4S sadyasamsayopagame, M sadhyasamsayapagame, T bsgrub par bya ba’i rang gi ngo
bo rtogs na (= sadhyasvabhavopagame ).

7S laksanopagamad, M -napagamad

2T gzhan (omitting dbarmy-).

2T omit -antara-.

SM sadhyasiddbau (M adds a sign indicating a long vowel). T bsgrub bya grub
na ’ga’ la. Read as T.

"SM samdebanivretib, T the tshom mi . Read as SM.
*SM samdebanivrrtau, T the tshom log na (samdebanivrttau). Read as SM.
*SM szdbyadbarmy (Nom.), but T bsgrub par bya ba’i chos can las.

244, .
S amusmin

90



PDF Version: BPPB 11 (1999)

gnod * pa can gyi tshad ma ’jug pas nang du chud pa’i yang
chos can yang phyi rol du byed do zhes zer na /

de de ®* nyid yin par ™ ji ltar *gyur / gnod pa can zhugs pa
nyid kyis”” chos can de la bsgrub par bya ba “* sgrub par byed pa’i
phyir (dang)**®/

bsgrub ¥’ par bya ba’i rang gi ngo bo rtogs na bsgrub par bya
ba’i chos can gyi mtshan nyid las ’das pa’i phyir ro zhe na /

de ni rigs pa®’ ™ ma yin te / gnod pa can tsam gyis bsgrub >’
par bya ba ma grub po”*® zhes bya ba phyogs ’di**’ la gzhan yongs su
’dzin *® pa don med do®° zhes brjod pa’i < phyir ro // gnod pa can
gyis”" bsgrub bya grub po zhes bya ba’i phyogs 'di la yang " sgrub®”
par byed pa don med do zhes bstan zin to // de Ita bas na gnod pa
can tsam gyis bsgrub bya grub na ’ga’ P**' la yang®” the ™ tshom
(mi)”** ldog par mi ’gyur ro // the tshom log na phyi rol du®’ byed
pa 'ng ma yin dang / bsgrub par bya ba’i “® chos ™***' can las kyang
phyi rol du byas pa ma yin pas de la khyab pa ni”* nang gi khyab pa
nyid de / da ni phyi’i khyab pa brjod ¥* pa tsam yang med do®’ /**
de bas na phyi’i khyab pa ’di’i phyogs su ji Itar *gyur //**

*CDN kyi
CDNP dang. To be omitted.
*'NP omit.
8NP omit.
90 Jhin
BONP adds //.
Z“ngi
2NP bsgrub
NP omit.
2%SM samdebanivrttibh. Omit mi.
NP tu, but N jllegible.
“NP omit.
5N illegible, P de
»8C//, DNP/
»CD/,NP //
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yadi pratiniyate dharmini vivadah, tadbahir®’bhite ca
dharmini vyaptigrahanam bhavad / tatra ca duruddharo
dharmyantara®parigrahavaiyarthyadosah / badhakamitrena tu
sadhyasiddhau hetv**antara(M 8.2)m eva vyartham //

M tadabahir-
*1SM dbarmy-, T chos gzhan (=dbarmantara-). Read as SM.

%S hety- (misprint), M herv-, T gtan tshigs gzhan (=hetvantaram).
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P7 gal te yang so sor ™’ nges pa’i chos can la rtsod pa dang /
de las phyi rol du gyur pa’i chos can la khyab pa ’dzin “ par ’gyur na
/ de la yang chos® ¥ gzhan yongs® su ’dzin pa®* don med pa’i nyes
pa bsal ba’i dka’ * ste / gnod pa can tsam gyis bsgrub bya grub na ™
gtan tshigs gzhan don med pa kho na’o //

2SM dbarmy- (= chos can); CDNP chos (dharma-).
N yong
NP na
*5CD bka’
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XV apica /
sattvahetor viSesena na bahirvyaptisambhavah %7
asiddhe dharminah sattve vivadanavataratah //
tatra siddhasya’® ca vyaptigrahane sadhyadharmini /
vyaptigrahah katham na syad drstante ’pi na va bhaMm
8.3wvet //
yatra hi dharmini drstasya hetor vyaptih pratiyate tatra tasya
vyaptigrahanam akhyayate / drstam ca sidhyadharmini sattvam,’®”
anyatha vimatyayogad iti katham nantarvyaptih?” /

*'In S this ab padais not in verse.

*%S tatrasiddbasya, M tatra siddbasya =T de la grub pas. Read as MT.

*SM sattvam, T khyab pa(= vyiptih). Read as SM.

"SM nantarvyaptip, T phy’i kbyab pa yin (= babirvyaptib). Read as SM.
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XV D3l gzhan yang /

yod pa’i gtan tshigs khyad par gyis /

/ phyi yi khyab ® pa mi srid do””' /

/ chos can yod pa “**™* mi srid”’* na /

/*” rtsod pa ’jug par mi ’gyur ro /

/ de la grub pas khyab pa yang /

/™ dzin na bsgrub bya’i chos can la /

/ khyab pa**’dzin par cis mi *gyur /

/ yang na dpe la ®*’gyur ma yin /*”°
¥ chos can ’ga’ zhig la mthong ba’i gtan tshigs kyi khyab pa rtogs pa
de la de’i khyab pa “*’dzin par bstan to // bsgrub par bya ba’i ™ chos
can la yang khyab pa mthong ste / gzhan du na”’® log par rtog”’ pa
mi rigs pa’i phyir ji Itar phyi’i khyab pa * yin /7’®

“ICD de

0D grub

N omits.

G pay

>CDN //

*NP omit

7CD rtogs, NP rtog
8C omits.
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XVI “tathapi sadham 8.4)navaiyarthyanisedhz'lya279 bahir eva
grhnima” iti cet, tat kim idanim tvadicchanurodhad dharmini hetor
(dar$anam)®® adar§anam [va]?®' astu / dar$anaviSese’ va bahir eva
vyaptigrahanavyavasthastu /

“uM  8.5)bhayatra  drstasya  vyaptigrahane ’py  ast
bahirvyaptibhaga” iti cet, nanu kim artham iyan bhago”’ yatnena
samraksyate’™ ?

S 112) ma bhid dhetuvaiyarthyam iti cet / nanu yadi
badhakavrttimatrena  vyaptigraM 8.6)hanadhikarane = dharmini
sadhyasiddheh / sadhanavaiyarthyam antarvyaptau [iti cet]”, tad
e(vai)tad’® (antarvyaptau)™ bahirvyaptav api tulyam®® /

ST sgrub par byed pa don med pas (sadbanavaiyarthyat).
M dasanam (miswriting !), T omits.
#ISM omit.
®2S darsanavisese, MT darsanavisese (mthong ba la khyad parmed na). Read as MT.
®'SM bhago, T kbyab pa. Read as SM (kbyad par).
#'M has a correction mark on this aksara -te but no alternative is given.
T adds zbe na (iti cer).
%S omits eva, M tad eva tad, but cancelling sign on -va-. T tad eva.
#’SM omit but T has nang gi ... khyab pa la.
5T atulyam
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XVI de Itar” na yang sgrub par byed pa don ®* med pas phyi
rol nyid kyi khyab pa gzung bar bya’o zhe na / de bas na da Itar gyi
khyod ™ kyi ’dod pa’i ngor ©* chos can la gtan tshigs ma mthong bar
ji Itar *gyur / yang na mthong ba la khyad par *” med na yang /

phyi rol nyid kyi khyab pa gzung bar mam par bzhag””
gnyi ga la mthong bar®' khyab pa ’dzin pa yang phyi ™ rol gyi khyab

3: N7

pa’i ™ cha yod do zhe na / ci’i phyir khyab pa’’ [khyad par ?] tsam

’bad pas srung / gtan tshigs “* don med par ma gyur cig ™ ces

smon*” te / gnod pa can zhugs pa tsam gyi khyab pa ’dzin pa’i gzhi
chos can la bsgrub bya sgrub pa’i phyir nang gi khyab pa la ™**"
sgrub par byed pa don med pa ma yin nam zhe na / de ni nang gi’*
dang ™ phyi’i khyab pa la yang mtshungs pa ma yin [nam]**//

®CD ha
*CDN gzhbag/, P gzbag (?)
®ICD ba’i
*"Read khyad par.
293C smos
NP omit.
®SCDNP no. Read nam.
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tasmad vyasanamatram bahirvyﬁptigrahar,larn296 (N*"  visesena

sattvahetau [/] kevalam jadadhiyam eva (M 87) niyamena

drstantasapeksah  sadhanaprayogah paritosaya jayate / tesam

evanugrahartham acaryo drstantam upadatte, yat sat tat ksanikam

yatha ghata iti / patumatayas tu naivam drstantaM 9.1)m apeksante //
tasmad drstantaraktebhyo™® ghatam drstantam abravit /
tathamanisv*” avaiyarthyad antarvyaptav apisyatam //

ity antaraslokah’® //

6M - grabane, T -grabanam
"M has a small mark for punctuation.
% drstantaroktebbyo, MT dystantaraktebbyo (dpe la chags rnams la). Read as MT.
*3S tathi manesv, T demi dgos la don med yin (tathamanisv).
"°T bar skabs kyi tshigs sugrad pa’o (= antarasiokah).
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P34l de bas na phyi’i khyab pa © ’dzin pa ni yod pa’i gtan tshigs kyi
khyad par la zhen pa tsam mo // dpe la bltos®® pa’i sgrub par byed
pa’i sbyor ba ™ ni rmongs pa’i blo can ’ba’ zhig kho na nges par’”
dga’ bskyed pa yin no // de dag rjes su ** gzung ba’i don du slob
dpon gyis /** ™ gang yod pa de ni skad cig ma yin te / bum pa <
bzhin no zhes dpe nye bar bstan to // blo’® g-yer bag can ni yang
dpe’i sbyor ba ™’ la bltos’® pa ma yin no//

/ de phyir dpe la chags rnams la /

/% ** bum pa’i dpe ni bstan pa mdzad /

/°" de mi dgos la don med yin /

/ nang gi khyab pa blo ldan la’o //
zhes bya ba ni bar skabs 7 kyi tshigs su gcad’® pa’o //

YICD Jtos
"2NP omits nges par.
CD omit.
"N illegible, P bl
CD lItos
"%P omits.
P omits.
"*CD bcad
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XVII “katham idanim anumeye sattvam eva sapaksa eva sattvam
asapakse vasa(M 9.2)ttvam eva niécitam iti hetos trairipyam’”
avagantavyam ?” /

matau sapaksasapaksau sadhyadharmayutayutau /

sattvasattve tatra hetos te grahye yatra tatra va //
sadhyadharmayuktah sarvah simanyena sapaksah,’'® (M 9.3) atadyuktas
casapaksa iti / tasmin sapaksa eva sattvam asapakse casattvam eva
yathakramam anvayavyatirekau, tau punar yatra tatra va dharmini
grahitavyau yatra §akyau grahitum /

*PCf.NB IIs. § (ed. D. Malvania): trairiiryam punar lingasyanumeye sattvam eva,
sapaksa eva sattvam, asapkse casattvam eva niscitam //

VM sapaksab (visarga is added from the right margin of this line.)
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XVII  dani“jiltar rjes su dpag ™" par bya ba la yod pa nyid dang
/ mthun ™ pa’i phyogs nyid la yod pa dang / mi mthun pa’i phyogs la
med pa nyid du nges zhes bya ba ji ltar rtogs par bya zhe na /

bsgrub bya’i chos ldan mi ldan las /

/ mthun ™ phyogs mi mthun phyogs su ’dod /

/ de la PP gtan tshigs ** yod med ni /

/ gang yin “**™ de ru gzung bar bya //
bsgrub®' par bya ba’i chos dang ldan pa thams cad ni spyir’'? mthun
pa’i phyogs yin la de dang mi ldan’" pa ni mi mthun®"* pa’i phyogs
yin no // mthun ™° pa’i phyogs de nyid la yod pa dang /** mi mthun
pa’i phyogs la med pa nyid de / rim pa ji lta ba bzhin du ™ rjes su
gro ba dang ldog pa dag yin no // de “* dag kyang gang yang rung
ba’i chos can der gzung bar bya ste / gang du gzung bar nus par ro //

BEN sgrub
NP phyis
YONP mthun
YNP ldan
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S 113) taM 94)d iha sattvasya sarvato ’ksanikad vyavrttau
badhaka[pramana]*"*balat siddhayam yat sat tat ksanikam evety’'
anvayah sidhyadharminy eva grhyate’’’ / tatra drstasya hetor
vyaptigrahanit / dharmy’'®aM 9.5)ntarasambhavat / sambhave ’pi
tadanusaranavaiyarthyat’”® //

*'SM badbakabalir, T gnod pacan gyi tshad ma’i stobs (badhakapramanabalat). Read
asT.

SM -eti /
'S avagrhyate, M eva grhyate
"SM dbarmy- (M has originally dbarma-but this is rewritten as dbarmya-), T

dbarma-.
T don med pa (- avaiyarthyat).
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gang " ’dir yod ¥’ pa skad cig ma ma yin pa thams cad las log
par>’ gnod pa can gyi’”' tshad ma’i stobs grub na gang yod pa de ni
skad cig ma*”’ nyid yin no’” zhes bya ba’i * rjes’* su ’gro ba’”
bsgrub [par bya ba’i]** chos can la bzung®” ba © yin te / de la ***!
mthong ™ ba’i gtan tshigs kyi khyab pa gzung ba’i phyir dang / chos
[can]’*® gzhan mi srid pa’i phyir dang / srid na yang de’i rjes’” su
’brang ba’i don’* [med]’*" pa’i phyir ro //

320NP P 2
21 kyi
2N illegible.
*2NP adds //
NP phyogs
CD omit.
YCDNP pa’i. Read [parbya) ba's.
NP gzung
BCDNP omit can. Read chos [can) (dbarmy-).
N rie
PP jllegible.
PICDNP yod. Read med.
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XVIII “yady evam asadharano nama katham anaikantika uktah ?” /
asidharanatam hetudosam mudhavyapeksaya /
abravid agraM  9.6)had vyﬁpter3 32
sarvopasamhrtau //

uktam etat, jadadhiyo dharmy’*antara eva vyaptigrahanam’”

pratipannah / tadabhimanapeksaya ’sadharanam anaikantikam zha

§ravanatvam, drstantabhavat / saM 9.7)dhyadharmini ca vyﬁpter336

anister agrhitayam vyaptau samdigdhobhayataya 'niScayakaratvat /

: 3
naivam®’

IS gives alternative reading as vyapti(pte)r.
3T omits evam .
SM dbarmy-, T chos (dharma-). Read as SM.
YT omits vyaptigrabanam.
s vyaptir
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XVII gal te de ltar na thun mong ma yin pa’i ma nges pa yin ™
par ji skad smra /

P31 thun mong ma yin ™* gtan tshigs kyi /

/ nyes pa rmongs la bltos**’ “* pa yin /

/ khyab pa mi ’dzin phyir bstan bya’i /

/ thams cad bsdus 1a>** ma yin no //
’di skad bstan te / blo’* rmongs pa dag chos** [can]**! gzhan nyid la
[khyab pa gzung bar]** ** zhugs pa de’i ™ mngon pa’i nga rgyal la
bltos™ nas / mnyan par bya ba yin pa’i phyir zhes bya ba thun mong
ma yin pa’i ma*** ™ nges pa yin par bstan © to // dpe med pa’i phyir
dang / bsgrub par bya ba’i chos can la khyab pa * mi ’dod pa’i phyir
dang / khyab pa ma ™* bzung® na gnyi ga the tshom za bas ma nges
par byed** pa’ i phyir ro //

341

B1CD btos
8C la sdus la for bsdus la.
NP blos
NP omit.
*'CDNP omit can. Read chos [can] (dbarmy-).
*CDNP omit kbyab pa gzung bar (vyaptigrabanam). Read as SM.
CD ltos
NP pa’i ‘am
NP gzung
NP omit par byed .
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atha va / asadharanataiva §ravanatvasya
mudhabhimanopakalpita / drstaiva hi $abdavyaktir¥ dham
10.1)rmini** vivadadhikaranat / anyatha dharmyasiddhiprasangac ca*¥’
/ drstadrstasabdavyaktisadharanam™® ca éravanatvam hetuh /
dhumasamanyavat™' / tatah sarvopasamharavatya vyapteh sambhavat
saM 10.2)ttvadivad adustam®’ eva saidhanam $ravanatvakhyam /

S vyakti-

“8SM dbarmini, T chos can la(dbarmini). Read as SM.

3T omits ca. :

YT ubbayam for sadbaranam.

ST omits bzhin (-vat).

%S adrstam, M adustam = T skyon med par bshad do. Read as MT.
106



PDF Version: BPPB 11 (1999)

yang na mnyan par bya ba nyid kyi thun mong ma yin pa
nyid du rmongs pa’i mngon pa’i nga rgyal gyis bstan pa yin > te /
gang gi phyir chos “®®* can la sgra’i gsal ba nyid mthong ba nyid
rtsod pa’i ™° gzhi yin pa’i phyir ro // gzhan du na chos can ma grub
par thal bar ’gyur ro // mthong ba dang ma mthong ba’i sgra’i gsal
ba gnyis mnyan®’ pa’i gtan tshigs yin te /** ** du ba’i spyi yin
[bzhin]*’ no // de bas na thams cad bsdus pa dang Idan pa’i**® ™’
khyab ™6 pa srid pa’i © phyir yod pa la sogs pa bzhin du mnyan par
bya ba nyid sgrub par byed pa skyon med par bshad do //

NP mnyam
*CD omit. :
5SMhas -vat (= bzhin). CDNP omit bzhin.
356NP Pa
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kramayaugapadyanupalambha eva catra  badhakam
pramanam / Srotrajiianajanakatvam eva hi Sravanatvam / tasman
mudhavyapeksaya  [éravanatvasya]”’  asadharaM 10.3)patvat /
asadharanasya sarvopasamharayogat / sadhya$S 114)dharmini
vyaptipratitav eva sadhyapratitel, sadhanavaiphalyam syad eva / tan
ma bhit, vaiphalyam iti [a$ayam]**® naiva (M 10.4) vyaptir grahitavya /
tasyam agrhitayam samdigdhobhayataya syad anaikantikatvam /
sarvopasamharena tu vyaptigrahane yathoktanyayena
sadhanavaiphalyabhavat / aduM 10.5)stam sattvadisadhanam evet
veditavyam / tad evam ubhayathid mudhajanapeksaya”’ ’sidharanam
anaikantikam uktam /

*’SM omit , but T has mnyan par bya ba nyid. Read as T.
*Only T has smon pas (@sayim).
M miidbajani’peksays, T omits midhajonipeksaya.
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dir rim pa*® dang cig car mi dmigs pa nyid *° gnod pa can
gyi tshad ma yin la / mnyan pa’i shes pa skyed’®' par byed pa nyid ™’
ni mnyan par bya ba nyid do // de Ita bas na rmongs pa bltos’® na
mnyan par bya ba »*'*' nyid thun mong “***' ma yin pa’i phyir dang
/ thun mong ma yin pa la yang ¥’ thams cad nye bar bsdus pa mi rigs
pa’i phyir dang / bsgrub par bya ba’i chos can [la]’® khyab pa*® ™!
rtogs pas bsgrub bya rtogs pa’i phyir sgrub par byed pa don med pa
nyid du ’gyur ro // ’bras bu med par ma gyur cig ces ** smon’*’ pas **
khyab pa mi “* ’dzin no // de ma bzung’* na gnyi’® ga la the tshom
za bas ma nges pa nyid du ’gyur ro // thams cad nye ™ bar bsdus pas
khyab pa bzung na ji skad bstan pa’i rigs pas sgrub’® par byed pa’*®
’bras bu yod pa’i phyir yod pa la ¥***' sogs pa’i sgrub par byed pa’i
skyon med par’” rig par bya’o // de ltar na ®* mam pa © gnyis kyis’"'
thun mong ma yin pa’i ma nges pa [rmongs pa’i skye bo mams la
bltos nas]*’* ™ bstan to //

*CDNP omit.

INP bskyed

*CD fros

*CDNP omit.

*P par

SCD smos

P baung

N gmyis

YN bsgrub

NP par

370D pﬂ

371NP k}’l

’Read [rmongs pa’i skye bo rnams la bltos nas) (midbajanipeksays) . CDNP omit.
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samanam caitat (sidhanam)’” bahirvyaptivadinam api / yadi

hi mtdhamatapeM 10.6)ksa na syz'lt3 ™y syad eva §ravanatvam adusto
hetuh (/) sattvadivat, niyataSabdesu hi vivade $abdantaram syat (/)
drstantah,  sarvaabdesu  vimataw’”  badhakam  pramanam
pravarttamanam / adrstanta(M 10.7)m api tatraikam drs,'.cﬁ.ntayaliti3 76
katham asadharanam anaikantika[tva]m vetd®”’ //

Antarvyaptisamarthanam samaptam iti /
krtir iyam Ratnakarasantipadanam iti //

’SM omit, buc T has sgrub par. Read as SM.

T mi rmongs ... (amiidbamatapeksaya) for miudhamatapeksi na syit.

M vigatau (?)

YT dystantabbavat tatra ko drstantah sthapayitavyabh/ badbake pramane pravartamane
for badbakam praminam pravartamanam / adystantam api tatraikam dystantayatiti.

'S anaikantikam veti, M anaskintikatvam veti (but a cancelling sign on -tva-), T
thun mong ma yin pa’i ma nges pa (anaskantikam).
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phyi rol khyab par smra ba la yang sgrub par byed pa de
nyid yin no // *? gal te mi rmongs pa’i bsam pa’’® la bltos’” nas
mnyan par bya ba nyid kyi gtan tshigs skyon med pa yin te / yod pa
la ...sogs pa bzhin no // nges pa dang ldan pa’i ™ sgra mams la ¢
[brtsod]”™ na sgra ™ gzhan dpe yin no // sgra thams cad ** la yang
log par rtogs®®' pa yod na / dpe med pa’i phyir de la dpe gang zhig
bzhag®® par bya / gnod pa can gyi’® tshad ma zhugs pas ji ltar thun
mong ma yin pa’i ma nges pa yin /

™ Nang gi khyab pa slob dpon chen po mkhas pa dpal®®
Rin chen ™ ’byung gnas © zhi ba’i zhal ™ snga nas mdzad pa rdzogs
so //

// rgya gar gyi mkhan po Ku mi ra ka la sha dang / dge
slong S3 kya *od kyis®® bsgyur ba’o //

8NP bsal ba for bsam pa.
CD s
*CDNP brtson
BINP rt0g
¥CD gzhag
P s
NP omit.
WNP by
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AN ENGLISH TRANSLATION
of

‘THE Anatarvyaptisamarthana
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Establishment of Internal Pervasion

I Here ‘existence’ (sattva) means ‘making effective action’ (ertha-
kriyd-karitva), because no other definition of existence is applicable.
And it is pervaded by ‘succession and / or simultaneity’ (krama-
yaugapadya), because these two [alternatives] are characterized as being
mutually excluded, and thus another case [as a way] of action is not
possible.

[Effective actions in] succession and simultaneity do not exist
in what is not momentary [permanent], for that which has a single,
unchanging nature throughout the preceding and succeeding times
cannot possess two contradictory properties, viz., being an agent of
action and non-agent. Of these two, first, succession is impossible
[in the permanent], since, each and every thing making action in
succession will have [the difficulty] that it is the agent [of a particular
action] and the non-agent [of it] in the preceding and succeeding
[times] respectively. Thus, all successive [actions] being impossible
[in the permanent], now it only remains possible that all actions
would be [made] simultaneously [in the permanent]. In this case,
[however], the absolute contradiction would follow that [the
permanent] is the agent [of all the actions] and the non-agent [of
those actions] in the preceding and succeeding times respectively. As
agency and non-agency are contradictory to each other, they are not
possibly existent in one and the same locus (dharmin).

The permanent is known as what maintains one and the same
nature during a given time, and it is proved to be impossible to
possess succession and simultaneity. As said above, existence [i.e.,
ability of effective action], being negated in the permanent through
non-cognition of its pervader (vydpakanupalabdhi) [i.e., succession and
simultaneity], abides only in the momentary. It means that existence
is pervaded by momentariness (ksanikatva). Thus one can prove that
a locus (dharmin), in which it [or, existence] is proved to be pervaded
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by momentariness, is momentary too.

II Now we will examine the [above inference]. Where is the
pervasion (vyapti) [between existence and momentariness] to be
grasped, in the locus of an example (drstanta-dbarmin) or in the locus
to be proven (sadhya-dbarmin) ?

[Objection:] Some say, “[Pervasion] has to be grasped only in
the locus of an example, just as ‘smoke’ [is grasped as pervaded by
fire in a kitchen, an example, which is different from ‘a mountain,’
the locus to be proven]; otherwise, [i.e., if it is grasped in the locus to
be proven itself,] an inference [as consisting of a probans being a
property of the locus to be proven (paksadbarmatva) and the former
being pervaded by the probandum or the property to be proven
(vyapti)] will be useless, because proof of pervasion is inherent
(nantariyakatvat)in the fact that two properties [viz., probans (szdbana-
dharma, bhetu) and probandum (s@dbya-dharma)] have been established
[in the locus to be proven]. For when the pervasion between smoke
[the probans] and fire [the probandum] is established in the kitchen
[and accordingly fire is also established there]', no one seeks after [an
inference born from]’ smoke as the probans in order to prove the
existence of fire again.”

I  [Itis an inaccurate statement,]’ for [it is said:]
Pervasion of two properties which are perceived in an example
is grasped there [i.e., in the example]; when a probans alone
is perceived, however, its pervasion is grasped in a locus of
inference. As this [pervasion] sums up all individual cases
(sarvopasambara), it depends upon the universals, and its
existence in the locus of inference is to be known through

"The Wdrds within brackets [ ] are found only in T. When T is different from
SM, I add a translation of T within brackets with a note number, or translate the partin a
separate footnote. ‘

T only adds the words within brackets.

*T only adds the words within brackets.
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inference.

If [as in your illustration ofa kitchen] causal relation is proved between
fire and smoke which are experienced by perception, pervasion between
the two things is [also] established. Thus, inference will be useless
when it is applied to fire that has been established by perception.

[In the case of our proof of momentariness, however,] the
momentariness is, unlike the above, not yet established by another
valid cognition in the locus of inference prior to the establishment of
the pervasion [between existence and momentariness.] Here we are
perceiving only the probans [or existence], and come to know its
being pervaded by the momentariness by virtue of cognition annulling
the probans in the contrary of the probandum (viparyaye
badbakapramanan). Why then is the inference (sédhana) useless ?

IV [Objection:] “Useless it is indeed ! For when ‘existence’
which is pervaded by ‘momentariness’ is understood as such in the
locus (dbarmin), the momentariness is also understood [there.]”

Vv [Answer:] Not so. For pervasion summing up all individual
cases is [not the whole, but] part of the function proving what is to
be proved (sédhya). Thus, it [pervasion] rests on a probans (proving
property) alone, without regard to a particular locus of inference.
For example, [pervasion is formulated as:] wheresoever there is smoke
there is fire, but not as: in a kitchen where there is smoke there is
fire there [in the kitchen].

{Itholds good for our present case;] even if the pervasion that whatever
is existent is momentary is known, the existence of the probans in
the Jocus of inference is not yet included in it, much less the property
to be proved. Therefore we understand that existence in general as
the probans is a property of the locus of inference and that it is
pervaded [by the momentariness, or the probandum] one by one,
and then, by virtue of both [premises], we come to know the occurrence
of the probandum in the locus of inference. Why then is the inference
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useless ?

VI  [Objection:] “If you, in comprehending pervasion in this way,
grasp pervasion without referring to a locus®, how [is it possible] ?’
For you [actually] grasp the pervasion regarding ‘existence’ which
you have seen there [i.e., in the locus of inference]. For example, we
say that pervasion is grasped in the locus of an example, when we
grasp the pervasion between fire and smoke which we perceive in a
kitchen.® You have indeed said that you have no consideration of the
kitchen upon grasping the pervasion. Certainly it is as follows: Even
if you comprehend the pervasion and a probans’ subsistence in the
locus of inference one by one, you [after all] ascertain that one and
the same probans which is known as subsisting in the locus of inference
is pervaded by the probandum, and you necessarily come to understand
the probandum [as a property of the locus of inference]. How then
is [such an] inference not useless ?’”

VII  [Answer:] Knowledge of subsistence [of a probans] in a locus
of inference (paksadharmatva) is certainly not the knowledge of a
probandum (szdbya), because the property to be proved (= probandum)
is not referred to [in the former], nor is understanding of pervasion
the same as proof of the probandum [i.e., its being a property also of
the locus of inference]. For the two properties [constituting the
pervasion], being dependent on universals, are not particularized by
aspecific locus. Otherwise it would follow that pervasion is a relation
of two particular things. Therefore, we state the probans [being a
property of the subject of inference], in order to show that this is an

*T omits sadbyadbarmini.
*kutab/tatra ... vyaptipratitep is changed in T into kutra tatra ... pratitib, ie.
Where do you grasp the pervasion regarding the existence which you have seen there?

°T differs much from S. Read T omitting a2 and 7z ma yin te, and adding
after zer.

"L follow T. 1 take S sadbyasattakathanam and M sadbyagatau kathanam to mean:
sadhyagatau katham.
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object separated® [from the probans in the pervasion] through the
force of circumstances.

Moreover, it is said that comprehension of what is to be proved
is produced by force of the determination of the threefold characteristic
of a probans. In that case, then, [the statement of] a probans is not
useless.” For the determination of what is to be proved [probandum]
is produced by the determination of the essential characteristics [of a
probans]. Indeed, the probans has nothing more to do than that.

VIIa Moreover,
When the subsistence [of a probans] in the locus of an inference
is grasped and necessary relation [or pervasion] is remembered,
inference is possible according to you [who maintain the theory
of external pervasion]. The same [process] should be
recognized in internal pervasion too. "’

For even to those who advocate external pervasion, inference does

not take place in case they forget pervasion.

VIII [Objection:] “In that case, that [the probans] which you
understand to belong to a locus of inference (paksadbarmatva) is the
same [probans] which you remember to be pervaded by a property to
be proved (sadbyadbarmena vyapti-smyteb), how then can you say that
all inferences are not useless ?

You say that [your inference is not useless,] because the
pervasion is remembered without a locus being considered. How is
the locus not considered, when the pervasion is remembered of that
[probans] which is perceived in the locus?

*T has kbyab pa (vyapti) instead of SM vyasta-.
*T gal te ... don med pa yin te (If it is said that comprehension of what is to be
proved is produced by force of the determination of the threefold characteristic of a

probans, then in that case, the probans will be useless even for you). It seems to me
inadequate.

T translates the passage in the form of a verse. S *numanam is hypermetrical.
Read 'numa.
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You contend that the locus is not discriminated, as the pervasion
‘depends merely on [the two] universal concepts [of the probans and
probandum]. Is it not, however, that [the pervasion is remembered]
of the [probans] perceived in it [viz., the locus] ? How then is [the
probans] not particularized by the [locus] ? If [, on the other hand,]
it is particularized by it, how can you establish universal pervasion,
since the probans [belonging only to the locus,] is uncommon [to all
other things]?

You may say that there is no fallacy of the uncommon probans
because that [probans] is characterized by the exclusion of non-
connection (#yogavyavaccheda) [i.e., the probans is not limited to the
locus alone]."" Even if it is so, how [can you say that] the locus is not
considered at all, because [the relation of your pervasion and the
locus] is the same as when one says that whatever mountain having
smoke has also fire as in the case of a kitchen ?

You say that [a locus is not referred to when pervasion is
remembered] because consideration of a particular locus is not the
part of pervasion which depends only on universals. This is right [in
asense]. Itis not a part of pervasion, but merely another characteristic
of a probans, which is called ‘being a property belonging to the locus
of inference’ (paksadbarmatva) that it [probans] is related to the locus
by the exclusion of non-connection. Because, apart from the [locus],
the pervasion depending on universals is determined completely.
Otherwise, what talk can there be about grasping pervasion in the
locus of an example, since ‘[the probans] being a property belonging
to the locus of inference’ is not grasped at that time ?'*

On the other hand, however, when ‘[the probans] being a
property belonging to the locus of inference’ is grasped, the probandum
is also by necessity proven'’ at the same moment. Thus, uselessness

YAs to the ayogavyavaccheda, see Kajiyama [1989a],155ff., “Three Kinds of
Affirmation and Two Kinds of Negation in Buddhist Philosophy.”

T omits paksadbarmarviyogar. Read the phrase: tada paksadbarmatvigrabanit .

B Asiddbam just before siddbam seems to be redundant. T omits it. Or, if it is
included, the sentence may mean: the probandum, though its subsistence in the locus of
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of inference in general would follow. If the probandum' is known
[again] at a later time, it will be only a memory, and therefore not
valid cognition. Therefore, ‘[the probans] being a property belonging
to the locus of inference’ is not part of pervasion and is not included
in the grasping of the pervasion. Accordingly, it should be said that
knowledge of what is to be inferred [i.e., the connection of a locus of
inference with a probandum] is produced by force of ‘[the probans]
being a property belonging to the locus of inference’ and pervasion
[of the probans by the probandum] which are separately grasped and
remembered respectively. In this way only are inferences are
recognized not to be useless; as inference comes to be fruitful.”

IX  [Answer:] Why do you not allow in the same way that inference
is produced by force of ‘[the probans] being a property of the locus
of inference’ and ‘pervasion’ [of the probans by its probandum],
which are separately grasped and remembered respectively, in the
case of internal pervasion too ? And if it is so allowed, how is
inference useless ? It is said that what is to be inferred (anumeya) is
understood by force of the understanding of the three characteristics
[of a probans]. ‘Force’ (samarthya) [, however,] means capacity
producing'® that [which is to be inferred]. But it is not meant that
the knowledge of a probandum is already included in the knowledge
of the three characteristics [of a probans]. Therefore all are the
same [in the theory of internal pervasion as in that of external
pervasion).

X [Objection:] “You cannot say that all are the same. In internal

inference has notbeen established, now becomes proven.
T has rtags can (= lingin) instead of SM /iriga- . Read as T.

“SM have sad api between vyaptigrabane and nantarbbavatiti, but T omits it.
Including the two words, we may understand it to mean: the probans being a property
belonging to the locus of inference, though it is actually existent, is not included in the
grasping of pervasion.

"*SMupadina is to be read as utpadana (producing) according to T.
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pervasion, ‘[the probans] being a property of the locus of inference’
is comprehended by the same knowledge regarding ‘pervasion.” When
[, on the other hand,] ‘[the probans] being a property of the locus of
inference’ is not comprehended, pervasion is not comprehended either.
Therefore, in the case of internal pervasion, the statement of ‘[the
probans] being a property of the locus of inference’ becomes
purposeless in the formulation of a syllogism, in which pervasion
regarding the probans has been stated first of all.” In the case of
external pervasion, on the contrary, the situation is different, because
pervasion is grasped only [in an example which is] external [to the
locus of inference].”

XI  [Answer:] To this we reply:
When [premises of] a syllogism are stated in a certain order,
‘[a probans] being a property of the locus of inference’ having
been known, ‘pervasion’ is understood later.
Otherwise, how do you know that it [pervasion] is seen in
such and such an example, as in your theory [of external
pervasion]? If you say that you know [pervasion] after having
seen the two entities [such as smoke and fire], how can you
see the two before you know the pervasion ?

For ‘pervasion’ and ‘[a probans] being a property of the locus
ofinference’ are pointed out by respective verbal statements formulated
in a certain order. It does not mean, however, that they are directly
understood, because words are not valid cognition by themselves.

The following is said [by Dharmakirti]:

A word denoting a probans, though inefficient by itself, points
out what is [really] effective.
Of the two [cognitions] pointed out [by the words], valid cognition
concerning ‘[the probans] being a property of the locus of inference’
has to be first paid attention to in the case of ‘existence’ as a probans;
and then, pervasion regarding ‘existence’ which has been established

""T nang du should be read sngon du (= piirvake)as in SM.
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in the locus of inference by the above cognition is later to be grasped
by another cognition [viz., cognition annulling the probans in the
contrary of the probandum]. Thus, what will be useless ?

In your theory [of external pervasion] too, the order [of
cognitions] is that you first grasp a probans in the locus of an example,
and later pervasion. Otherwise, you will be unable to say that you
have grasped pervasion in the locus of an example, because it will
follow that you grasp pervasion of a probans which you have not
seen in the locus of an example.

XII [Objection:] “If it is so, even a probandum (sédbyadbarma,
property to be proven) should be grasped in the [same] locus or the
subject of inference in which you grasp pervasion [in the theory of
internal pervasion], just as fire and smoke [are grasped in the locus of
an example in the theory of external pervasion].”

[Answer:] Not so. Because [when we prove that every thing,
say sound, is momentary, because it is existent,] the probans [or
‘existence’] is seen there [in the locus, ‘sound’], but the pervasion
[that what is existent is momentary] is established by means of
occurrence of [cognition] annulling the probans [or existence] in the
contrary of the probandum (vipaksa) [or, what is not momentary].
And this for the following reason'®: In this way, momentariness has
in no place been proven before pervasion is grasped, indeed, because
it [viz., momentariness] is what is to be inferred (#numeya). And so
long as the pervasion is not established, inference will not take place,
because no other proof will follow for the sake of establishing the
[pervasion]. Even if a proof follows, an endless series of proofs will

®Although S has fiidtas caiva, M clearly reads stas caivam. For the words atas ca,
see: Monier Williams, 4 Sanskrit-English Dictionary, 134c; R.Schmidt, ed., Nachtrige zum
Sanskrit-Wirterbuch in kiirzever Fassung von Otto Bithlingk, 93a (atas: 4 + atas); L.Renou,
Grammaire Sanscrite, Sec. 126¢ (164); W.Caland, Kleine Schriften, (hrsg. von M. Witzel)
“Eine zweite Mitteilung tiber das Vadhiilasiitra,” 156 (291): 4tab (d.h. 2 atap). 1have not
come across the words in Buddhist texts, but I retain them, because they are used in the
Mabhbabharataand M is too clear to change.
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have to occur [one after another] (anavasthaz). On the other hand, if
[the series of proofs is] discontinued, all efforts which have been
made up to that time [of discontinuation] will be useless. [On the
contrary,] there is no hindrance when the pervasion is proven only
by force of the single [cognition which annuls the probans in] the
contrary [of the probandum)].

In the case of fire and smoke, however, the relation of cause
and effect is not established until both [fire and smoke] are perceived.
Once that [causal relation] has been established, however, no
occurrence of [cognition] annulling [the probans] in the contrary [of
the probandum] is necessary. ‘Therefore, the establishment of
pervasion between fire and smoke depends on the perception of the
two things [i.e., fire and smoke].

As to ‘existence’ and ‘momentariness,” however, the matter is
different, because the pervasion [between them] is not established by
the above said method. Accordingly, it should be recognized that
the pervasion with regard to ‘existence,” which alone has been
established in the locus of inference, is proven by force of the annulling
[the probans in the contrary of the probandum].

The same holds true in internal pervasion too. These two
[premises concerning] pervasion and [a probans] being a property of
the locus of inference, however, having been discriminated by their
respective valid cognitions, should be merely pointed out by a
syllogistic statement (s@dbanavikya)."” As neither of these two singly
can point out both premises, how is either of the two statements
useless ?

Here is a summarizing stanza:

Of one and the same probans the three characteristics are
determined one after another;

If one of them is forgot, no inference is possible. How then,
[can you say,] all inferences are useless ?-

T kbyab pa dang phyogs kyi chos ...bstan par bya ba yin no seems to be confused.
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XII Moreover:
If the probandum is proven by annulling [the probans in the
contrary of the probandum], it is useless to seek another reason
[hetu, probans].
If the same probandum is not proven by the same annulment,
it is also useless to seek another locus of the inference.”
For, if pervasion which is being proven in the locus of inference can
alone imply also proof of its probandum, then have we not profited
as well> As the probandum is proven only by the valid cognition
establishing the pervasion, we can get rid of effort for having recourse
to the probans ‘existence.’ For we are not addicted to pursuing another
logical mark (//iga) [or probans].

If, on the other hand, the probandum is not proven [only] by
the proof of the pervasion, then it means that the probans [ie., its
being a property of the locus of inference] is not useless even in the
case of internal pervasion. Why then are you involved in great
troubles, being frightened” causelessly?

XIV  You have two things to prove: occurrence [of a probans] in the
locus of an example and the same in the locus of inference. They are
meant for establishing pervasion and a probans being a property of
the locus of inference respectively. When you dispute about a
particular subject [locus] and then you grasp pervasion in a locus
external to the former, it will be certainly useless. When entities in
general are under dispute, however, occurrence of the probans in all
things has to be proven by you as well as by me; then, how will it be
useless for me to establish the occurrence of the probans in any of
the things? How in this case is external pervasion possible, because
it establishes the pervasion in a certain thing among those subjects
under discussion? Because the locus to be proven [in this case] is

T has chos (dbarma) instead of MS dbarmy(-antara). 1 follow MS. cf. XIV.

YT has sdang ba (= dvesa, hatred) for SM katarata.
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characterized only to such an extent.

[Objection:] “The valid cognition annulling [the probans in
the contrary of the probandum], which is taking place, externalizes
the locus [of the inference], though originally internal [to it].”

[Answer:] How can it be true ? Because I prove the probandum
in the same [locus of the inference] by means of the very annulling
proof that is taking place.

[Objection:] “[I say that the internal locus is made external],
because when doubt as to the property to be proven vanishes, the
locus to be proven loses its characteristic [of a locus to be proven].”

[Answer:] It is not correct. We have said”’ that taking up
another locus is useless in the theory [of yours] that the probandum
is not proven only by the annulling proof. On the other hand, in the
theory [of ours] that the probandum is proven by the annulling proof,
[taking up another] probans is brought to be useless. Therefore,
even when the probandum is proven only by the annulment, doubt
[about the locus of inference] still remains unremoved at some place.
And when the doubt has not disappeared, [the internal locus] is not
made external; and as the locus to be proven is not externalized, the
pervasion grasped in it is indeed internal pervasion. There is now
not even talk of external pervasion. Hence, how can there be external
pervasion in this assertion of ours ?

If dispute takes place about a particular locus, pervasion may
be grasped in a locus external to it; and even in this case, the fault of
uselessly taking up another locus is difficult to be removed. When
the probandum is proven only by the annulment, then another probans
is indeed useless.

XV Again,
External pervasion is not possible especially in the case of the
P p P y
probans ‘existence,” because when ‘existence’ is not established

2¢Cf, X1
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in the locus of inference®, debate will not be started.

When pervasion is grasped [of the probans] established there,

how is the pervasion not grasped in the locus to be proven ?

It does not matter if [pervasion] may not be [grasped] also in

an example.
[In our theory of internal pervasion] pervasion is known of a probans
which is perceived in a locus of inference; and thus pervasion is said
to have been grasped of that [probans which has been seen] in that
[locus]. And thus the ‘existence’ is seen in the locus to be proven.
Otherwise, no difference in opinion will be possible. How then is it
not internal pervasion ?

XVI [Objection:] “Nevertheless, we grasp [pervasion] only outside
[a locus of inference] in order to prevent inference from becoming
useless.”

[Answer:] Does it now mean that a probans is [seen or] not
seen in the locus of inference in compliance only with your own wish
? Or do you [want to] confine the grasping of pervasion only outside
[the locus of inference], even when [your] perception [of a probans
in the locus of inference] is without a special distinction?

[Objection:] “Even if we grasp pervasion of the probans which
is seen in both loci [i.e., the locus of inference and that of an example],
external pervasion can be established [at least] partially.”

[Answer:] Why do you adhere so strenuously to that part™ ?

[Objection:] “We want a probans [or inference] not to be
useless.”

[Answer:] If you mean that inference is useless in the case of
internal pervasion because a probandum is [also] established in a
locus of inference as a substratum, in which pervasion is grasped,
only by occurrence of annulling proof, the situation is the same” in

BMookerjee [1935], 389, n.1 suggests correction of dbarminab into dbarmini.
*T has khyab pa (= vyapti), which has to be corrected into kbyad par (= bhiga).

BT meshungs pa ma yin no. Read ma yin nam? T:Ts it not the same in both
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the theory of external pervasion. Therefore, it is merely fruitless
effort for you to grasp pervasion externally, especially when the probans
‘existence’ is concerned. A syllogism depending on an example is
customarily stated only to satisfy dull-minded persons alone. The
master [Dharmakirti] used an example only to benefit those people,
stating “whatever is existent is momentary, as e.g. a jar.” On the
contrary, the sharp-witted never rely on an example.
Here is an intermediate verse:
[The master] thus stated the example of a jar for those who
are attached to an example. As it is not [absolutely] useless
for those who esteem it in that way, it should be also accepted
[even] in internal pervasion.”®

XVII [Objection:] “How then are the three characteristics of a
probans”, viz., its definite occurrence in a locus of inference, its
definite occurrence only in the similar cases, and its definite non-
occurrence in the dissimilar cases, to be understood ?”
[Answer:]
What is possessed of a probandum is regarded to be a similar
case, and what is not possessed of it a dissimilar case; occurrence
and non-occurrence of a probans in the respective cases should
be grasped in a locus or another.
All things having the property to be proven (probandum) are similar
cases in general, and those without it are dissimilar cases. The
occurrence [of the probans] only in those similar cases and its definite
non-occurrence in the dissimilar cases form positive pervasion (anvaya)
and negative pervasion (vyatireka) respectively. These two kinds of
pervasions are to be grasped in a locus or another in which they can
be grasped.
Thus, in our present issue, when it is established by force of

internal pervasion and external pervasion ?

T is different in c~d of this verse, which is translated: As it is useless for those
who do not esteem it in that way, internal pervasion is meant for the knowledgeable.

T omits the words corresponding to MS betos trairipyam.
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annulling proof that ‘existence’ is turned away from all ‘non-
momentary things’, the positive pervasion that whatsoever is existent
is momentary is comprehended in a locus to be proven. This is
possible because the pervasion is grasped with regard to the probans
that is perceived in the [locus to be proven]. For there are possibly
no other loci. Even if there is [another locus], pursuing it is useless.

XVIII [Objection:] “If so, why is the fallacy of inconclusiveness due
to a probans being uncommon [ie., subsistent only in a locus of
inference] taught [by Buddhist logicians] ?”

[Answer:]

[The master Dignaga] taught uncommonness as a fallacy of
probans in consideration of less intelligent people, because
they are unable to grasp pervasion. It is not [fallacious] when
[pervasion] sums up all cases (servopasambrti).
The following is meant. Less intelligent people are convinced that
they have to grasp pervasion only in a locus other than [the locus of
inference]. Considering their conception, [Dignaga] said that [the
probans] ‘being heard’ [for proving the impermanency of sound] is
inconclusive due to its being uncommon [to things other than sound,
i.e., subsistent only in sound], because there is no example [which,
being heard, is impermanent, and which is external to sound]. For
[in the theory of external pervasion] grasping pervasion in the locus
to be proven [ie., sound itself] is not allowed. When pervasion is
not grasped, [the probans] is inconclusive, as it is doubtful as to
which of the two [ie., permanency and impermanency] should be
determined.

Or, [we should argue as follows]. The uncommonness of
‘audibility’ is set up to serve the conception of the less intelligent.
For a specific, particular sound is perceived as having the property of
the locus [of inference], because it is the subject of dispute, and also
because otherwise the fallacy of unreality of the locus of inference
would follow. On the other hand, ‘audibility’ [which is here adopted]
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as the probans is common to individual sounds perceived and not
perceived, just as smoke common [to a perceived mountain and a
kitchen which is not perceived]. Therefore, the probans named
‘audibility,” possessing all-inclusive pervasion, is no erroneous proof
as in the case of ‘existence,’ etc.

Here [in the case of the proof of momentariness] non-cognition
of succession and simultaneity alone forms annulling cognition.
Producing auditory cognition, [on the other hand,] is the very
audibility. Therefore, the uncommonness [of audibility] is [prescribed]
in consideration of the less intelligent, because the uncommon
[probans] cannot include all cases.

You think that [our] inference [based on internal pervasion]
will be useless because the probandum is known at the same time as
pervasion is known in the locus to be proven. If you wish, however,
to avoid the uselessness, then you are never able to grasp pervasion.
And when [pervasion] is not grasped, inconclusiveness will follow
because of doubt as to both [the probandum and its contradictory].
On the contrary, when we grasp pervasion which sums up all cases
by the above said manner, there is no uselessness of inference at all;
thus, the probans ‘existence’ or the like should be known to have no
error. In this way, therefore, [the fallacy of] inconclusiveness of the
uncommon [probans] in both cases [i.e., audibility and existence] is
prescribed in consideration of the less intelligent.

The [inferential] situation is the same even to the followers of
the theory of external pervasion. If belief of the less intelligent is out
of consideration, audibility will be a valid probans like existence, etc.
For when a particular sound is [the locus of] dispute, another kind of
sound will serve as an example. When opinions are divided with
regard to all sounds, the annulling cognition which is taking place,
though having no example, adduces one of [all sounds] as an example.
How then is [the probans] inconclusive or uncommon ?
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Here ends
the “Establishment of Internal Pervasion”
written by the Holy Ratnakara§anti.
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R

FAJAS cecovnvvverssirssininisismsssssisesisiisssss s st sb s ss s st st sd s nn s bR 33
L

BBZA covviriecvinirisiiir s st snas 70,124
URGASYa tAIPAPYAML «.v.vvvevirinvirininriiniieniisieiisiessse s be s s sssss e be e s ssssses 35
BRGANLAY Q..o 86
BRGIIAENG «.vovnvviiiriiiiririniiiiinii st sbessaes 74
\'%

VSTl oveevrerreersesssseressssssntensssssssssssssessssstasessssasnassssstsnessesssannsssssssannnesssssnnans 32,88
UADNL oooviviiiiiiiiieeeiireiieiiesssssreeeosseesssissnsesssnsissssessssssessssessosssasssssassssssnaessns 64, 82
VBRYA.veviverieresessirossistisisnnessessessssssssessesssnssesssssnsessssssssnsssssansesenes 19, 76, 78, 84
VBCeovivunreiiiiiirissis st sr st b s s 78
VIRBLPA..covviriiiririniiiiiriirc bbb 24,32
VIGAL(D). ..ot cer ettt sttt bbb s e sttt 110
VIGPADAVAN .vvvvverviiriiniriiniisisissississississseennssessssssssssssssssssssnsnssssssssssssssssnens 32
VIAYAMMANALVA c...vceovvvrrirreririnresssessssssisiessnssnsssessssssestossstsssssesassessessssssessssesss 27
VINASTEVENUIHANA «o..vveverveenrsrresssreoreessiseessssaissssstesssssssssesessesssssesssasssessssssssns 8,12
VIPARSA 1vvvvsisisiisisicsiiinicnsssiirissesssssssiisesssssssissssssssassstssshesssssssssssssssans 82,122
VIPATYAYA covvevirenrevisiniiisinsinsissonisniinsissssssssisssesssiosssesssissssssssssssessssassasens 64, 82
VIPATYAYa-baAAhaARA-PYAMANA.........cvcvvnririrniriiisisiasses s 7,14, 36
viparyaye badbaka-pramanam ..............vvvrivisiiriininns 14, 29-30, 37, 64, 116
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DITALEvveveeveeennsiveessssessssesssstsssstsssstssssrisssassbesestsssatassesannsssssastsssesssisisnssesssnnes 110
UIFUAADA . voeeveererssasssssessesssesssssessssssssssssssssssessssssessasssstsssssesssnessssesssssassasass 58, 60
VEVBAR 1vevvirereeresrersisssenssisisssisessissssasssnstssssssesssssssenssssssssss 88, 92, 94,106, 110
VIVAAGADIRATANA o...veevenrvevricrensiriresisiisiiiessissesn st stssnsstsssssssasens 88, 106
VIVAAASPadi-bhALED PAAAYIIAD «.....c.cvvvevnriennvininitiininiiiis e 20, 36
VP vieerrienessensermssossssisssssssessssmsesssssessssisnsiassssnsssasantsissess 64, 66, 70, 82, 88, 96
VPLISAAPANMA «...voernverinnernririsiiiinisiiisristissesssnssssns s sestssssstssrssasestssssessastssaass 88
VBIPBALYA oot 62, 64, 66, 108
VALYATLDYA oovcvirivinenniriiniiriennsasiana 74,76, 80, 82, 84, 86, 88, 90, 92, 96, 102
DYBREL covviinireisisiseserctiiisisss et s sttt s b s s 106
VYBLTERA. . vvvveriririiriniisnsesssissanisssssenes 10-11, 13, 16, 18, 23, 36-37, 100, 127
DYBPERSE «evvvvrriririeriiinirisiriiinsiesen st se sttt s 104, 108
VYAIEHA covniririecririirininisissssss s ssssssss s sssaanes 70, 84, 86, 88, 92
VYBILDANUIRA ..cvoriveviniirinesisrsrsrsnirisestss sttt s 84
VYRVACCHEAYA..ccvvovriviririiisisiiriiinnst sttt aes 84
VYBUASEDA v.vvviiirisiiririniiiiiiisise s st sn bR st bt 96
VYAUVADATIAVY A co.ovvuvrersicrisrirerisneniniinsiisiessisnisssssinssssnsstssnssssssssstssnorstsssassans 32
VYBUVABGT G or.vovnvrisiirireniisiiiiiniiiisssss s essessssesssssss s 20, 32-33, 36
VYAVADATA-YOLYA o.vcvviriiriiisriraiscenninssassesreesissssssssssessssrssnssesesssnes 20-21, 22
UYBSAN s vovnvrrerissisisissisisnssirismitssisissssssssrssssssssssssnssssssssssssssssasssassssssasasenss 86, 98
VYEPARANUPAIADAD] .........vovvveriniiviniiniiriiiriiieieesessse s 60,114
VYBPARANUPEIATNDEA.....vvvnvrivirininnnriisiiniiii s 29
DYBPLA.....ovooveiriienietiecctet ettt ebe e 60
vyapti .... .6,10-11, 19, 34, 58, 62, 64, 66, 68, 70,72, 74, 76, 78, 80, 82, 84,

86, 88, 90, 92, 94, 96, 98, 102, 104-106, 108, 110, 115, 117, 120, 126

S

SARLEA o.vvevevevrererenrecieenecneneesseessestesssse e saestesbassaersesbeessensessasssasnessssasansassensessans 80
AR .ovvcveitnireiriseessesieisssassseensasssessessessensessessetessessassessossessentenestessssserasaessessas 76
SBBAA...oonoerenreeiececereice st este s r st e sbesnten 13, 33, 106, 110
SAPAGUIAT A .. oo ssre e bs s s ssasbessssnsonns 110
LA 77 Y, O 14, 29
SEWYARRUT A c.v.vssirririsisisisiiniiiniiiniise st sss s sesssbssass 22
SIMISAPA vttt 10-11, 31
SPAVBHBLVA «ovvvvvrvecirecrirensenrseessnneesssessesisesssessessssessessssssssssens 104, 106, 108, 110
SHOLVAIRANA «.vvvviririenninniriiiiiinsniiiss e sss st ss s sss e snsees 108
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S

SATIVPHI[LAS].vovvvvvereereesssensnnssssestonsssissssosestesssasssssssssssssarsssssasennssarsssansnss 27-28
SAMVYRVADET TRA-PYATHAN A, .o vvvrivvrrsrssrrrieisssssrsssssssiss st bsbsnas 24
SATMSAYA «vvvvviairirismrirsissrsssseisiisssessies s st e st s a e s e SRR bbb 90
SAMSREV Q. vvvevevecrveerirerssresessesessssssirnenesssssnsssssesstesssssesssnssssassssasssstnssnsasssenssssssnns 8
SAIMGYARASIORA. ...v.oviviviiviiiiiriiirests s 84
SAIACHA co.vvvvreiirviinriniieiienninisese et ettt s s bbb s ass s s s n s bR e ea 90
SAMAIGADOBBAYALE «.....cv.evnvviereniiriiiirniei s 104, 108
SBL.vereereessssreneniistinnnesssesistsstsne st sr s et b bR b e bbb s Re e 13, 20, 66, 98, 102
sattva... 10-11, 37, 58, 60, 66, 68, 80, 82, 86, 94, 98, 100, 102, 106, 108, 114
SAIEVAPCOLI ovvvveveernveriiiresiiresessesssnneeesissssinsesssssnansessssssnessssssiseassnss 80, 86, 94, 98
SBILVARSANIRBLVA «.o..vvovvvveennniireeisieniisssssiesinsssstnessnessssssnsssssnssasssossssstnsssasssnoss 82
SALEVASAMIANYA «.vvevenvvrisiiiisiiinsississssisssseinsisiestsssstsssssssssssssesssssssssssssessasnasossas 66
SAETVEBBAVA..vovoevisriiirininniisiinsiriiisiisiinessiissessesissssssesss s sssssssssesasssasansssssans 32
SAITVANUINAINA «.vvvvrevrrveriveissisissessresssnssesssasssesssessassssesns 10-12, 17-18, 22, 35-37
SAPARSA «.vovvvvensriiinisiesseiinnressisinssisssisssssssssissssssssssssssssssssssossesssssessessnssesssons 100
SAMBANABA ....veeovvevereiirineiirsisitseeresessisninsssssiste et st s s et ssesnsss st ssssnssssassassens 70
SAYVERUMBNAVALYATIIYA 1.vrervrveririiriissiriisiissiisesssrssesssrsssssassssassbassssans 72,74
SAYVOPASAMBPATA «..vvsirrirrvnrrsanssisssnressisrinsassssisssssssasssssesnens 64, 66, 106, 108, 115
SArvOpasaMmbATAVALE VYAPHD ...ovvvvririieriririnisisiniisesisissseensssanns 11, 22, 66, 106
SATVOPASATNDY Lhu.vneverrisrissenessinsrienseessiiossenssisstasnssssssssossssessssssssssssssssses 104, 128
SARSAL..evvecviviverreeesiensssessesisesseesssnesssessesssnossesssasssossnssssnessssssosssessassssessssssnsssssss 78
SARSALRATLAVYA o.vvvivinivirsirisisinisissiiisiisiissss s sesssssssasbs s esassssssessnes 32

sadbana .32, 62, 64, 66, 68, 74,76, 78, 82, 84, 88, 90, 96, 98, 106, 108, 110,
116

SBABANAADATING ......ovvovneveinvirrriisieeiriesseesiesiesesissesesesssesssessstessssseens 64, 66, 115
SAADANAPIALYARSA oovveecvveieinrsrninisissnsniressisseisssissassssssssrissssssssssessssssssssns 24
SAADANAVARYA ....vvvvvviircrererieneriiensnerennessesessssssessssrasessssesssssssens 76, 84, 123
SAADANANIAY A c..eovoveerveeriiririririireessesessiisesessssssesssssssssssassesssensesssssasssessenns 82,90
SAADEYAN A .vvvveerenvinriieeiriirensiessiissesisssssesiessastaseossssessasssssossssasnessessassansensontos 106
sadhya.......32, 62, 66, 68, 70, 72, 74, 76, 82, 86, 88, 90, 92, 94, 96, 100, 102,
104,108, 116-117

SAADYAADATINA. .ccvnvveecirrvieieereirrersrsrnsnaesesesessaens 10, 66, 70, 72, 82, 100, 115
sadbyadbarmin .............ceuene. 11, 34, 72, 74, 88, 94, 102, 104, 108, 115, 117
5adbyadbarmena VYEPt-STITED ......c.vvvnvvecevesrseersnssseseesssssenssssssssssssssss 72,118
SBABYBVIPATYAYA covvvvvnnirririririnniinisiesssissis st sasrsssssssssesssssssseses 13
sadbyaviparyaya-badbaka-pramana ........eivvivisnesisiinisssssssensnsinenns 23
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SAPERSE.vvvininvcriiniirisisserisrerssisstsaisbe sttt s e a st s b n st st b e E s bbb 98
SAIMAYEIY A cvovneviririviniiiririririniisiiisnereassssssssnsass 14, 66, 68, 70, 74, 76, 120
SAIMBNYA cvvvvniiriirrenciiririsiisisissssssseiiessans 23-24, 64, 66, 70,72, 74, 100, 106
SAMANYTAMBANA VB, 1E) «ovovvvviririrririiniisiiiresssesse s 70,72, 74
STHCARA....vevvevvrveerreecenisiiisississsessiasiiessssssesssssssresstesssesssnsssesassosssassesssssssnssssasses 80
STHCAYIIAVY A v vnvrrississnsessinsiisissssssinsissssssessssistessstesssssssessstssssssssasssassasassssissses 84
STCRYITUM v vvivisiisisesrissesisisiississr it ss s s sa s st s b sasan s s e s s st s b e st e snsuanens 84
STICIER 1veveviivenirenssessrenssesentesssosssosstsmmsesessnsessesssssssessssesssssstssssessesssosssesssssssessasss 80
STICYEEC. cvvuvivesiissssessssessnassssssnestesissessesessesessesssbessssessesssbossssssbesessossssensssessansnsses 78
STHAT AN Auvvvevrvversereneesssssieiessinnsessssanessessosssnsasssssssssssnseesssnssossssosssssnisssassssssnsnes 72
STHFE et iviiiteerenisnnsesesensssesssesessssssesiessesssssssssssssessensssstsssessensens 70,72, 74,76, 84
SUBLANIY B-BNUDIEN «.vvvvvrersirinersreresssiirsesessssssssessisssssesssssnsssnsssssassssesssasssssnssnne 19
SUBBBAUVA ...vovvvvirviviiiieinennnineesinnnisssesssssssessssssassssssssesnes 8,10, 12, 27, 58, 60
SUBDBDAEVADEIU .....vcvvereerrnririiniirrecrenineinsinsessesseressssessesssssensessessessessssssssensessssesns 34
SUBBBAVABELUPYASARGA. ... vvvvnniiircniriri s 21
SVALPAVAPTALIDANADA ...t sss s sesssses 10-11
SUBTTEDA covvvenisisiisiissesisissesisssiisis e sssssassssessssssssessssossssssnsesensesessssssessntsssssssenes 70
SUBLARSATA ..v..evovveereevreerirreniesieensrensissossssssessesssessssessesssesssosssssesssessesssnss 23-24
SUBSATIVEAANMA «....vvvvvereereerieerrisinessesiresseiseseessossessisseesssssessessssessessessesssssssssessses 15
SUBLATETYENA PYAMATALAYA «.vvvvvvenicriririsissisisissisisesisssssissssssssesssssssssssossssosass 18
H

betu... 10, 28, 64, 70, 80, 82, 86, 88, 92, 94, 96, 98, 100, 102, 104, 106, 110,
127

BOLUAOSA o...vvvererriereirisssesnscesessssse s rsssessssssssssessesssnensssessesesesensesesenens 104
BOLUVAIYATLEYA c.v.ovovovvrciririrsisiiis s sssssssssse st sssssssess s sessens 86, 96
BELOS LTAITBPYAMN «.v.vvvvviririrircirreeiresrssnsssss s s s sessosns 100, 127

140
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K

SRAA GG T ..o 59, 61, 65, 67, 83, 103
Skad cig A MA YIN PA ... 59,61, 103
Skad cig A MYIA ..., 61, 65, 67,83, 103
SRADS A YIM P ...t 87
SRYOT THEA P ...t 106-107, 109, 111
Kh

kbyab pa 59, 61, 63,65, 67-71, 73, 75,717, 79, 81-85, 87, 89, 91, 94-97, 103,
105, 107, 109

kbyab pa Gran Pa’t PHYIT..............cccovcvviiueeeiieueeiicsiee s 73
kbyab pa ’dzin pa ..............covvevvniiinncncnn, 65,75, 77,81, 83, 89,93, 95, 97
kbyab pa gzung bar 1nam par bZHag.................c..oocvvviiiiiniiiiii, 97
khyod kyi dod pa’i ngor chos cam.................coocoeviiinniiiiiiiii, 97
G

rgyu dang bras bBwi ngo bo ................cccoveeinneneiinncnicc 65, 83
sgra thams cad la yang log par rtogs pa Yod na...............c.ccccevvviiviiirininnnnnn. 111
SGFAE GSALBA MY ... 107
SEIUD BYEd ... 79
sgrub par byed pa ......................... 75,77, 83, 85, 87, 89, 91, 99, 107, 109, 111
sgrub par byed pade don med pa ....................cocvvviiiiiiiniiiiiin 65
sgrub par byed pa don med Pa ..................ccooeeeenicivniiiiiii 63, 96-97
sgrub par byed pa don med Pa ma Yin ..............o.cocuvveiviiiiniiniii 97
sgrub par byed pa donmed pa nyid ..o, 109
SEYUb Par BYed Pa’i CHOS ..........o..ocueueueueininiiiinieeceeet e 65,67, 75
bsgrub par bya ba ..................... 67,69-71, 73, 75,77, 83, 87,89-91, 101, 103
bsgrub par bya Ba’i chos ..o, 73
bsgrub par bya ba’i chos can .......................... 63,73, 89-91, 95, 103, 105, 109
bsgrub par bya ba’i chos can la’fug pa ..., 67
bsgrub par bya ba’i chos dang ldan pa ...................ccovovvevenivinieiiiiie, 101
BSGrUD BYA ...ttt 87,91, 93,97, 109
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Ng

PUGAG ...oovvviereeerensiteie sttt et 85
nges pa dang ldan Pa’i SGrA ... 111
TINGON AUGYUT DA ... 81
TINGON AUTLOZS PA ..ottt b r bbb 79
TNGON PA’E NGA VYA ... 105, 107
IMRGON SUML QYIS thONG BA..........ecoiiniiii 65
C

CUZ CAT oottt 58-59, 61
Ch

ChOS ... 59, 63, 65, 67, 70-71, 77, 83, 85-87, 92-93, 101, 103-104
chos can........... 61,65, 67,71, 73, 75, 81, 83, 87,89-91, 93, 95, 97,101, 103,
105-107

chos can la mchog tu "AZIN Pa ..............covvevviiiiii e 69
ChOS CAN B UG PA.......ooiiiie e 65, 67, 89
PICHOG LU TE "BZEN ...t 73
MCBOZ LU 7L "AZIN PA..........oovvt s 73
PCPOG LU "AZIN P ..., 69,75
J

TJES APAG ...ttt 85
VJES SUBPAG PA...........ocvemiiriiiiiiiiieicans 65,70-71, 73, 75,77, 83, 101
rjes sudpag pa thams cad don med pa..................ccoooovvviiniiiiniiiirn 75
rjes sudpag pa bras bumed pa ..............occeececniniiinniiicciien 65, 67
7jes SUApag parbya ba.................ccoovvivciiiniiiii e, 75,717, 83
rjes sudpag par bya ba la yod pa myid ...............ccccooviiiniviiinin, 101
rjes SugZUNg ba’ i don du .............oooovvivecoiniiiicii, e 99
VIS SU IO Bl .ot e 101, 103
V7S SUBTANG B ...t e 103
BIJOA Pttt 81
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Ny

TEYES P c..coveveneeeeentsienieect sttt e s 93,105
PIYEA Ph.....o.oeiiieniniriiniiee et 87
GNYi QA LHE ISHOT ZB B ... 105
gnyi ga la the tshoM 28 Bl .................ocovvviiiiiiiniiiiniin e 109
GUYIS TEBONG ...ttt 79
mnyan pa’i shes pa skyed par byed pa myid ..................ccooovcvvvininniiniiiis 109
TRYAN PAY BYA DA ... 105, 107-109, 111
THIYAIL PA ...ttt 107
T

FERZS .ottt sttt b bbbt 63,71, 74,75, 87
TEAGS CAT GYE SHES Pt 75
SEOTD.ovivietiitiisistc sttt et e bbb e ae s 81
gtan tshigs............. 71,81, 83, 87, 89, 93,95, 97, 99, 101, 103, 105, 107, 111
gtan tshigs kyi tshul GSUmM ...............coocovivvinniviciiiiini 71
GEAN ESBIGS TSAML ...t s 65
BSTAT ..ot 79
BSEATL PAF ...ttt sttt et 85
Th

thams cad BSAUS ...............ccoeeveeiiiiiiieeeeie e 67,105, 107
thams cad bsdus pa dang ldan pa’i kbyab pa....................ccovvvivnennnnnnnnn. 67,107
thams cad nye bay BSAUS Pa...................cooovivinivivivniiniiiiiies 109
BRAL DAY "GYUT T0 ...t 61,75, 107
EBE ESBOME ...ttt 90-91, 109
thug pa med par thal bay *Qyur ba..................oocvvviiivivciiiciiiiins 83
BHUG PA YOA T s 83
ERUN THOMG THA YIM......oceiviviiinii s 105
U THONG THA YIN PA ... 73,105, 107, 109-111
thum mong ma Yin pa myd ..............c..ccovviviiivneiiiininii s 107
PUEHONG DA ..., 65, 68-69, 73, 83,95-97, 103, 107
PLIUN PA'E PEYOGS ..o 101
PUEDUR PHYOZS ...ttt et 101
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D

AUDBA ... 63, 65, 67,69, 73, 83,107
e BAS T ... 67,75,77,83, 91, 97, 99, 107
Ao bYa Babyed Pa..............c.ocovvviiiiiiniiiiici s 59
AOM IO ...ttt reerae et s ae e 85, 87, 91,99
donmed pa............nine. 70-71,75, 717, 81, 83, 85, 89, 93, 97, 102-103
AONTMEA PAMYIA ... 67
Aon 7ed Pa A YN ... 69,73, 87
don med par *dod Par— M BYa ............c.cco.covvvicieciiiiiinii s 75
QYPGB PA ...ttt 71,75, 77
JAOG P ..o 91, 101
SAANG Dottt 87
SAUG BSIGAL............ooviiiiiii e 87
BUBA ... e 77
N

RARG RBYRD .............covviiniiiiiiiiini e 71
TUNG GE .ottt 97
NANG G RBYAD Pa...........ccoevevciniiiiiicnn, 59,77, 85,87, 91, 97,99, 111
TUUS PIB ..ottt ettt b 77, 81
TUUS PATHEA.........ooeeeeeieiirineeeeietsie ettt iea sttt sn e enen 81
BIOA PA ..o s 83, 87
GNOB PA CAN........oovniii e 91,97, 102-103, 109, 111
EI0A PA CATESATNL ...ttt e 91,93
P

SPYEBYIA ... e 65
SPYELRBYBE DA ...t 71,77
SpYila dmigs Pa myid..............ccoooeiiiiiiii s 71
SPYE I Amigs Pa Yith .........cccoovviviiiiiiiiii s 73
SPYE A AZIN Pa ... 75
AP .o, 65,69, 79, 95, 98-99, 105, 111
dpe gang zhig bzhag................ccoovveiiiiiiiiiiniiii 111
APE’E CHOS CAM ... 63,69, 75,81
Ape’s chos can 18 Jug pa.............c.ooovvvciviiiiiiiiii 89
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dpe la bltos pa’i sgrub par byed pa’i SBYor ba..............covvvviiiiiiiniiiiiien, 99
Ph

phan tshun ™nam par GOA Pa................oovvvvciviiivniniiiiei s 59
DPBYEYERBDYAD P ...t 95
PBYETRBYAD P ... 89, 91, 94-95, 97
DPhyi’i kbyab pa 'dzin Pa.............ooovoveiiiiiiiiiii 99
DRYET kBYab pa SIYA B ...............oovviiiiii s 71
phyi vol kbyab par smra ba ... 111
PBYEvoL Qi RBYAD Pa.............c.ovviiiiii 97
phyivol du byed do................ccocoovoviiiiiiii 91
PIYOZS oot s 65,77-81, 91, 103
DBYOGS RYE CHOS ... 69,77, 79, 81, 84, 85
phyogs kyi chos BYid ............ocoviiiiiiiiiniiiiiiie 67,69, 71,73,75,77,79, 89
B

bar skabs kyi tshigs Su GeAA P ..............ccoovcviiiiiiiiii s 99
BUTHL Pttt et 99
byed pa po nyid dang byed pa po ma yin pa nyid ..., 59
byed pa po nyid dang byed pa po nyid ma Yin Pa............coovveeiviiiiiiiinnn, 61
blo g-Yer Bag cam ... 99
BIOJAAT ...t s 99
Dlo TIHOTGS Pl ... s 105
BDAA PA ... 87
BYAS DU BOAS PA.......c.ooeciiii et 75
BPAS DU THOA P ...ttt 109
BICLPA..c..oe s 71
M

PUATUGES PA ...t seeeeaesestesee st st sesneneneenesnenenens 105, 109-111
PUATIEIONG Bl ...ttt 83, 97, 107
ma brel ba ynam pay GEod Pa.................ccuiiiiiiiiiiici s 73
ma brel pa 1AM PAY GCOA PA ... 75
THATEG Pl ...ttt ettt eb et sttt eb et s 70-71
P2 TEBUTL PA’E PHYOGS ... 83,101
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mi mthun pa’i phyogs la gnod pa can zbugs pa tsam nytd kyis ..............couo....... 83
8 IEDUTL PBYOGS ...ttt s 101
THE ..ottt s 62-65, 67, 69, 73, 83
TEA PR MYIA ... 101
PIOTGS ..ottt sttt sn s s en e 105, 110
PIHONGS P ...ttt 105, 107, 109
PIHONGS PAE BIO CATL ... e 99
PINONGS PA'E BSAIL P ...t s 111
Ts

FESOB P ...ttt 89, 93, 95, 107
FESOA PA'T GZBE ...t 89, 107
V1504 Pa’i GZBIT QYUF PA ...t 89
PISOL Bttt b 83
BIESOA. ...t s 111
Tsh

BPANG BANG ...t 63,67, 69,73
ISDAAING ..., 65,75, 79, 81, 85, 87,91, 102, 103, 109, 111
tSHAd A [A] YIM PA..........ooooniiiiiiiicc s 79
ESDIG ..ottt 77,79
1SHUL GSUML MGES PA.........oeii s 85
1SHUL GSUNE FLOGS PA.....o.oiviiiic s 77
Dz

AZER P 69,75, 77,83, 91, 93,95
Zh

ZBOI PA ... 87,99
gzhan .....59, 63, 65,71, 75, 79, 81, 83, 85, 87, 89, 91, 93, 95, 103, 105, 107,
111

Z

146
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bzlog 1A gnod Pa Cam................coovvieeuecnii s 65, 82-83
bzlog na gnod pa can gyi stobs BYId RYiS .............covvvveriiiiiniiii 83
Y

YONGS SU GO PAY BYA Pl ... 85
YOATHEA. ..ottt 101
yodpa.......... 59,61, 67-69, 73, 81, 83, 87,95, 99, 101, 103, 107, 109, 111
R

PANG YANG G ISHAA THA ... s 85
PAD LU SHYOT Bl 79
PAD LU SHYOT QYUT ..o 79
Tim Aang ig cay dag..............cccovvvvviiiciiiiiii e 59
PEL QYIS cooovoiiiieretenceie ettt bbb 59
7im pa dang cig car mi AMIGS P ..o 109
Sh

SBUGS....cvoviieiiieteiiiitice et 69, 71, 75,77
S

50 507 NGES PA’E CHOS CAM ... s 89, 93
SIOD APOTL ... 99,111
GIBLBA. ...t s 107
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Index 3: English Terms

A

absolUte NEGALOM .cviviriitiviiiiin e 28
ABEIICY torvirermsreiniionerisseiie s bbb e s a s s a e R bbb s bbb 114
T L SO TTOOTOTTPUPRO 114
all-inclusive... PEIVASION.....cocvviviiivisiniiiints e 25,129
all-inclusive concomitance, Or PEIVASION ....cuvivriiniirinisiisiiisisessisesienes 11
all inferences are USEIESS ....iivniiviiinii . 123
aNNUIlING COGNILION...cuvviriiiiirciiinii et 129
annUIling proof ... 125-126,128
annulling the probans in the contrary of the probandum ................ 123-124
ANNUIMENE t1eeciiirineeeireire e enresesireesressaessesssssssessbessssesssssaonsnenes 124,125
attached to an eXample .....ocivireriiviiniiniinne e 127
AUAIDILILY v 15,29, 128-129
AUAItOrY COGNILION cuviuirvreririisiiiiresese e ss s ee 129
B

being a property belonging to the locus of inference......coovvviviririrerenenn. 119
being heard ... 128
Buddhist logico-epistemological tradition...........cevvernieviscrerienesesisinenes 10
C

capability of effective action ... 12,18
CAUSALILY c.vevererincriiirie sttt sira s et srsssosassessnssnssesssens 10-11, 21
COBNILION tvviviriniiiisriiitsi sttt bere b srerssrne 121-122,129

[cognition] annulling the probans in the contrary of the probandum ....116,
122-124

compliance only with your own Wish.......cceevvniini. 126
CONCEPL OF A ClASS 1euviirrireencctinnreeieeneestnienesressernsresensesnssesmessessssescsrenessssnsoses 24
concept of an INdividual......cocveeeviinneieiinenie e 24
CONCEPLUAl EXCIUSION 1.veviriiriciiiiriniietne et bs e b ens 6
CONCEPLUAl EXLENSION vvvveverirrireresiarsiissosisssnssssssssissssissssesssasesssssssssaessresenes 17
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CONCOMUEANCE .evvvvrrreeerersererensersrrenens 5,7,10-11, 13, 15, 17, 20, 22, 25, 34-35
concomitance i dIffErENCE .o sressseeseanns 14
CONAILION 1vviiverreiiteeieesreseesresseeessressessaessssessessnossaessessssersesseens 8, 15, 20, 26-27
CONLTAPOSILION ..cvveirririsrestirisesistssisessessssesessesresssrerssresssresssasssssessoseness 11, 20, 28
COTIVETILION vevvvrevsrrreesereesssssneesiansessssesssassesessassssesssssssesssssasesssnesssssassssasessaraees 27
CONVENTIONAL SENSE 1vveiiruiriiiiiiiiireiiiiiisisieeeeisseeisssnessssssesssseesssssaessrssssssssasass 27
D

definite non-occurrence in the disSImMIlar Cases....overviirininreniieneeneen 127
definite occurrence in a locus of INfETENCE vivvvvreiiiereiniiiinie e srenienenes 127
definite occurrence only in the similar Cases ......c.ocevriresrerirsnnsiriresisnsine 127
6 (<16 11 ot (o) o RO RSSO OOt 17
determinate kKNowledge ..o, 24
ILEIMITIA tvevvrireciirinirernre ettt e e rsr e se e sssaeessne et e s sbresreesbanesseessneesnnanseas 19
directly apprehended .......cccovvvririneennnersnnseneeeseee s 24
dISCIIMINALED 1eviveverrrrrirreiiiriiie e e reessesaeesbassrasssss 119,123
AISSIITUIAT CASE 1vivvvenreirriireiirenirisresireseisseesinssesssesssessnsssesssessssessassesessesseones 127
0101 U OO 125,129
dull-minded Persons .....cccveiiniienniini e 127
E

effeCtiVe ACtION . uvcirririerre e iir oo esbeesresaees 12, 14, 16, 22, 29, 37,114
ENALESS SEIIES .ecivuiiirerrrieeiiteririee e eiiresbesbeesbessbeesbeesbeessbbessanesssnesensnnns 122
€SSENIA] NALUTE 1ivviiiririiirnineriirrierisresseisressnsesessssessnesssessssesssaee 8,12, 34
€SSENLIAL TEIALION 11vvvverriiiiiiinrirrssiesteserse s esssresaessessasssressessasssssrsenes 10-11
example 10-11, 14-16, 22-23, 25, 28, 30, 32, 34,36-37, 115-117, 121, 126-129
example which is external to the locus of inference.........coeveenrinriiieririnnes 121
€XClusion Of NON-CONNECTION ....vvvevvrieirrinrrisrenireseessesseesssesssessesssesessans 25,119
EXISTENICE 1uvrrveerverrerrersrssessressennonses 10-12, 18, 23-25, 32-34, 114-117, 121-129
EXISTENE 1evververreervesuereesseereernersessesseessessesseessessesseossessonne 114,116, 122, 127-128
EXPIESSION 1ueuveurrursersissnsensistsrisessessesssesesresssssssesssrosesssssosssssrosssressessssessssons 21-22
EXEETNAL cvvverrernriireiieeseeisreennesresstessressnessessassssessaessnansosens 5,6,8,11,22, 35-36
external Pervasion ..., 5,22, 118, 125-127
F
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fallacy of an unreal SUDJECt ...t 15
fallacy of inconclusive reason ....oeveererisisininninreissirenenesisisssieesssnis 15,27, 29
fallacy Of iNCONCIUSIVENESS ..vivierisririivnnsrnririnisriniesisissssisesnnsnenesens 128,129
fallacy of Probans ..., 128
fallacy Of UNEAlity ..ccvieviireviiiniieniiicssires b 128
5 Teis 0 ) o OO OO 31,33
151 ¢ RS 10-11, 20-21, 23, 28, 115-117, 119, 121-123
fruitless ffOort. i 127
H

highest truth ..o 26-28
horizontal UNIVErsal......ccoviiiiniinniiiiiens 24
hypothetical ..o 16
hypothetical INfErENCe .uovuviniierreiriirennniiniiniseniisesest s 17-18
I

IdENLILY coviiriiiiiiesii e et 11,21
IMAGINATY cvvvviriirireiiiiinn ettt ss e s seas 15-16, 30-31
IMAgInary eXample ......ovieviiriinieeiinieieeeeeesesssesns e ssesiens 30
IMAgINary SUDJECES....cvcvivriviiiiiii e s 30
IMAGINATION 1ttt et sa st sress b sb e sbene b 32
IMPEIMANEIICY tovvvrerevreriirisisreesssisriisroseisesssssessessssssssssssressssessesessssssssssssenes 128
IMPEIMANENT . ietiririsisrsrisresisisssrossecssssseosessssessssmsessesessssssses 8,11, 13,29, 128
INACCUTAte STALEIMENE .euvevisirrereirrseeerieresissesenssmssssesssensosasnssessassnsssssssssssosens 115
INCAPADIIILY ...t 16
INCIUSION cveviiiitccci e as s s s 6
INCONCIUSIVE. .eevteitiirirerentenieinvesneeeenteseeeessesinesaeseens 15-16, 29-30, 36, 128-129
inconclusive due to its being UNCOMMON ..vvenveririiivivrniririeii 128
INCONCIUSIVENESS. c.euevesiiriiesiisereseisirisesisssssiecsissss s sese s sessssssesesssssesese 129
indeterminate knowledge .........cvvvvinvinniininii i, 23-24
indirectly apprehended object.....cveviiininiinniiini, 24
indirectly determined .........cccovivvivmreniriiinen i 24
INAIVIAUAL ..o 24-25
INAUCHION vttt be bbb 10
inference ........ 8, 10-19, 22, 29-30, 34-36, 115-118, 120, 122-124, 126, 129
11a] 115 ¢ o LSOO OO 115



PDF Version: BPPB 11 (1999)

INNET SEALS tvvvvrisviraeruersersassesrasssossassossnsssessossessssssnnnessassossasssssssssassssssossssns 26-29
inseparable relation........cccvivvninninii 10
INEEIMEAIATE VEISE .verrererrrrrerrrreessorecersanersesessoraesssssmsessessessessessesssssssassesses 127
INEEINAL.cviveeiiireercierreenere st esrere s e ssesnanes 5,12, 18, 33-34, 37
internal pervasion ......ceeeeevrnrvenns 5,12, 37,114, 118, 120-121, 123-127, 129
INETINSIC 1evveveversernereseseressersesesssssesesseesesensesessessssssessessesassesessesassens 5,12, 34-35
J

JAT cuireeriresneeniesssesssnsnsesnsesssssrssssnssaresssens 8-9, 13, 20-25, 29, 33-34, 36, 127
K

King 0f FIance ...cocciiinescnniiniiieneeiisiiinnss s ssssssssesssssssisesesssssssisnes 34
KIECRENL cuccvetiriiireserreeee e neeseeeses e sreare e sresesesieresrenaseessen 28,115-116, 119
L

less intelligent (PEOPIE) ..veverirrvirrvereniriesreinisreenriresesssssssesasseserssesenes 128-129
JOCH e tiuiriirisiiieeeree et rsre s s e sn e e sresasn e e r et s be e srenasbesens 126-128
lOCUS .vevvereeecnrerinern et 15,17-18, 30-31, 114-119, 122-129
locus of an example.......ccccvienrvierecnniiesninennen, 115,117,119, 122, 124
locus of INEIENCE...uvviviiiiriiiiiirire e 115-121, 123-126, 128
locus other than the locus of INfErENCE .vucvvrierreriiverenierereneninenenrseeerienes 128
logical Mark.......cocecvniinnnenccenine e 21,32,35,124
logical incompatibility of the contradictory supposition..........coeerereesises 35
M

INAJOT PLETIUISE .euviriverreriresresseressesssssssrossssssssresssssssssesssserssrorsssons 13, 16, 20, 28
making effective aCtioN......cccvmiierniesieriinisnsesssemesesnsssisssesses 114
MaStET ittt ittt b s s saressbesestesssnessesesbsssbessarassareessassenseans 2,127
TTICTTIOTY theurertsnsasessessessessessussessessessentonsestsntsressessssessessbosessestorasstsnsesestesserseneas 120
MENtAl ACHVILY 1ovivviiiisririiiiniei et eseees 33
IUILEE cviiitiiienere e e e sesaesae e s sr e s sbasressnessesassesnan 21-22
TNUNOT PIEITISE teverressuesseensassassesssnsssssnnssessasssesssssassesssasssssasses 13, 16, 20, 28, 37
ITIOITIENE cevvveevreeerssressenesssnessansssseserssessanesssansrsnersssesseessssanasaenss 8-9, 21-22, 24-25
MOMENtArINESS. 1euverereeereens 10-13, 18, 20, 23, 25, 34-37, 114-116, 122-123
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MOMENTATY «.evevirirrirsierersrnroreesens 8, 14-16, 20-22, 36, 114-116, 122, 127-128
MOMENLATY dESLIUCHION 1.vvvverirriierirrnresisssnrasiisessnssssesssessssessssessesssessessasssssses 9
INOUNEAIN 1eetireerreesersnenessseesssnneesssssrnenessossesesessessnssnneessassssassssasssnss 20,115, 119
N

NECESSATY TElAtION .vevviiiiriitiniieeieniiser e b e ens 118
NEgAtion Of 2 PrOPOSILION.....cuiirreiririniiriresnieeectsse et enene 26, 28, 34
NEZAION Of A TEIMMuviviriiriiisiicreiieeiste et sns 26,28
NEZALIVE EXAMPLE..coviriiiririiinintiiriiiriesnessirsensssssess s sssessesssnsassssesssessene 17
NEZALIVE PEIVASION w1ivvrrrrerrevenrisesresserssssseerinsssesssrenssssessenssssssesssens 17,30, 127
neither succession Nor SIMUILANEILY ..covvieiceiiiininieeineneei 16
1100 T T T OO 114
NONAZENE . utiiiiiitriirestesiesinisisieeitioriassitisesesssssssressesssssnessassssssssraarnsnsessnens 114
NON-COgNItion Of its PEIVAAEr ...vuvviiiiriviisinniiiniie s 114
non-cognition of succession and SIMUltaneity ......ocovvviverevvsnisisinnersiienens 129
NON-COZNITION wuviiiitiisrisiiiesiieeitsisneteissresesns s srssssssenesssssasnenns 30,32-33
NON-MOMENTATY .everererrrrsrmrassersassesasssseses 8,12, 14-16, 22, 28-30, 32,37, 127
NON-OCCUITENICE 11vverreresesssrssisressesssssssssstsssressersssoessossssessssessssteressssssssrasns 127
O

OCCUITEIICE tsveuunrenreressestarestssessetssessorsossssssssessessssessnsssssssssesssseststesssntsssressenes 127
OF ItS Class vovvvinreiiniiiinieiniseisesssescsrsnsssnsssscsisissessessssssssssssrssens 25
OWN DRING . ctiviviriiiiiiiiic s sre e ssness e 12,27
P

PaArtially .o 126
particular.....cvniiieninnininnnenn, 15, 23-25, 31, 33,114, 117, 124, 128-129
PArticUlar IOCUS .....ccririireicieesesrre e ee e nenes 117,119, 125
particular locus of INfErence ....ovuvveciriiirivicriiiinin 116
PATtICUArIZEd ...ttt s 119
131531131 (6] o OO 10,12, 17, 23-25, 36, 116, 123, 126
PEITIIANEIICY 11evuteuerressaessseresssossssssessasssssssssassesssessessssrsentensassssssssesssssssssesssses 128
PEIMANENL weviiiireriisresssressinsosesserssanssssessssaassorsssons 8-9, 12, 14-15, 18, 22, 114
PEIVAdEd ..covevviriieiiinenierenesesee e e resresnenes 18,30, 114-118
PEIVALET wevviviiiiriiniiiiisieisrs et esn st snssssnsesbessassnssssssssnassbens 18, 30
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315 W23 (0) 1 WU 10-11, 15-17, 19-20, 22-25, 28, 34, 36-37, 114-129
pervasion depending on UNIVErsalS......viiinriiiiiiin. 119
PEIvasion in agreCmeNt. uivrisenisiiiereesessissessessossisnsssores 10-11, 13, 18, 22-23
pervasion in difference...ccuveeveneeercreseninnias 10-11, 13, 16, 18, 22-23, 28,30
pervasion summing up all individual cases.......cvveveririnnssiinnriinniiinns 116
pervasion sums UP all CASES.....oviiiiiiirniniiniinisiisssessesienes 128
POINES OUL cuviiiiriniiisiiintessisiisisesesiiiisssssssmstessessosssssssessessnssssssssesssnssnssssns 121
POSILIVE PEIVASION cuviueirirniiisiiiesieriniiisisiisssisssssissestesesnsessssnssssssssnssassasens 127
practical activities concerning absence. ..., 32
Practical ULIlItIES....cocvvnviniininiiniiinmiiienii s eresnesnanes 21
Pragmatic Valtue .....ccvviicvinininniiii e, 32
Pragmatic Valles ....cvviviiicvcinniinnniiiiniens 21
PIEIMSE..eveviiririnrererentsisisisiesesesssssssassessssaes 13, 16, 20, 28, 37, 116, 121, 123
PIESUIMIPLION c1euveeriuriresresminsntinnsssesmsisstestostosessestsssessesessssssessssssssnsososnssassasses 11
probandum.......cceuvvevnen. 7,10-11, 15-18, 28, 34-35, 115-120, 122-127, 129
probans........c.ecuene. 6,7,10-11, 13-18, 21, 23, 26, 28-29, 34-35, 37, 115-129
probans being a property belonging to the locus of inference......... 119-120
probans being a property of the locus of inference .......... 120-121, 123, 124
probans being a property of the locus to be proven ......ccecvveeicnnriiinnns 115
probans being a property of the subject.....occvvvrnirciriniinninininne, 11,13-14
produced things ... 8
proof annulling the probans in the contrary of the probandum .......... 13-14
proof annulling the reason in the contrary of what is to be proved............ 36
property of the locus of inference ..........covereuinen 116-117,120-121, 123-124
Property to be proved ..., 116-118
PrOPErtY tO be Proven ...ccvveveivinisiisisiinisisisisessssesssnens 115,122, 125, 127
PIOPOSILION ... viuiirisisiirisisisteestesest et sa s isssessestsreseanesbssesasnne 11,27, 31
PIOVINE PIOPEILY vovvererirtariesissisnssissessesismssisiiisssissssssssesssrsssssessessssssesssssssssens 116
R

11010 T 010 ) s OO 14, 16, 28-31
relation of cause and effect .......c.cccinniinniniiine s 123
2110 o DU 12,16, 25-30, 35-36
reductio ad abSUIAUIL c.veveiveiniineiniiiirene oo seeesseestessesssessnosns 18-19, 25
TICE SPIOUL cuveurviirisrerinsestssissssesressssessssessssessssessesssssssssessosssssrsssssesssressssenssn 21-22
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S

SEIf-COZNItION ..eviriiiiniiieii e et ebo st st 15
SIIMULAT CASE vevivvirerirerieiiiiriisre ettt st st 127
SIMILAT EXAIMPLE vovvvivrienririeniiriisnnnesesesensrsese s sssesssssesessssssssrssssssssrsssses 36
SIMUItANEILY..ovcviriiniiriiiisieiireesiesinieans 14, 16, 18, 22-23, 29, 32, 37,114
SIMUItANEOUSLY 1ovvviviiiriririii s 12,114
SKY-1OTUS oveviviririiiniii b 31
114 R 10-11, 20-21, 23, 28,115-117, 119, 121-123, 129
SOUNA c1evnririinrniesrisinrestssenneresissneasessenssresesserssenss 13, 15-16, 29, 122, 128-129
SPACE cuveeresresressriresitsentestsstestesbasse st s s e s e s st s sra s R e b S e sr e Rt st s n e bt st s 16, 18, 28, 30
SPONANEOUS AEStITICHION tvevverrieisuereriisrisenmesresenesssrssssnsssssessssessssssosesssssssssss 8
SUDJECE 1ovvueeinriiiiniresesreresisesesesisseresesnenes 12, 14-18, 20, 22, 27, 29, 31-36, 124
SUbJECt Of dISPULE cuvveuvriiriireiiniirisesnseissersestsse e sesn s snsrses e srne 128
SUDJECt Of INTEIENCE. 1ivtecrrirrerierrriieninnreerenienresnneesesneressssesssesseseesnns 117,122
subsistence [of a probans] in a locus of inference.........oooerververerirnnnns 117,118
SUDSEANCE 11vivreesiiriieenitsreis et se s sas e sess s asst st srsnsaes 27
SUDSITAtUINL e vvirreitennireneeiieesiesstessseessessassssnesssossessassnsasssnessessesnsanes 30-31, 126
SUCCESSION .vuvveeesesirensisisessssesssesnnesesesenns 12,14, 16, 18, 22-23, 29, 32,37, 114
succession and SIMUILANEILY ..cvererririnsrerininrssisesnsesiinisereisissseesens 114,129
SUCCESSION OF SIMUItANEILY .ovvisiviiriiiiiiirirrcie e 14
SUCCESSESSIVELY 1eviviririiinriminriiiniii s 12
SUIMMATIZING SEANZA cuvevisisirririsisiiissiniisisesesiesssessiesesssesesesiesssssessssees 123
SUMS UP all CASES .vivrrreviiiriiiiiinire s 128,129
sums up all individUal CASES .ouvvvvrerrirvrrererisirnerienressenne st sssrssneessssnsns 115
syllogism ......c.c.... 9,11-13, 15-17, 19-20, 26-27,29, 32, 34-35, 37, 121, 127
syllogism annulling the probans in the contrary of the probandum ............ 6
SYLLOISHIC STALEMENL...vvuuiiririiririrerereiisiisiseesieeis e sieressrs s bmasns 123
T

L(38.:1 1512 11 YOO 19
theory of antarvyapti ... 3,6,34-35
theory of external pervasion ........cvevveeveieunaens 5,23,118,122, 126, 128-129
theory of external cONCOMItANCE ...vvvevivirincriiiiniiiii e 6
theory of eXtTinsic PErvasion .......ciivrieiimerisesissereee 34
theory of internal CONCOMITANCE ...cvervrviviiiserinirirnririii e 18
theory of internal Pervasion ......cuuueeseniieeniieien. 34,120, 122, 126
theory of intrinsic or internal Pervasion .......cvvssisveresiienin 5,12
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theory of Intrinsic Pervasion......iimi 34
theory of knowledge endowed with images .........ccuvivnniivsnsivnsirrnrnssnissnnns 7
theory of knowledge without images .........cvvrviiciii, 7
three CharacteriStiCS .uivvuimrmiiminnireiireeneeinieeeneiireeseesssesseeenns 120, 123, 127
three CONAItIONS .uvveririvreiririisieiic e 28
threefold CharacteriStIC ...t esesessees 35,118
three necessary CONdItIONS ..ot 11
three primodial QUAlItIES .....cuveerererirriienisiniiriree e 32
U

UTNCOIMITION c1vvvversvereesisssnessssessessssessssrsesssssssssssssessssssssssnes 15,36, 119, 128-129
UNCOINITIONIIESS «.vveteseessassnssusssnssssssossesssssssssesnsssarsessosssosssssessessessessnes 128-129
UNCOMMON Probans. ... 15
UNIVETSA] cvvvvrrerieeiiirinieiiieissresseessseessssssssessssessssnees 11, 22-25, 115, 117, 119
UNIVETSA] COMCEPLS. eueererinrirrararnnrsreseesasressssessssesessesssessssesnsnsssssssssssssasessasans 119
UNIVErsal CONCOMITANCE w...cvvvviriniiininisriisieiiiniise s eeseae 18
UNIVErsal PEIVASION ..vcviuiiceeccniii e 119
UNreal fiCtioN .o e e 31
UNIeal PrediCate i 31
unsubstantial EXamMPIE .ec.eccvvivveriririneeierineesiesesenees et ssasesnssesees 30
USELESS.cvveriiiirereereseesiisseessesssessseessesssesssessesssense 115-118, 120, 122-127, 129
USELESSTIESS 1.vcvvrinierierisiiiiseses et sa st e s sse st st bt sr e 129
uselessness Of INFEFENCE ....uvnivinieiiviiiniii e eseres 119
A"

valid COgNItion ... 23-24,116, 120-121, 123-124
Valid Proof ..o s 17
valid proof annulling the probans in the contrary of the probandum........ 13
VErDal ACHVILY ovviviiiriciciirir e s 33
VErbal StAtEIMENT c.vcvevciiiisiieierenineniinereisesee s srssessss et sbsassessnssesines 121
Vertical UNIVETSal....cvviiiiiinennicneisceessee e sssss s 24
w

what is existent is MOMENTATY v.vvvvvverererireriririninisieiee s 122
What iS NOt MOMENTATY ....ovveveeriinimiersesirieeienniesssnssnsresiesssssesssssine 114,122
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What is to be INferred.....ovvevrinirrenirecninrereseesssesesenses 120, 122
What is t0 be Proved.......cvceveerniininnennninennesseem 116,118
without a locus being considered ..., 118
WOTA[S] eeevertesresstnnnnsnensessneessiesstemsnnsessesssessessesssissessessassssssssnsssssstsssesasssesses 121
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Index 4: Persons, Works, and Other Proper Names

A

ABBIABATTNAROSA ..vvouvvoeveevrviivireintieisieeinreisstets et ssre s re e s e s sbs s sraeans 12
Akamatsu, AKINIKO .vcvivvevirrenieiininiieieeninininnsenieesaesessessssessesessesssenses xii, 12
Antarvyapti(-samarthana)..............weerineiseins 5-7, 29-30, 38-39, 50, 58. 110
ANLAIVYAPUVAQIN i e 36
ARVAYELIURA ....vvviviiiiiririiiiii s 20, 36, 38
2\ 1Y FOU OO OO PO 1-2
B

bahirvyaptivadinu. i 70,110
BEBGIALT ..ovooonvvviiiiiiiriiiieccnrieniiiic e csinsssinssssssssssssssnssesssssssenssssnessssesssasns 4
Bhattacharya, D. ..., 4
Bhattacharya, K. ..., xii, 6, 11
BhavaviveKka.....ocvreeveniienenecnieninennresienssssesnnnneesesesessssnnenses 19-20, 25-30, 36
Blue ANNALS ....covveeieeviiiiviineiiirinesinessnieesneseseessssessessasssesssssnes xiv, 1-2, 39
Buddhapalita......coccvivvenerininnriensenineesieesseseenssnesesssesessssse 19, 25, 27
C

Caltanya v 26,28
Chattopadhyaya, Debiprasad........c.cccovuiivnnnniiiiiiiicnin, Xiv
D

Das, Chandra. e sessesresssseesssesssessssssssssssasssssess X
Dharmakirti ....coceeveeenninnieniennnens 8, 10-20, 22-23, 26, 28,30, 35, 37, 121, 127
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